






















In the name of God, Most Compassionate, Ever-Merciful 



Saying of the Prophet 




Abu Hurayra reported that he heard Allah’s 
Messenger ^ say, ‘Allah created mercy in one hundred 
parts; He retained ninety-nine parts and sent one part 

to the earth.’ 


[Al-Bukhari and Muslim] 








Shaykh-ul-Islam Dr Muhammad 
Tahir-ul-Qadri 

Shaykh-ul-Islam Dr Muhammad Tahir-ul-Qadri was born in 1951 in 
the city of Jhang, Pakistan, hailing from a family of Islamic saints, 
scholars and teachers. His formal religious education was initiated in 
Medina at the age of 12 in Madrasa al-^Ulum al-Shar^iyya, a traditional 
school situated in the blessed house of the Companion of the Prophet 
Muhammad Abu Ayyub al-Ansarr^. He completed the traditional 
studies of classical and Arabic sciences under the tutelage of his father 
and other eminent scholars of the time. He continued to travel around 
the Islamic world in the pursuit of sacred knowledge, and studied under 
many famous scholars of Mecca, Medina, Syria, Baghdad, Lebanon, 
the Maghreb, India and Pakistan, and received around five hundred 
authorities and chains of transmission from them in hadith and classical 
Islamic and spiritual sciences. Amongst them is an unprecedented, 
unique and highly honoured chain of authority which connects him, 
through four teachers, to Shaykh 'Abd al-Razzaq, the son of Sayyiduna 
Shaykh "^Abd al-Qadir al-Jllani al-HasanI al-Husaynl (of Baghdad), al- 
Shaykh al-Akbar MuhyT al-Dln b. al-"ArabT [(the author of al-Futuhdt 
al-Makkiyya) (Damascus)] and Imam Ibn ajar al-'Asqalanl, the great 
hadith authority of Egypt. Through another chain he is linked to Imam 
Yusuf b. Isma'll al-NabhanI directly via only one teacher. His chains 
of transmission are published in two of his thabts (detailed list): aU 

Jawdhir al-Bdhira fi aUAsdntd al-Tdhira and al-Subul al-Wahabiyya ft 
aUAsanid aUDhahabiyya. 

In the academic sphere. Dr Qadri received a First Class Honours 
Degree from the University of the Punjab in 1970. After earning his MA 
in Islamic studies with University Gold Medal in 1972 and achieving 
his LLB in 1974, Dr Qadri began to practise law in the district courts 
of Jhang. He moved to Lahore in 1978 and joined the University of 
the Punjab as a lecturer in law and completed his doctorate in Islamic 




Law. He was later appointed as a professor of Islamic Law and was 
head of the department of Islamic legislation for LLM. 

Dr Qadri was also a jurist advisor to the Federal Shariat Court 
and Appellate Shariah Bench of the Supreme Court of Pakistan 
and advisor on the development of Islamic Curricula to the Federal 
Ministry of Education. Within a short span of time, Dr Qadri emerged 
as one of the Pakistan’s leading Islamic jurists and scholars and one 
of the world s most renowned and leading authorities on Islam. A 
prolific author, researcher and orator, Dr Qadri has written around 
one thousand books, of which more than four hundred and fifty have 

been published, and has delivered over six thousand lectures (in Urdu, 
English and Arabic) on a wide range of subjects. 

Shaykh-ul-Islam Dr Muhammad Tahir-ul-Qadri issued a historic 
fatwa on the vital matter of suicide bombings and terrorism carried 
out in the name of Islam. It is regarded as a significant and historic 
step, the first time that such an explicit and unequivocal decree against 
the perpetrators of terror has been broadcast so widely. The original 
fatwa was written in Urdu, and amounts to 600 pages of research and 
references from the Qur’an, hadith, the opinions of the Companions 

and the widely accepted classical texts of Islamic scholarship. This 

historic work has been published in English and Indonesian, while 

translation into Arabic, Norwegian, Danish, Hindi and other major 

languages is also in process. Islamic Research Academy of Jamia al- 

Azhar Egypt wrote a detailed description of the fatwa and verified its 
contents as well. 

Dr Qadri is also the founder and head of Minhaj-ul-Quran 
International (MQI), an organisation with branches and centres in 
more than ninety countries around the globe; he is the chairman of the 
Board of Governors of Minhaj University Lahore, which is chartered 
by the Government of Pakistan; he is the founder of Minhaj Education 
Society, which has established more than 600 schools and colleges in 
Pakistan; and he is the chairman of Minhaj Welfare Foundation, an 
organization involved in humanitarian and social welfare activities 

globally. 










Transliteration Key 











Formulaic Arabic Expressions 

(Subhanahu wa ta^ald) an invocation to describe the Glory 
of Almighty Allah: ‘the Exalted and Sublime’ 

{Sulla-lldhu alayht wa dlihi wa sallatn) an invocation of 
God’s blessings and peace upon the Prophet Muhammad and his 
family: ‘God’s blessings and peace be upon him and his family’ 

( A.layhiS“Salafti) an invocation of God’s blessings and peace 
upon a Prophet or an angel: ‘May peace be upon him’ 

^ { A,layhaS“Sala?n) an invocation of God’s blessings and 
peace upon a Prophet’s mother, wife, daughter and other pious 

woman: ‘May peace be upon her’ 

^ (^Alayhimus-saldm) an invocation of God’s blessings and 

peace upon two Prophets or two angels: ‘May peace be upon 
both of them’ 

C^Alayhimus-saldm) an invocation of God’s blessings and 

peace upon three or more Prophets: ‘May peace be upon them’ 

^ {Radiya-llahu ^anhu) an invocation of God’s pleasure with 
a male Companion of the Prophet: ‘M^ay God be pleased with 

him’ 

(Radiya'-lldhu atihd) an invocation of God’s pleasure with a 

female Companion of the Prophet: ‘May God be pleased with 
her’ 

(Radiya^llahti atthutfia) an invocation of God’s pleasure 
with two Companions of the Prophet; ‘May God be pleased 

with both of them’ 

^ (Radiya-llahu ^anhum) an invocation of God’s pleasure 

with more than two Companions of the Prophet; ‘May God be 
pleased with them’ 
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Jj'Vi vdt 



the Infinite Mercy of Almighty 

Allah 






MERCY OF Allah jgi 


VAST AND ALL-ENCOMPASSING, FOR 


He made it incumbent upon Himself. That said, He has 
extended its honour in the life to come to those who disbelieve 


and reject Him 


though it is true that He shows mercy to them 


in this life. For such disbelievers. He shows mercy through provision 
health, wealth, children, and so on. For this reason, the servants of 
Allah must show delight in Allah’s mercy and must never despair of it, 
for none despairs of His mercy save the disbelievers. 

The revealed texts that detail Allah’s mercy, whether in the Holy 

Qur’an or the noble Prophetic traditions, are vast in number. While 

unique points have been placed under a separate subheading to 

acquaint the reader and make it easy for him to memorize, a summary 

of the various manifestations of Allah’s mercy has been given in the 
conclusion. 


1.1 Allah Has Written Mercy upon Himself 

Allah has informed us that He has written mercy upon His Ineffable 

Self. Allah ^ said, 








-o > 


(j 



4 ,Ask (them this question): 'To whom belongs whatever is 

in the heavens and the earth?’ And (then) proclaim (this as 

well): Allah’s it is.’ He has made mercy incumbent upon 
Himself (as a gracious obligation). y 

He also said. 


) i 






p 




r; 





^ 


jAjl 



^ Qur'an 6:iz. 
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^And when those who believe in Our Revelations come to 
you, then say (affectionately): 'Peace be upon you! Your 
Lord has made mercy incumbent upon Himself (as a gracious 
obligation). So whoever from amongst you commits some 
evil out of ignorance (or suspension of discretion) but later 
turns to (Allah in) repentance and amends (himself), then 
surely He is Mos^ Forgiving, Ever-Merciful.^ 

Allah has made mercy incumbent upon Himself out of His Divine 
largesse, bounties, and grace for His creation. 


1.2 Allah is the Lord of Mercy 

Allah Most High also informed us that He is absolutely free of needs, 
independent of His creation, yet at the same time He is the Possessor 
of Mercy and is compassionate towards them and is the Lord of mercy. 
Allah Most High said, 



He also said. 



4 ^ And your Lord is Most Forgiving, Full of Mercy. If He had 
to take them to task for their doings, He would certainly 
send the torment upon them quickly. 


In this verse, Allah mentioned the word mercy in the definite form 
with an alifznd lam [al-rahma] to show that He is the possessor of all 

forms of mercy. 


1.3 Allah is the Owner of Mercy 

One of the many manifestations of Allah’s vast mercy is the fact that 


“ Ibid., 6:54. 

Ibid., 6:133. 
^ Ibid., 18:58. 
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He is Compassionate and the Owner of Mercy, and that no one else 
owns it. None owns its treasure-stores save Him, the Most High. It is 

uniquely His and no one can contend it with Him. There are numerous 
verses in the Qur’an that bear this out. Allah Most High said. 


fDo they have the treasures of the mercy of your Lord, Who 
is the Almighty, the Most Benevolently 


Just as He alone owns its treasure-stores. He bestows it upon 

whomever He wills among His servants. This is why He ascribed it to 
Himself in the verse. 



i^And Allah especially chooses whom He pleases for His 
mercy. ^ ^ 


He also said, 

{Whatever of (the treasure of) His mercy Allah opens to 
mankind, there is none who can withhold it.y 




1.4 Allah Shows Mercy to Whom He Wills 

Since Allah ^ is the Owner of Mercy, He shows mercy to whom He 
wills and veils others from it as He wills. This is because Allah alone is 

the disposer of affairs who manages the cosmos, and it is based upon 
a wisdom that He knows. Allah said. 



4 Your Lord is Well Aware of your state of affairs. If He 
wills. He may have mercy on you, or if He likes. He may 

^ Ibid., 38:9. 

^ Ibid., 2:105. 

^ Ibid., 35:z. 
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torment you. 'f^ 


He also said, 



4 He torments whom He wills and shows mercy to whom He 
pleases,^^ 


1.5 Allah is the All-Merciful, the Compassionate 

To further explain Allah’s infinite mercy, let us consider the fact 
that His names include the Most Compassionate (al-Rahman) and 
Ever-Merciful (al-Rahlm). Although Allah ^ described His exalted 
Prophet 0 . as Rahim, and also described other people as rahtm^ He 
uniquely possess the name al-Rahman. No one shares with Him in 
this name. There are numerous Qur^anic verses that mention these 
two noble names. 

The Name al-Rahman is mentioned by itself in the Qur^an fifty- 
seven times, the name al-Rahim is mentioned by itself in the Qur^an 
ninety-five times, and the quality rahtman is mentioned twenty times. 
As for the combination of al-Rahman and al-Rahim, it occurs 113 
times, corresponding to the number of chapters in the Qur’an, apart 
from Siira Tawba. How many times does the word occur if we are to 
include the word mercy (rahma) and its derived forms? Undoubtedly, 
the number will increase, and all this proves the infinite mercy of 

Allah 

And indeed, if the servants were to dedicate themselves to their 
Lord, they would find Him All-Forgiving, Most Merciful. Allah ^ 

said, 




4^ And he who commits evil or wrongs his own soul and then 
^ Ibid., 17:54. 

^ Ibid., 29:21. 
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seeks Allah’s forgiveness will find Allah Most Forgiving, 
Ever-Merciful. ^ 


1.6 Allah is the Most Merciful of Those Who 
Show Mercy 

NIorcover, Allsh is the Most Merciful of those who show mercy. 
There is no one more merciful than Allah, and how could that be, 
when it is He who created the Creation, gave them that description, 
and sent down to them one part of the one hundred parts of His mercy 
in order for them to show mercy to one another. 

Allah jgi said, 

<{And submit: ‘O my Lord, forgive and have mercy, and You 
(alone) are the Best of those who have mercy.’^ 


II 


This was clarified by all the Prophets and Messengers 3^, which 
is why they all addressed Allah with that formula. There are many 
Qur’anic verses that mention this. Allah said, 

i^Musa (Moses) said: ‘O my Lord! Forgive me and my 
brother and admit us to (the Embrace of) Your Mercy and 
You are the Most Merciful of those who show mercy. 



He also mentioned that Ya'qub ^ said. 

Then Allah alone is the Best Protector, and He alone is the 
Most Merciful of all the merciful.y 


* 


3 


Ibid., 4:110. 

Ibid., Z3 :ii 8 
Ibid., 7:151. 
Ibid., 12:64. 
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He also said. 



<^And (call to mind the account of) Ayyub (Job) when he 
called out to his Lord: ‘Misery has laid a hand on me, and 
You are the Most Merciful of all the merciful.>^‘‘ 


And the exalted Prophet ^ explained Allah’s vast mercy and the 
fact that He is the most merciful of those who show mercy. There is a 
hadith reported from Abu Sa‘id al-KhudrI ^ in which the Prophet ^ 
spoke about the believers’ beatific vision of their Lord on the Day of 
Resurrection, and their intercession for their brethren who are in the 
Hellfire. At the end of the hadith, the Prophet ^ said. 



So Allah ^ shall say, ‘The angels have interceded, as have 
the Prophets and the believers, and their remains none but 
the Most Merciful of those who show mercy.^’ 

This was narrated by Muslim. 


Just as the noble Prophet and Chosen One ^ explained that Allah 

is the Most Merciful of those who show mercy, he also explained that 

Allah is more merciful to His creation than a mother is to her child. 
‘Umar b. al-Khaftab said. 
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Captives came to the Prophet ^ among whom was a woman 


whose breast was oozing with milk. When she found a child 


among the captives, she took it and put it upon her breast to 
suckle. The Prophet ^ asked us, ‘Do you think this woman 
would cast her child into the fire?’ ‘No’ we said, ‘she will 
not do that as long as she is able.’ Allah’s Messenger ^ said, 
‘Allah is more merciful to His servants than this woman is 

to her child.’^^ 

This is agreed upon. 

The phrase ‘to His servants’ refers to His believing servants, since 
there is another narration from Anas ^ of the same hadith in which 

the Prophet ^ said, 



By Allah, He would never cast His beloved in the Fire.^^ 

1.7 Allah’s Mercy is Boundless and Encompasses 
All Things 

Allah .m has informed us that His mercy encompasses everything in 


existence—be it animate or inanimate—whether animal or human or 
angel or jinn. Allah said. 



^Should they belie you, then say: “Your Lord is the Lord of 


infinite mercy. 


Allah also recorded the angels’ saying. 

Set forth by •al-Bukhari in al-Sahth; Bk.: al-Adab [The Manners], Ch.; 
“On Showing Mercy to a Child and Kissing and Hugging Him,” 5 :x 235 § 5 ^ 53 ; 
•Muslim in al-Sahth: Bk.: al-Tawha, [The Repentance], Ch.: “On Allah’s Vast 
Mercy, and That is Precedes His Wrath,” 4:2109 §2,754. 

Set forth by ‘Ahmad b. Hanbal, al-Musnad, 3:104, 235; •Abu. Ya'la, al- 
Musnad, 6:397 §3747; •al-Hakim, al-Mustadrak, 1:126 §194, 4:195 § 7374 ; 
•al-Haythaml, Majma'- al-zawa'id, 10:213, 383. 

Qur’an 6:147. 
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our Lord, You encompass everything in (Your) mercy 

and knowledge. So forgive those who turn to You in 

repentance and follow Your path and protect them from the 
torment of Hell. ¥ 

So just as Allah ^ encompasses His Creation in knowledge, He 

swathes them in mercy. His mercy is infinite and cloaks the entire 
Creation. 


1.8 Allah s Multiplied Mercy for the Believers 

Allah ^ has honoured His believing servants who are Godfearing 

and who believe in His noble Messenger 0 , by multiplying for them 
His mercy. Allah said, 




iO believers! Become Godfearing and believe in His 
(Esteemed) Messenger (^). He will bless you with two 
portions of His mercy and will bring about light for you to 
walk in (in the world and in the Hereafter) and will forgive 
you. And Allah is Most Forgiving, Ever-Merciful.^^^ 

Indeed, Allah ^ has bestowed light and forgiveness on this 
community. 


Ibid., 40:7. 
Ibid., 57:^8. 
















On the Indefinite Mercy of Almighty Allah I 


13 


1.9 The Prophets ^ Supplicate Allah to Envelop 
Them in Mercy 


The Prophets ^ are the most knowledgeable of the people when it 
comes to their Lord Most High and His vast mercy. This is why we 
find that they would often supplicate Allah, asking Him to envelop 
them in mercy. And Allah certainly responded to their supplications 
and they obtained the mercy they sought after. Allah ^ said. 



\Mu$d (Moses) said: “O my Lord! Forgive me and my 
brother and admit us to (the Embrace of) Your Mercy and 
You are the Most Merciful of those who show mercy 


Allah also said. 



4 ^And (call to mind the account of) Ayyub (Job) when he 
called out to his Lord: ^"Misery has laid a hand on me, and 
You are the Most Merciful of all the merciful'' 


And He also said. 



4 ^And he (Sulaymdn [Solomon]) submitted: ''O Lord, keep 
me by Your bestowal firm on it that I remain ever-thankful 
for Your favour You have conferred on me and on my 
parents, and I do such pious deeds as You are pleased with, 
and admit me by Your mercy amongst Your pious slaves 
enjoying exceptional nearness to You."}^^ 


Ibid., 7:151. 

Ibid., 21:83. 

Ibid., 27:19. 





14 I ISLAM ON Mercy and Compassion 


Allah also said about some of His Messengers, 



4 ^ And We admitted them to (the embrace of) Our mercy. 
Surely, they were of the pious.^^* 


i.io The Recipients of Mercy 

It has been mentioned earlier how those who follow the exalted 
Prophet ^ have mercy written for them. Others who shall receive 
Allah’s mercy are those who show mercy to other people, because they 
are the merciful servants in whose hearts Allah has placed mercy. Here 
some of the hadith reports that are mentioned speak of those on whom 

Allah Jgj shall have mercy. 

Usama b. Zayd reported in the story of the demise of the 
Prophet’s ^ grandson. 



The child was placed in the Prophet’s lap and its breathing 
was ragged. Tears fell from the eyes of the Prophet ^ and 
Sa'd asked, ‘O Allah’s Messenger! What is this?’ ‘This,’ the 
Prophet answered, ‘is an aspect of mercy which Allah has 
put in the hearts of whomever He wishes of His slaves. Allah 
is only merciful to His slaves who are merciful.’^^ 

This was narrated by al-Bukharl. 

It is also reported by Jarir b. ‘Abd Allah that Allah’s Messenger 

said. 



Ibid., 2li:86 

Set forth by •al-Bukharl in al-Sahth: Bk.: al-Mardd [Patients], Ch.: Visiting 
Sick Children,” 5:zi4i §5331; •Muslim in al-Sahth: Bk.: al-Jana'iz [Funerals], 

Ch.: “Weeping over the Dead,” §11. 
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Allah does not show mercy to those who do not show mercy 
to the people. 


Abu Hurayra ^ said. 


0 > 




lli-f ^ dij U JOi dyVI Jlii .UU- 




4 ) 1 J 






Once. Allah 


Messenge 


kissed 


Hasan b. 'All 


grandson] and al-Aqra' b. Habis al-Tamiml was sitting 
in his presence. Al-Aqra' said, ‘I have ten children and have 
not kissed a single one of them.’ Upon hearing this, Allah’s 


Messeng 


looked at him and said, ‘He who does not show 


mercy shall not receive mercy/^^ 

This is agreed upon. 

Abd Allah b. ^Amr reported that Allah’s Messenger 


said. 


.^1^1 JaI 

Those who show mercy shall receive mercy from the All- 

Merciful; show mercy to those on earth and the Lord of the 
heavens shall show mercy to you 


forth by •al-Bukharl 


upon the All-Merciful 

6 :z 686 §6941 


whichever you call to Him belong the beautiful names 
Muslim in al-Sahih: Bk.: al-FadaHl [The Exemplary Virtues], Ch 
rophet’s Mercy toward Children and Dependents,” 


the 


forth by 


Bukhari in al-Sahth: Bk.: al-Adab [The Proper Conduct] 


Ch.: Kind treatment of the child, kissing him and hugging him, 5:2235 §565 
Muslim in al-Sahth: Bk.: al-FadaHl [The Virtues and Merits], Ch 


: “Kind 

treatment of the family and humility is to your credit”, 4:1808 §2315. Ahmad 

b. Hanbal in al-Musnad, 2:241 §7^87. Ibn Hibban in al-Sahlh, 2:202 §457. 

al-Bukharl in al-Adab al-Mufrad, 1:46 §91, 99. al-BayhaqI in al-Sunan al- 
Kubrd, 7:100 §13354. 

forth by •Ahmad b. Hanbal, al-Musnad (2:160); •Abu Dawud, al- 
Bk.. al-Adab [Etiouettel, Ch.: “On Etioneffp.” •^i-Tirmidhl 
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Reported by Ahmad, Ibn Abl Shayba, al-Humaydl, Abu Dawud, 
and al-Bayhaql, and al-Tirmidhi, al-Hakim and al-Dhahabi 

declared it authentic. 


i.ii Those Who Shall Triumph with Allah’s 
Mercy 

Since all the Creation is Allah’s servants and He has free disposal over 
them, and because He commands them and forbids them with various 
things, the one who is divinely protected is the one who is enveloped 
in Allah’s mercy—such a person is truly blessed and triumphant. This 
can only occur when Allah has mercy on someone. The disobedient 
person is the one who shuns this, and thus the divine mercy does not 

cover him, and he is the loser. 

Allah Mi said, 



4 And the one You have saved front (the punishment of) sms 
that Day, You have indeed shown him great mercy. And that 

is great success indeed. 


Allah mentioned the words of Prophet Nuh m who said as he was 
about to be overtaken by the flood. 



4Nuh (Noah) said: ‘None can save today from Allah’s 
punishment except someone to whom He (Allah) shows Hts 

mercy, __ 

al-Sunan: Bk.: al-Birr wa al-sila [Piety and Familial Integration], “What 
Has been Reported Regarding Mercy toward Muslims, §1924; • n 1 
Shayba, al-Mu^annaf (8:526); .al-Humaydl, al-Musnad (2:269 §S 9 i); ‘al- 
Khatib al-BaghdadT, Tartkh Baghdad (3:260); .al-BayhaqI, al-Sunan al-kubra 
(9:41) and al-Asma’ wa al-sifat (423); -Ibn Hajar al-AsqalanI in Fatfc al-Ban 
(13:359)- This hadith is known as al-Musalsal bi al-awwaltyya (the first hadith 

traditionally transmitted from teacher to student). 


Qur^an 40:9. 

5 ° Ibid., 11:43- 
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He also said. 



^Atid had your Lord so willed. He would have made 
matikind one Umma (Community, But He has not done so 
by force. On the contrary. He has given free choice to all to 
adopt a religion,) And (now) these people will always hold 
divergent views, except for him on whom your Lord has 
bestowed His mercy, and that is what He has created them 


Prophet Yusuf ^ said, 



iAnd I do not (claim) absolution of my self Certainly, the 
self commands much evil except the one on whom my Lord 
bestows mercy. Surely, my Lord is All-Forgiving, Ever- 

MercifuLh^^ 


Furthermore, all the people have a strong hope of Allah’s mercy 

that they will be kept far from the torment on the Day of Resurrection. 
Allah ^ said. 



^Say: Surely, I fear the Day of a mighty torment if I 
disobey my Lord, (So how is it possible?)*^ He from whom 
that (torment) is averted on that Day shall have been shown 


Ibid., 11:118-119. 

Ibid., 12:53. 
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great mercy (by Allah). And it is this (deliverance on the hast 
Day) which is an evident success. 

We notice that the places wherein mercy is mentioned are varied 
in their particulars, but they all share one thing in common: that the 
felicitous and triumphant person is the one who is wrapped in Allah s 
mercy, and that humans have no free disposal without the mercy of 

Allah 


1.12 Taking Delight in Allah’s Mercy 

Allah ^ has sought from His blessed servants whom He has honored 
and graced with mercy to express delight in it. Allah informs that this 
is greater than the goods of the ephemeral world and all it contains. 

He said. 



i^Say: ‘'(All this) is due to the bounty and mercy of Allah 

(bestowed upon you through raising Muhammad [blessings 
and peace be upon him] as the exalted Messenger). So the 
Muslims should rejoice over it. This is far better than (all 

that affluence and wealth) that they amass.^^ 


1.13 Those Whom Mercy Shall Encompass 

The mercy of Allah 0^ covers many types of Creation. It embraces 
the young as it does the old; it envelops the animal kingdom as it 
does humanity; and it encompasses the righteous in their myriad ranks 
and stations and every other creation, protecting them from mortal 
dangers. Now, considering that, it is difficult to delineate all of mercy s 
recipients. To approximate things, only a few categories from the 
various classes of believers have been mentioned. 


1.14 The People who Possess Firm Faith 

Allah said. 


Ibid., 6:15-16. 
Ibid., 10:58. 
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•^O believers! Become Godfearing and believe in His 

(Esteemed) Messenger (blessings and peace be upon him). 

He will bless you with two portions of His mercy and will 

bring about light for you to walk in (in the world and in 

the Hereafter) and will forgive you. And Allah is Most 
Forgiving, Ever-Merciful.^^^ 

1.15 The People who Obey Allah and His Noble 
Prophet ^ 

Allah said. 



iAnd persist in obedience to Allah and the Messenger 

(blessings and peace be upon him) so that you may be blessed 
with mercy. 

1.16 The People who Follow the Qur’an and Fear 
Allah jg? 

Allah said, 



4 .And this (Qurdn) is a Book which We have revealed full of 
blessings. So (now) follow it and fear (Allah) persistently so 

that you are shown mercy. 


Ibid., 57:28. 

Ibid., 3:132. 

Ibid., 6:155. 
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1.17 The People who are Committed to Spiritual 

Excellence 


Allah said, 



4. Assuredly, Allah’s mercy is near to those who are (spiritually 
excellent,) committed to doing pious works. 


1.1 8 The Believers Who Hold Fast to Allah 



1.19 The People Who Consider What They Spend 
WILL Draw Them Near to Allah and Who Seek the 

Supplication of Allah’s Messenger ^ 



dAnd (yet) amongst these nomads there is (also) one who 
believes in Allah and the Last Day and considers whatever he 
spends (in the way of Allah) as a means of nearness to Allah 

and receiving (the merciful) supplications of the Messenger. 


5 * Ibid., 7:56. 

39 Ibid., 4:175- 
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Listen! Assuredly, it is a source of nearness to Allah, Allah 

will soon adinit them to His mercy. Surely, Allah is Most 
Forgiving, Ever-MercifuLh^^ 


1.20 The People Who Pray, Pay Zakat and Obey 
Allah’s Messenger ^ 

Allah said. 



i^And establish (the system of) prayers and (ensure) the 

payment of Zakat (the Alms-due) and accomplish (absolute) 

obedience to the Messenger (blessings and peace be upon 

him) so that you may be granted mercy (i.e., the blessings of 

sovereign rule, stability, peace and security may endure and 
continue). 


1.21 The People Who Exercise Piety for Fear of 

Torment 

Allah said, 



^And (recall) when it is said to them: “Fear that (torment) 

which is before you and which is behind you so that you may 
be shown mercy.” 


1.22 The Believers Who Do Righteous Works 

Allah said, 



Ibid., 9:99. 
Ibid., 24:56. 
Ibid., 36:45. 


4 
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.(So those who believe and do good deeds, their Lord will 
admit them to His mercy. That is nothing but an evident 

success. 

/ 


23 The People Who Listen to the Qur^An with 


Extreme Respect 


Allah said, 



(And when the Qur'an is recited, listen to it attentively, and 
observe silence so that mercy may be bestowed upon you.),‘^‘* 


1.24 The People Who Seek Allah’s Forgiveness 


Allah said. 


(Why do you not ask for forgiveness from Allah so that you 
are shown mercy? 





Ibid., 45*30. 
Ibid., 7:204. 
Ibid., 27:46. 
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the presence of Allah, and it is they who have achieved the 
ultimate goal. Their Lord gives them glad tidings of mercy 
from Him and of (His) pleasure and of (those) Gardens for 
them in which there are eternal delights, 


i.z6 The People Who are Martyred in the Path of 
Allah 

Allah said, 



4 And if you are slain in the cause of Allah or die, Allah's 
forgiveness and mercy is far better than that (wealth) which 
you accumulate. 


1.27 The People Who Are Well Endowed with 

Knowledge 


Allah said, 



^And those who are perfectly firm in knowledge say: 
believe in it. The whole (Book) has been revealed by our 
Lord.'' And direction and guidance is the share of only those 
who possess wisdom and insight. (And they submit:) “O our 
Lord, let not our hearts deviate after You have honoured 
us with guidance, and grant us mercy especially from Your 
presence. Truly, You alone are the Great Bestower."^"^^ 


Ibid., 9:zo-; 

Ibid., 3:157. 

Ibid., 3:7-8. 
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1.28 The People Who Bring Peace between the 
Brothers 


Allah said. 




4 The truth is that (all) believers are brothers (to one another). 
So make peace between your two brothers and always fear 
Allah, so that you may be shown mercy. 


1.29 The People Who are Patient During 
Afflictions 



4jThey are the ones) who, when afflicted with some 
distress, say: “Indeed, to Allah we belong and to Him we 
shall return.'' It is they upon whom are bestowed successive 
blessings and mercy from their Lord. And it is they who are 

the guided ones.} 


1.30 The People Whose Faces would be Brightened 

BECAUSE OF GoOD DeEDS 



4But those with (glittering) white faces will be in Allah's 
mercy. Therein will they live forever, 


Ibid., 49:10. 

Ibid., 2 .:i56-i57. 

Ibid., 3:107. 
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1.31 The Believers Who Practise Good Moral and 
Spiritual Values 


Allah said. 



^The believers, men and women, are helpers and friends 
to one another. They command good and forbid evil and 
establish Prayer and pay Zakat (the Alms-due) and obey 
Allah and His Messenger (blessings and peace be upon him). 
It is they on whom Allah will soon shower His Mercy. Surely, 
Allah is Almighty, Most Wise.'f^^ 


1.32 What Brings Mercy to Fruition? 

There are many things that bring Allah’s mercy such as obedience to 

Allah ^ and His noble Messenger Godfearingness, heeding the 

divine warning and acting accordingly, establishing the prayer and 

paying the Zakat, frequently remembering Allah 4^2, seeking Allah’s 

forgiveness, reciting the Qur’an and listening to it, making peace 

between two parties, and so on. A few are mentioned here. 

Allah ^ said. 



•{And persist in obedience to Allah and the Messenger (0.) so 
that you may be blessed with mercy. 


He also said. 



Ibid., 9:71. 
Ibid., 3:132. 
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4D0 you wonder that direction and guidance from your 
Lord has come (on the tongue) of a man from amongst 
yourselves so that he may warn you (of the chastisement of 
Allah), and that you become Godfearing, and the purpose is 

that mercy may be shown to you?'^^^ 


He also said, 



establish (the system of) prayers and (ensure) the 
payment of Zakat (the Alms-due) and accomplish (absolute) 
obedience to the Messenger (blessings and peace be upon 
him) so that you may be granted mercy (i.e., the blessings of 

sovereign rule, stability, peace and security may endure and 
continue) 



He also said,' 



\And (recall) when it is said to them: “Fear that (torment) 
which is before you and which is behind you so that you may 

be shown mercy.” 


Ibid., 7:63. 

Ibid., a4:56. 

Ibid., 27:46. 

Ibid., 36:45. 
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^The truth is that (all) believers are brothers (to one another). 
So make peace between your two brothers and always fear 
Allah, so that you may be shown mercy. 


1.33 The Loser is the One Who Does Not Gain 
Allah’s Mercy 

Since mercy is from Allah ^ and He is the Most Compassionate, 

Ever-Merciful Whose mercy encompasses everything, it follows that 

the real loser is the one who is not enveloped in this mercy due to 

him not deserving it. Allah mentioned the supplication of Adam and 
Hawwa 



i^Both of them submitted: "O our Lord! We have wronged 
our souls. And if You do not forgive us and have mercy on 
us, we shall certainly be amongst the losers.'' 



iNuh (Noah) submitted: my Lord, I seek refuge with 

You from asking You that of which I have no knowledge. 
And if You forgive me not and bestow (not) mercy on me. 


Ibid., 49:10. 
Ibid., 7:23. 
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(then) I shall be of the losers.” 




4So, had there not been Allah’s bounty and His mercy upon 
you^ you would have been wrecked indeed,^ ^ 


Allah addressed those who were participants in the slander of 
Sayyida ^Aisha 



1,34 Allah’s Mercy is the Source of Salvation 

Allah’s mercy is the Creation’s source of mercy, so whoever is averted 
from the divine punishment—whatever form it takes—and honoured, 
he is the truly fortunate person. And the one from whom it is not 

averted has failed and lost. The Qur’an has revealed. 



4^And I do not (claim) absolution of my self Certainly, the 
self commands much evil except the one on whom my Lord 
bestows mercy. Surely, my Lord is AlLForgiving, Ever- 

MercifuL'^^^ 


He also said, 

6 o 

Ibid., 

11:47. 

6 i 

Ibid., 

2:64. 


Ibid., 

24:14. 

63 

Ibid., 

12:53. 
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{He from whom that (torment) is averted on that Day shall 
have been shown great mercy (by Allah).}^^ 


Allah mentioned the statement of Prophet Nuh ^ 




^He (Nufp's son) said: “(Instead of embarking on the Ark) I 

shall just now take shelter on some mountain. That will save 

me from the Deluge,'^ Nuh (Noah) said: “None can save 

today from Allah's punishment except someone to whom 
He (Allah) shows His mercy.'' 


Allah also said, 



4 ^And had your Lord so willed. He would have made 

mankind one Umma (Community, But He has not done so 

by force. On the contrary, He has given free choice to all to 

adopt a religion,) And (now) these people will always hold 

divergent views, except for him on whom your Lord has 
bestowed His mercy, 


Allah mentioned that the angels say when supplicating for the 
believers, 



Ibid., 6:i6. 

Ibid., 11:43. 

Ibid., 11:118-119. 





30 I ISLAM ON Mercy and Compassion 


^And save them from (the punishment of) sins. And the 
one You have saved from (the punishment of) sins that Day, 
You have indeed shown him great mercy. And that is great 

success indeed.\^' 


1.35 The Believers’ Prayer for Mercy 

No created being can stand without need of Allah s mercy. The entire 
Creation stands in need of it, whether it explicitly states that or not. 
This is why there are many supplications from the Prophets and 
Messengers, as well as the righteous people after them, supplicating 

Allah ^ for mercy. 

Allah M mentioned that Prophet Musa m said. 



4 (This is just a trial from You) by which You hold astray 
whom You will and guide whom You desire. You alone are 
our Guardian, so forgive us and have mercy on us. And You 
are the Best of those who for give. 


Allah also mentioned that the believers pray, 




4 A«d overlook (our sins), and forgive us and have mercy on 
US. You alone are our Master and Helper. So grant us victory 

over the disbelievers.^^^ 


Allah said, addressing the pious child who treats his parents well. 



Ibid., 40:9. 
Ibid., 7:155. 
Ibid., i:i86. 
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i^And always lower your wings of submissiveness and 

humility out of soft^heartedness for both of them^ and keep 

supplicating (Allah): “O my Lord, have mercy on both of 

them as they brought me up in (my) childhood (with mercy 
and clemency) 

And Allah said, addressing His noble Prophet 



{And submit: "O my Lord, forgive and have mercy, and 


You (alone) are the Best of those who have mercy 

This verse, although addressing the Prophet is an instruction for 
all the believers. 

1.36 Who Despairs and Loses Hope of Allah's 
Mercy? 

Since Allah’s mercy encompasses everything, and He is the Most 
Compassionate, Ever-Merciful, no one despairs of it or loses hope save 
the disbelievers. Allah ^ mentioned that Prophet Ibrahim ^ said. 



{Ibrahim (Abraham) said: ''Who can lose hope of his Lord's 
mercy except the strayed ones^'^'f^^ 

Allah also said, 




Ibid., 17:24. 

Ibid., 23:118. 

Ibid., 15:56. 
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iAnd those who reject Allah’s Revelations and deny meeting 
with Him, they despair of My mercy. And it ts they for whom 

there is painful punishment. 


Furthermore, Allah 



instructed His servants—righte 


or 


otherwise 


despair of His mercy. He said 


^Say: “O servants of Mine who have wronged their souls, 
do not lose hope of Allah’s mercy. Assuredly, Allah forgwes 
all sins (and excesses). He is certainly Most Forgwmg, Ever- 

Merciful,"' 


1.37 The Disbeliever Does Not Merit Allah s 
Mercy 

Humankind has agreed to bear the trust and has taken the solemn 
covenant and witnessed in the presence of their Lord Most H^h 
that they will be believers. And Allah 0 ^ has erected proofs or is 
existence and unicity, and sent Messengers to remind humanity of the 
covenant, the trust and faith, so that no one may have any argument. 
For this reason, whoever disbelieves is undeserving of mercy because 
he has cast his own self into destruction after the establishment of 


evidence. 

Allah M said, 



^And surely, those who do not believe m the Hereafter 
remain deviated from the (straight) path. And if We have 
mercy on them and remove the distress that has (afflicted) 

them, they will become hardened in their transgression. 



Ibid., Z 9 :Z 3 . 
Ibid., 39:53- 
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wandering disorientated.'^'^^ 



4 And when We make the people relish (Our) mercy after they 
are afflicted with distress, their plotting immediately begins 
against Our signs (consigning Our favour to oblivion). Say: 
"'Allah is Swift to punish intrigues.”'4^^ 


1.38 Various Manifestations of Allah’s Vast Mercy 

There are numerous manifestations of Allah’s vast mercy. There are so 
many, in fact, that we are unable to enumerate. However, let us cite ten 

manifestations to infer the rest. 


1.38.1 Allah Conditioned the Punishment and 
Torment with the Sending of Messengers 

Allah ^ said. 



^And We do not torment (any people) at all until We send a 
Messenger (to them).'^^^ 


And He said, 

> 





^And your Lord does not destroy the towns until He sends 
to their capital city a Messenger.^"^^ 


» 


Ibid., 23:74-75. 
Ibid., 10:21. 
Ibid., 17:15. 
Ibid., 28:59. 
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1.39 Allah Has Not Burdened a Soul with More 
Than it can Bear, and He Has Pardoned Them for 
What They are Unable to Do 


Allah m said. 



4 We do not burden any soul beyond its ability to bear it.y^ 

\ 


There are many legal rulings in the Holy Qur’an and Prophetic 
Sunna that indicate this lightening of burden; however, a few are 

mentioned here to elaborate the concept. 

Dry ablution [tayammum] is one example. It is performed when 

water is absent or difficult to use. There is also the allowance to shorten 
the prescribed prayers during a journey, the dispensation to pray while 
sitting for one who is unable to stand, the dropping of the obligation to 
pray for women during menstruation, as well as the allowance to break 
the fast during travel and sickness and the obligation to perform the 
Hajj provided one is capable, and, in general, the lifting of constraint 

from the blind, the cripple and the ill. 




4 There is no restriction on the blind, nor any blame on the 
lame, nor is there any sin on the sick.y^ 


In addition, Allah has lifted constraint generally from the one who 




4 ^But he who is forced by necessity and is neither disobedient 
nor transgressing will not incur any sin on himself (if he eats 



Ibid., 6:isz. 

Ibid., 24:61. 
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that much which is required to survive). 

Allah m declared that this entire religion is free of constraint, 
burden and constriction: 



Another manifestation of Allah’s mercy is that He does not hold the 
Umma to account for what they think inside of themselves, and He 
does not take them to task for innocent mistakes and forgetfulness and 
what they are coerced to do. In addition. He does not take a sleeping 
person, a young child or an insane person to account. All of this is 

established in the Sunna. 

Another manifestation of Allah’s mercy is that He forgives all sins 

with the exception of disbelief and associating partners with Him. 
Allah said. 



iSay. O servants of Mine who have wronged their souls, 

do not lose hope of Allah’s mercy. Assuredly, Allah forgives 

all sins (and excesses). He is certainly Most Forgiving, Ever- 
Merciful.”’f^^ 





36 1 ISLAM ON Mercy and Compassion 


whom He wills. And whoever sets up partners with Allah 
certainly fabricates a horrible 

1.40 Allah Forgives who Repents of His Error 

One of the elements of this is that Allah accepts the 

penitent unless his stn is polytheism. It also 

repentance shall remain open until the sun rises ro 

alL indicates that Allah will grant His servant reprieve in order 

V\p rcDcnts of his error. ^ • » 

According to 'Abd Allah b. 'Umar Allah’s Messenger # said. 


> 0 


Indeed, Allah accepts the repentance of the servant so long as 
he is not in the gargling throes of death. ^ 

Reported by Ahmad, al-Tirmidhl (who declared it fine), as well 
as Ibn Maiah (who declared it authentic), Ibn Hibban and 


Hakim. 


According to Abu Hurayra Allah’s Messenger ^ said. 




Whoever repents before the sun rises from the west, Allah 

86 

will turn to him in mercy. 

Reported by Muslim. 


Moreover, Allah gives reprieve 


the wrongdoer so that he 


Alia’h ta iepemance. This is why Allah edains che angels 


Ibid 


^5 fnrth bv •AhiTiRd in 2 .:i 32.5 3*4^5> *** * 

Bh. :< Supplicahoas, Cha ^ 

^ , . c_Hbn Maiah in al-i>unan. uk- ai 


al-Tirmidhl 


of Repentance and 


§3537 


R,;™i«W, Ch..-Memion of 


Hakim 


MustadraK 4-2.86 §§7^59 


Hibban 


§6^8 


Ibn al-Ja‘d in al-Musnad, p. 489 §3404 


s;.fo;.hby.Muslimi„al-SaWfcBk.:aW«ewaaW^^^^^^^^ 


and 


a 


Recommendat 


§2703; •Ahmad in al-Musnadj ^• 395 ’> 42.75 495 
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delay their transcription of the names of the wrongdoers so that they 
may repent. This is not the case when it comes to good deeds. Allah 
also extends His Hand during the day for the wrongdoer of night to 
repent, and He extends His Hand by night for the wrongdoer of day 
to repent. Abu Musa al-Ash"arI reported that the Prophet ^ said, 



Indeed, Allah 0 ^ outstretches His Hand during the night in 
order that the wrongdoer of day turns to Him in repentance, 
and He outstretches His Hand during the day in order that 
the wrongdoer of night turns to Him in repentance—and 
this will continue until the sun rises from the west.^^ 


Reported by Muslim. 

There are many Qur'anic verses and hadith reports that speak 

about the encouragement and acceptance of repentance. 

Another manifestation of Allah’s mercy is that He informed us that 

His mercy precedes His wrath—so the beginning is with mercy. Abu 
Hurayra ^ reported that the Prophet ^ said. 



When Allah created the Creation, He wrote with Him over 
the Throne: ‘My mercy precedes My wrath.’^^ 

Agreed upon. 


Set forth by •Muslim inal-Sahlh: Bk.: al-dhikr wa al-du^a [The Remembrance 
and Supplication], Ch.: “The Recommendation to Seek Forgiveness,” 4:2113 
§2759; •Ahmad in al-Musnad, 4:395. 

Set forth by •al-Bukharl in aUSahih: Bk.: aUTawhid [Divine Unity], Ch.: 
^[And His Throne Was on Water, and He is the Lord of the Mighty Throne],^'" 
612.J00 §6986; •Muslim in ahSahih: Bk.: aUTawba [Repentance], Ch.: “The 

Vastness of Allah’s Mercy and That His Mercy Precedes His Wrath,” §2751; 
♦al-Nasa'I in al-Sunan al-kubra^ 4:418 §7757. 
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And since Allah ^ made His Prophet a Seal with mercy, not 
punishment, this means that the beginning and the end of existence 
are with mercy. 


1.41 How ARE Good and Bad Deeds Dealt with? 


Another manifestation of Allah’s mercy for His servants is His pity 
and kindness toward them. His call for them to turn themselves 
wholly to Him, and His encouragement for them to repent and seek 
His nearness. This should not be surprising, since of Allah’s names is 
al-Ra'uf (the One Who Shows Pity); this name appears eleven times 
in the Holy Book of Allah. There are numerous hadith reports that 
explain the extent of Allah’s mercy to His servants and show how He 

is swifter in turning to His servant with mercy than the servant is in 
turning to Him in repentance. There are hadith reports that show how 

Allah is more delighted with the servant’s repentance than a rider who 
loses his riding animal with his belongings and despairs of finding it, 
only to discover it after losing hope. 

Abu Hurayra reported that Allah’s Messenger 0 , said. 




Allah ^ says, T am as My servant thinks of Me, and I 
am with him when he mentions Me. If he mentions Me in 
himself, I mention him in Myself, and if he mentions Me in 
a gathering, I mention him in a gathering better than his. If 
he seeks to draw near to Me by a hand span, I will draw near 
to him an arm’s length. If he seeks to draw near to Me by 
an arm’s length, I will draw near to him a fathom. And if he 
comes to Me walking, I will come to him jogging.’^^ 




I 


Set forth by •al-Bukhan in al-Sahth: Bk.: al-Tawhtd [The Affirmation of 
Oneness], Ch.: Allah’s saying: <And Allah warns you to beware of Himself 
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Agreed upon. 


In another narration of Muslim from Abu Dharr j^: 



And whoever brings to Me an earth full of sins, but has 
not associated anything with Me, I will bring him an equal 
amount of forgiveness. 


^Abd Allah b. Mas^ud said. 



I heard Allah’s Messenger ^ say, ‘Certainly, Allah is more 
joyous with the repentance of His believing slave than a man 
who disembarks in a wasteland with his mount containing 
his food and drink, and takes a nap and wakes up to find that 
his mount is gone—(and after searching for it) and becoming 
more and more hungry and thirsty, says, “I will go back to 
my original place and go to sleep until I die,” and then places 
his hands under his head on the ground and sleeps and waits 


[u/a yuhadhdhiru-kumu Allah-u Nafsa-h'fr (Q.3:28), 6:2694 §6970; •Muslim, 
al-Sahth: Remembrance [Dhikr], Supplication [Du"a% Repentance [Tawba] 
and Seeking Forgiveness [Istighfdr]^ Ch.i Urging the remembrance of Allah 
M, 4**2.o6i §2675; •Ahmad b. Hanbal, al-Musnad, 2:413 §934; •al-Tirmidhi, 
al-Sunan: al-Zuhd [Abstinence] according to Allah’s Messenger Ch.: 
Thinking well of Allah 5 * 5 ^^ Abu Tsa said: ‘‘This is a fine authentic 

tradition.” Ibn Majah in al-Sunan: al-Adab [The Proper Conduct], Ch.: The 
excellent merit of work, 2:1255 §382,2; •al-Nasn, al-Sunan al-Kubrd, 4:412 
S7730; •^ind al-BayhaqI in Shu'^ab al-Imdny 1:406 S550. 
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1.42 Some other Manifestations of Allah’s Mercy 

Another manifestation of Allah’s Lordly mercy is the fact that He 
divided mercy into one hundred parts and sent only one part down 
to the earth by which the Creation in their variety show mercy to one 
another—be it humans or animals—and left the remaining ninety- 
nine parts with Him. On the Day of Resurrection, the one part on 
earth will be added to the ninety-nine parts, returning to one hundred 
by which He shows mercy to His Creation. All of this indicates the 
infinite mercy of Allah Abu Hurayra reported that he heard 

Allah’s Messenger ^ say. 



Allah created mercy in one hundred parts. He retained 
ninety-nine parts and sent one part to the earth. Due to this 
one part, the creation shows mercy to one another, so much 


Set forth by ♦al-Bukharl in his al-Sahlh: Bk.: al-da^awdt [The Supplications], 
Ch.; “On Repentance,” 5:2324 §5949; •Muslim in al-Sahih: Bk.: al-tawba [The 
Repentance], Ch.: “The Encouragement to Repent,” 4:2103—2103 §§§2744, 
2746-2747. 
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that the horse lifts up its hoof from its young colt lest she 

harm it/^^ 


Agreed upon. 

And in another narration in Muslim’s collection: 



Allah has one hundred parts of mercy. Of these, He sent one 
part that is shared between humankind and jinn and animals 
and insects. Because of this one part shared between them, 
they show mutual affection and mercy, and, due to it, the 
wild beast shows mercy to her young. Allah has reserved the 
remaining ninety-nine parts of mercy and will have mercy 
upon His servants with them on the Day of Resurrection.^^ 

Reported by Muslim. 

Another manifestation of Allah’s mercy is the fact that He multiplies 
good deeds numerously while counting sins singly. Nay, the good deeds 
even erase the bad deeds, and whoever thinks of performing a good 
deed but did not do it, Allah writes a good deed for him, and if he does 


9^ 


Set forth by •al-Bukhari in al-SahIh: Bk.: al-Adab [Good Manners], Ch.: 
“Allah Made Mercy One Hundred Parts,” 5:2236 §5654; •Muslim in al-Sahlh: 
Bk.: al-Tawba [Repentance], Ch: “The Vastness of Allah’s Mercy and That 

His Mercy Precedes His Wrath,” 4:2108 §2752; •al-Dariml in al-Sunan^ 2,:4i3 


§2785; •Ibn Hibban in aUSahih^ 14:16 §6148; •al-TabaranI in aUMu!-jam al- 
awsat^ 1:297 S 99 ^y •al-BayhaqI in Shu'ab al-tman, 7:457 §10975. 

Set forth by •Muslim in al-Sahjh: Bk.: al-Tawba [Repentance], Ch.: ""The 
Vastness of Allah’s Mercy and That His Mercy Precedes His Wrath,” 4:2108 
§2752; •Ahmad b. Hanbal in al-Musnad^ 2.^34 •al-Tirmidhi in al- 


Sunan: Bk.: al-Da"awdt ""an Rasul Allah ^ [The Invocations from Allah’s 


Messenger ^], Ch.: “Allah Created One Hundred Mercies,” 5:549 §3541; 
Ibn Majah in al-Sunan: Bk.: al-Zuhd [The Renunciation], Ch.: “Hope for 
Allah’s Mercy on the Day of Resurrection,” 2:1435 S42'93; •Ibn Hibban in al- 
Sahih, 14:15 §6147; •Ibn al-Mubarak in al-Musnad^ 1:20 §35; •Abu Ya'^la in 

al-Musnad^ 11:328 §6445, 
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it, Allah writes for him ten to seven hundred or more good deeds. And 

whoever thinks of doing a bad deed but does not do it Allah will write 

for him one good deed, and if he does it. He will write against him 
only one bad deed. Almighty Allah says, 



^Whoever brings one good deed will have to his credit (as 
a reward) ten more like it^ and whoever brings an evil deed 
will not be punished for more than one similar (evil deed). 

And no injustice will be done to them.\^^ 


Moreover, Allah ^ replaces the sins of the wrongdoer and turns 
them into good deeds if the sinner repents. Allah ^ said, 



4Surely, good actions erase the evil ones. 4^^ 


And He said. 



4^So these are the people whose evil deeds Allah will change 
into good ones.^^^ 


Another manifestation of Allah’s mercy is the fact that He made 
His entire Book a mercy, guidance, light and healing. Allah ^ said. 



4 Surely, this Qur'an expounds to the Children of Israel most 
of the things in which they differ. And verily, it is guidance 


Qur'an 6:i6o. 
Ibid., 11:114. 
Ibid., 25:70. 
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and mercy for the believers, 


Allah also said. 






4Alif, Lam, Mtm, (Only Allah and the Messenger ^ know 
the real meaning.) These are Verses of the Book of Wisdom, 
Guidance and mercy for the pious.^^"^ 


He also said. 



i^Andsurely. We have brought them such a Book (the Qur'an) 
that We have elucidated on (the basis of Our) knowledge, a 
guidance and a mercy for those who believe, 

And, 



i^And We have revealed to you that Glorious Book which is 

a clear exposition of everything and is guidance, mercy and 
glad tidings for the believers.y^ 

And, 



^And We are sending down in the Qur'an what is healing 
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and mercy for the believers,y^° 



4Then We gave Musa (Moses) the Book to complete (the 
favour) on him who would become pious, and (revealed it) 
as explanation of everything and as guidance and mercy, so 
that they might believe in meeting with their Lord (on the 

Day of Resurrection) 


Another manifestation of Allah’s infinite mercy is the fact that He 
does not take the servants to account for what He has given them 
and honoured them with, for if He were to demand of them what is 
commensurate with His bounties, no one would be able to bear it. Abu 

Hurayra ^ reported. 



I heard Allah’s Messenger # say, ‘None of you shall enter 
Paradise by virtue of his works.’ The Companions asked, 
‘Not even you, O Allah’s Messenger?’ ‘Not even me,’ the 
Messenger ^ said, ‘unless Allah envelops me in His bounty 

and mercy.’^°^ 


Agreed upon. 


Ibid., lyrSz. 

Ibid., 6:154. 

Set forth by •al-Bukharl in al-Sahth: Bk.: al-Marda [The Patients], Ch.: 
“On the Sick Person Wishing for Death,” 5 :zi 47 § 5349 ; •Muslim in al-$ahJh: 
Bk.; Sifat al-munafiqtn [On the Traits of the Hypocrites], Ch.: “No One Shall 
Enter Paradise by Virtue of His Deeds; It is Only by Allah’s Mercy,” 4;zo64 

§2680. 
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In addition, Allah ^ does not judge the servants according to 
His knowledge of their works; rather. He judges them on the basis of 
compatibility of their actions with the divine command and prohibition. 
So the one whose actions correspond to the divine command will be 
honoured, and the one whose actions breach the Lordly prohibition 

will be punished. 

A similar example of Allah’s mercy to His servants is that He 
conceals them in this life and does not expose them in the Hereafter. 
He only exposes those who announce their sins. Abu Hurayra 
reported that the Prophet ^ said. 



Allah does not veil a servant in this life [of sins] save that He 
will also veil him on the Day of Resurrection. 


Reported by Muslim. 



My entire community is pardoned save the ‘announcers’. 
Indeed, it is a form of announcing when a man commits 
an evil deed by night and says upon waking—even though 
Allah veiled him: ‘O So-and-so! Last night I did such-and- 
such,’ even though he spent the night veiled by his Lord, but 
woke up removing Allah’s veil that covered him.^®"^ 


Set forth by •Muslim in al-Sahlh: Bk.: al-Birr wa al-sila [The Piety and 
Familial Integration], Ch.: “The Glad Tidings for the One Whose Faults Allah 
Conceals in the World That His Fault Will Be Concealed in the Hereafter,” 

4:2002 §2590. 

Set forth by •al-Bukhari in al-Sahth: Bk.: al-Adab [Manners], Ch.: “A 
believer concealing himself”, 5:2,254 §572-1; •Muslim in aUSahth: Bk.: al-Birr 
wa al-sila [Piety and Familial Integration], Ch.: “The Glad Tidings for the One 
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Agreed upon. 




Whose Faults Allah Conceals in the World That His Fault Will Be Concealed 

in the Hereafter,” 4:2291 §2990. 







Islam is the Religion of Mercy, Ease 

AND Moderation 










A lmighty Allah informed us that His religion, Islam, is the 

seal of all heavenly revealed religions, just as His Beloved 
Prophet 0 . is the seal of all Prophets and Messengers 
Moreover, He made this religion, with its structures of clarity and 
comprehensiveness, and its overall applicability and conformity with 
the primordial nature, general and inclusive of all facets of worldly 

and Afterworldly life, and He made it compatible with and relevant to 
every time and place. 

For this reason, Allah ^ has said that He is pleased with this 
religion: 




• ^ J not accept for anyone to embrace any other faith besides 

It, and He has informed us that whoever does so is among the losers: 




iAnd whoever seeks a din (religion) other than Islam that 

shall not at all be accepted from him, and he will be amongst 
the losers tn the Hereafter.^^^^ 


1.1 Islam Desires Ease and Removal of Hardships 

This religion corresponds to the innate, primordial nature with which 
unbeambr hr”' difficulties, 

unbearable obligations, or commands to do the impossible. 

sen r “ * a mercy and 


him as the Prophet of Mercy, He also made his relig 


of 


mercy. Islam is a faith of ease without difficulty, glad tidings without 


105 

106 


Qur an 3:19. 
Ibid., 3:85. 
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making people feel aversion, good without evil, gentleness without 
coarseness, light without burden, freedom without shackles, mercy 
without oppression, justice without transgression, guidance without 
disbelief or ingratitude, balance without extremism, and moderation 
without excessiveness. This lies in stark contrast to the previously 

revealed heavenly religions. 

Because of this religion’s ease, Allah has removed difficulty and 
burden and made things easy for the Umma. Allah desires ease for 
it and does not desire difficulty. He has made lawful the pure things 
and removed from the Umma the shackles that were upon the bygone 
nations. With respect to the previous communities, these shackles 
were decreed and His commands were good for them and the things 
He forbade were vile and bad for them; however. He has replaced 
those shackles with what is better than them. Allah ^ said, 

4Allah desires ease for you and does not desire hardship for 

you,y^^ 

The entire religion of Islam is structured upon ease and the removal 
of difficulty. Allah said, 



4He has chosen you, and has not laid upon you any hardship 
or constriction (in the matter of) Dm (Religion), 



He also said. 



4Allah does not want to make things hard for you, but 
He wants to purify you, and complete the bestowal of His 


Ibid., 2:185. 
Ibid., 22:78. 
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favour upon you so that you may become grateful. ^ 


2.2 Islam Lightens the Burden of Obligations 

Since Allah knows the weakness of this Umma —because it is the last 

of the communities He has lightened for it the legal responsibilities 

and lessened from it the obligations that it would not be able to fulfil. 

Allah said. 



Allah ^ informed us that His exalted Prophet # is a mercy and 

sent with mercy, and that not only is he the Prophet of Mercy, he is 

the embodiment of mercy from Allah to the worlds also. Allah jg* 
addressed His noble Prophet: 



i(0 My Esteemed Beloved!) What a mercy of Allah that 
you are lenient with them! Had you been stern and hard- 

hearted^ people would have deserted, scattering away from 
around you.'h^^^ 
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This also forms a part of the Prophet’s description found in the 
Torah. ^Abd Allah b. ^Amr ^ was once asked about the description of 


the Prophet 0, in the Torah. He said, “Yes. By Allah, he is described in 


the Torah with some of his qualities mentioned in the Qur'an, 



40 (Esteemed) Prophet! Surely, We have sent you as a 
Witness (to the truth and the creation), a Bearer of glad 
tidings (of the beauty of the Hereafter) and a Warner (of the 
torment in the Hereafter), 

You are My slave and Messenger, I have named you al-Mutawakkal 
[the trustworthy one] who is neither coarse nor harsh, nor loud in the 
markets. He does not respond to a wrong action with a wrong action; 
rather he pardons and forgives.”^^"^ 

Allah also made the Prophet ^ a mercy to the believers in a 
particular way. Allah said. 




^And amongst these (hypocrites) are also those who hurt (the 
Esteemed) Messenger (blessings and peace be upon him) and 
say: "‘He is only an ear (believes everything he hears)/" Say: 
“He is all ears to what is good for you; he believes in Allah 
and has faith in (what) the believers (say) and is mercy for 


those of you who have embraced faith. And those who hurt 
the Messenger of Allah (by means of their evil beliefs, doubts 

and foul statements), for them there is grievous torment.""^ 



Set forth by •al-Bukharl in abSahih: Bk.: aPBuyu^ [Transactions], Ch.: 
“The Prohibition of Being Loud and Boisterous in the Marketplace,” 2.1747 
§2018. 

Qur^an q:6i. 
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He also made the Prophet ^ a mercy to the worlds, believers or 
otherwise, which sets him apart from all other Messengers Allah 


said, 



4 ^Andy (O Esteemed Messenger,) We have not sent you but 


as a mercy for all the worlds,y^^ 

And Allah made the Prophet 0. especially clement and merciful 
toward the believers: 



^Surely, a (Glorious) Messenger from amongst yourselves 
has come to you. Your suffering and distress (becomes) 
grievously heavy on him 0. (O mankind,) he is ardently 
desirous of your (betterment and guidance. And) he is most 
(deeply) clement and merciful to the believers, 

One of Allah’s mercies to us is that He made one of the Prophet’s 

primary concerns the lifting and removal of the burdens that existed 
among the previous nations. Allah said, 



4 (They are the people) who follow the Messenger, the Prophet 
(titled as) aTUmmI (tvho imparts to the people from Allah 
the news of the unseen and knowledge and secrets of socio¬ 
economic disciplines of life without himself being taught by 
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any human in the world); whose (eminent attributes and 
exquisite powers) these people find written in the Torah and 
the Injtl (Gospel); who enjoins on them virtues and forbids 
them vices, declares wholesome things lawful and impure 
ones unlawful for them and removes from them their heavy 
burdens and yokes (i,e., shackles) weighing upon them 
(due to their acts of disobedience and blesses them with 
freedom), 

2.3 Islam Teaches Easiness and does not Approve 
OF Harshness 

The Prophet ^ informed us that he was sent to bring ease and not 
difficulty. Ease is the implication of mercy, for if it were not, things 
would not have been made easy. Jabir ^ reported in the hadith about 
the Mothers of the Believers and their request to Allah’s Messenger to 
increase in his spending upon them, and his withdrawal from them for 
one month and the revelation of the verse giving him a choice and his 
recitation of the verse to "^A’isha In it, the Prophet ^ said. 



Reported by Muslim, 

The Prophet’s Companions ^ have related that one of his noble 
characteristics was that he made things easy and did not make things 
difficult. They related how he loved to lighten the Umma's burdens. 
This is only because the Prophet ^ was a mercy sent with mercy, and 
with a religion of mercy that brings ease. Al-Arzaq b. Qays related a 
hadith that he heard during the battle against the Haruriyya at Ahwaz. 
He mentioned that Abu Burza al-AslamI ^ said, 


Ibid., 7 : 157 . 

Set forth by •Muslim in al-Sahth: Bk.: aPTaldq [The Divorce], Ch.: 
“Merely Giving a Woman the Option of Divorce Does not Make the Divorce 
Effective, But Only When it is Actually Intended,” 2:1104 §1478. 
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I have waged six, seven, or eight battles with Allah’s 
Messenger ^ and I saw his way of making things easy/’^ 

Reported by al-Bukharl. 

The Mother of the Believers, '^Aisha said. 



By the One Who took him, he did not leave it until he met 
Allah, and he did not meet Allah until the prayer became 
heavy for him. He would pray many of his prayers sitting 
down [i.e., the two units after the ^Asr prayer]. He would 
pray them at home and would not pray them at the Mosque, 
for fear of making things hard for his Umma. He used to love 
that which made things lightened for them.^“^ 

Reported by al-Bukharl. 


2.4 The Holy Prophet ^ Chose the Easier of the 

Two Options 

One of the many manifestations of the Prophet’s mercy, and one which 
is an example for the believers to follow, is that he was never presented 
two options except that he would choose the easier of the two, so long 
as it was not a sin. If it was a sin, he would be the farthest of people 

Set forth by •al-Bukharl in al-Sahlh: Bk.: al-^Amal ft al-saldt [On 
Extraneous Actions Performed in the Prayer], Ch.: “When One’s Animal Runs 
Away During the Prayer,” 1:405 §1153. 

Ibid., Bk.: Mawdqit al-saldt [The Timing of the Prayers], Ch.: “On the 
Missed Prayers that Can Be Prayed After the Asr Prayer,” 1:213 §565. 
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from it. 'A’isha ^ said, 




Never was Allah’s Messenger ^ presented with two options 

except that he would choose the easier of the two, so long as 

it was not a sin. If it was a sin, he would be the farthest of 

people from it. Never did Allah’s M^essenger ^ take revenge 

for himself. Vengeance would only be taken if the sanctities 
of Allah were violated.^^^ 


Agreed upon. 


2.5 The Best of Your Religion is the Middle 
Course 


Another manifestation of Allah’s lordly mercy upon creation is the 
fact that He made this religion one of ease and moderation, and 
instructed its followers to have temperance and not to make things 
hard upon themselves. The extremist, we are informed, is overcome by 
the religion. Abu Hurayra reported that Allah’s Messenger ^ said, 



Indeed, the religion is ease, and no one makes it hard on 

himself save that he will be overpowered. So direct yourselves 

to what is right, follow a middle course, be of good cheer, 

and seek help [by worshipping] in the morning, evening and 
some of the night. 
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Reported by al-Bukhari. 

Abu Qatada related from the Bedouin who heard Allah’s 
Messenger ^ say, 



Indeed, the best of your religion is the easiest of it; indeed, 
the best of your religion is the easiest of it.^^*^ 

Reported by Ahmad with an authentic chain. 


‘^Urwa al-Fuqayml said. 



Once we were waiting for the Prophet 0 and he suddenly 
came out wet with water dripping from his head from the 
ablution or bath [ghusl] and he began to pray. After he 
completed his prayer, some of the people asked him, ‘O 
Allah’s Messenger! Is there any problem with us doing this 
[i.e., offering prayers without wiping the ablution water or 
allowing it to dry]?’ The Messenger ^ said thrice, ‘No, O 
people! The religion of Allah is found in ease.’^^^ 

Reported by Ahmad, Ibn Abl Asim, Abu YaMa and al-Tabaranl. 
Al-Hafiz Ibn Hajar declared this is an authentic tradition. 


Set forth by •Ahmad b. Hanbal in al-Musnad, 3:479; •al-Haythami in 
Majma^ al-zaivdHd^ 1:61; and cited by •Ibn Hajar in ¥ath al-BdrJ^ 1:94; while 

al-TabaranI in al-Mu'^jam al-kablr^ 18:230 S573; •Ibn Abl Asim in aUAhad 

wa al-mathdm^ 4:349 §2.383; al-Quda'I in Musnad al-Shihdb, 2:219-220 
§§1224-1225; and al-MaqdisI in al-Ahadlth al-mukhtdra (7:132 §2565). 

Set forth by •Ahmad b. Hanbal in al-Musnad^ 5:^9; •al-Bukharl in ab 

Tdrikh abkabtr^ 7:30-31 §135; •Ibn Abl Asira in aUAhad wa abmathdnl, 
2:397 §^190; •Abu Ya'la in abMusnad, 12:274 §6863; •Ibn al-Qani' in Mu^jam 
abSahdbay 2:262 §780; and cited by •al-HaythamI in Majma"^ al-zawd'id, 
1:61-62. 
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Z .6 Prohibition of Extremism and Commandment 

OF Moderation 


According to ‘Abd Allah b. ‘Abbas Allah’s Messenger ^ said, 



ill (j jjjji j^ij 


Beware of going to extremes in the religion, for the only 

thing that destroyed those before you was extremism in the 
religion. 


Reported by al-Nasa’I, Ibn Majah and Ibn Hibban. 


According to Burayda b. al-Haslb Allah’s Messenger ^ said. 




Stick to the moderate way! Stick to the moderate way! Stick 
to the moderate way, for no one makes the religion hard on 
himself save that it will overcome him.'^^ 

Reported by Ahmad and al-TayalisI. Ibn Khuzayma and al- 
Hakim declared it authentic. 


In addition to this, the Prophet ^ informed us that he was sent 
with the way of tolerance and moderation. And the most beloved 
of the religion in the sight of Allah 0^ is the way of tolerance and 
moderation. Ibn ‘Abbas A narrated. 



A man asked Allah’s Messenger ‘What religion is the 


Set forth by •al-Nasa^I, al-Sunan, 5:2.68 §3058; •Ibn Majah, aUSunan^ 
2.:ioo8 §3029; •Ibn Hibban, al-Sahth, 9:183-184 §3871; •Abu Yada, al- 

Musnad^ 4:316 §2427; •al-Tabaram, al-Mu"jam al-kabir^ 12:156 §12747; •al- 
Bayhaql, al-Sunan al-kubrd, 5:127. 

Set forth by •Ahmad b. Hanbal, al-Mu$nad^ 5*350, 361; •al-Tayalisi, al- 
Musnad^ p. 109 §809; •Ibn Abl ^Asim, al-Sunna, 1:46 §95; •Ibn Khuzayma, 

al-Sahlh, 2:199 •al-Hakim, al-Mustadrak^ ^'457 •al-BayhaqI, 

al-Sunan al-kubrd^ 3:18. 
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most beloved in the sight of Allah?’ The Messenger replied, 

‘The tolerant hanafiyya v^ay.’^^^ 

Reported by al-Bukharl in al-Adab al-mufradj Ahmad and 
Abd b. Humayd. 

Here we see that Allah’s Messenger was sent with the tolerant 
hanafiyya way, and that there is expansiveness in this religion, in 
contrast to the religion of the Jews and the Christians. 

According to Alsha ^ Allah’s Messenger ^ said on the occasion 
of T(i, 



The Jews do know that our religion has expansiveness, and 
that I have been sent with the tolerant hanafiyya way.^^^ 

Reported by Ahmad and al-Humaydl. This is an authentic 
hadith whose origin is found in the collections of al-Bukharl 
and Muslim from the story of the Abyssinians dancing in the 
Mosque. 


2.7 No Soul should be Burdened beyond its 
Ability 


One of the manifestations of the tolerance and moderation of Islam 

is that Allah ^ does not burden a soul with more than it can bear, 

whether in acts of worship, interactions or other things. 

Allah said. 



4 We do not burden any soul beyond its ability to bear it.^f^^^ 


12.8 

Set forth by •Ahmad b. Hanbal, al-Musnad^ 1:236; •Abd b. Humayd, al- 
Musnady p. 199 §569; •al-Bukharl, al-Adab al-mufrady p. 108 §287. 

Set forth by •Ahmad b. Hanbal, al-Musnad, 6:116, 233; •al-Humaydl, al- 
Musnady 1:123 §254; •Ibn Hajar, Path al-bdrt, 2:444. 

Set forth by •al-Eukh^riy al-Sahthy 1:173 §443 ^^id 3:1063 §2745; •Muslim, 
al-Sahlhy 2:608-610 §892-893. 

Qur'an 6:152. 
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4 Allah does not put under stress any soul more than its 
endurance. There is a reward for whatever good it has earned, 
and there is torment for whatever evil it has perpetrated, O 
our Lord, do not take us to task if we forget or do some 
mistake, O our Lord, lay not on us such a (heavy) burden 
as You laid on those before us, O our Lord, put not on us 
(also) the burden that we have not the strength to bear, and 
overlook (our sins), and forgive us and have mercy on us. 
You alone are our Master and Helper, So grant us victory 

over the disbelievers,^^ 


Moreover, with every difficulty, Allah provides relief out of His 
mercv and ease to His servants, lest they despair. Allah said, 

4 



4 So surely ease (comes) with every hardship. Verily, with 
(this) hardship (too) there is ease.^^^ 


For this reason, one difficulty cannot overcome two eases. 
According to Abu Hurayra the Prophet ^ said. 




Ibid., z:zU. 

Ibid., 94:5-6. 
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before you were only destroyed due to their [incessant] 
questioning and differing with their Prophets. When I forbid 
you something, abstain from it, and when I command you to 
do something, do it as much as you are able.^^^ 

Agreed upon. 


Whenever the Prophet 0 , would take the pledge of fealty [bay^a] 

from someone man or women—he would always add at the end “as 
much as you are able.” ‘^Abd Allah b. ^Umar ^ said, 





hen we would pledge fealty to Allah's Messenger 
we would hear and obey, he would add, ‘As much as you 

able’. ^35 


that 


Agreed upon. 

Jabir b. 'Abd Allah said, 



I pledged fealty to Allah’s Messenger ^ with the condition 
that I hear and obey, and he added, ‘As much as you are 

able.’^^fi 


Agreed upon. 
Umayma b. Ruqayya 



said. 


^ Set forth by 
the Qur’an and Sunnal. Ch 
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jiL' a? ^'5 

'ij QJr°)j ^ 


JU J 



ll^l iL t 



ti 


I went to Allah 


Messenger with a group of women 


ordeTto pledge fealty to him on Islam. We said, ‘O Allah 

Messenger-. We pledge our fealty - ^at we^ 

partner with Allah and that w 


::;ch;i..en.o. bring 


what is good.’ Allah’s Messenger 



said, ‘As much as you 


able and can bear.’ We said, ‘Allah and His Messenger 
are more merciful to us than we are to ourselves. 

Reported by Ahmad and Mahk. 

1.8 Things be Made Easy so that People may not 


Feel Aversion 


r JZ" lo be 0l good ebeee, no. .o a..ve 



ged his Vmma to make things 


people away. , 

According to Anas b. Malik the Prophet 



said, 


Make things easy and do not make things difficult. Give g 
tidings and do not make people feel aversion. • 

Agreed upon. 



forth bv •Ahmad b. Hanbal in al-Musnad 


Malik 


Muwatta', § 


a 


.y .al-Bukharl in al-Sahlh: Bk.: ai^ r;;i,dee 

rophe. # Being C"*' * 0 “' Bk-. -Hil’Hd 

^sr-ZgldM.lL,, Expeditions!. Che ;Th. Command .0 


Make 


Not Making Others 
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According to Abu Burda when the Prophet # sent Mu^adh b. 
Jabal and Abu Musa al-Ash'arl to Yemen, he said, 



In another narration in Muslim’s collection, Abu Musa al-Ash'arl 

M- said. When Allah’s Messenger ^ would dispatch one of his 
Companions he would say to him, 



‘Give glad tidings and do not make people feel aversion. 

Make things easy and do not make things difficult.’”' 4 ° 


In this narration, the Prophet 0 , used the verb in the plural form in 
order to indicate them and others. 

Abu Hurayra ^ narrated in the story of the Bedouin who urinated 
in the Mosque, ‘Allah’s Messenger 0 . said. 



Leave him. Pour a bucket or pail of water on his urine. 
You were sent to make things easy and not to make things 

difficult.’”^'^* 


Ibid., Bk.: al-Maghazt [The Expeditions], Ch 

du'adh’s Mission to Yemen before the Farewell 
Muslim in al-Sahth, ibid., 3:1359 §1733. 


Abu Musa al-Ash 


Pilgrimage, 


55 


§2.873 


by •Muslim in al-Sahth, ibid., 3:1358 §1732; •Abu Dawud in al- 


141 


§ 4^35 

bv 




Wuda 


Water Over Urine in the Mosque,” 1:89 § 


Bk.: al-Tahara [The Purification], Ch 


Muslim in al-Sahlh 


(C 


and Other Impurities,” 1:236 §§284-285. 


The Obligation to Wash 
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Agreed 
Had Allah’s Messenger 


Had Allans iviesscu.^x ^ only said ‘make things easy’ it would 


TnTdrnoTrake'ihings' difficuh; which negates difficulties in all 
Allans iviesseuse. » explained the virtue of the one who makes 

According to Abu Hurayra Allah s Messenger 


difficulties after 


circumstances 

Allah’s Messenger 










dill j ^ 4ii jL: 


O o 

Whoever relieves a believer of a difficulty 
of this world, Allah shall relieve for him a 
difficulties of the Day of Resurrection. And whoever 1 g 
Z burden of someone in difficulty, Allah shall lighten his 

burden in this life and the Next.^^^^ 

Reported by Muslim. 

Z .9 Prescription of a Balanced and Moderate Way 
OF Life 

Anothet manifestation of mercy for this Ummu is the 't-a^the 

„3de modetart. 

:i::rr„^:=hi;. Intetactions ot other o, Ufe^-t this 

there are numerous occasions where the Prophet # say , 

^ N 4jjl <jU (.0jA^ ^ 


Prophet 



excessiveness 


oU 




Set forth by •Muslim in ai-oa««v. 

Remembrance and Supplication], Ch.: “The Virtue of 

the Qur’an and Invoke,’ 4 : 199 ^ § 2 . 58 °- 


Muslim in al-Sahih: Bk.: 


Dhikr wa 


du 


[The 
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Stick to the actions you can bear, for Allah does not tire until 
you tire. Indeed, the most beloved of actions in the sight of 
Allah are those that are the most consistent, even if they are 

only a little. 

0 


This hadith describes fasting and prayer and other acts of worship. 
Abd Allah b. ‘Amr b. al-'As married his son ‘Abd Allah ^ to one 
of the noblewomen of Quraysh, but ‘Abd Allah did not consummate the 
marriage with her because he was occupied with devotions, standing 

t e night in prayer and shunning sleep, and fasting during the day and 

never breaking his fast. When ‘Amr informed Allah’s Messenger # 

about his son’s acts, the Messenger # forbade him and guided him to 
the path of moderation and balance, saying, 



In the narration of Muslim, it adds: 



You do not know, perhaps you will live for a long time. 


‘Abd Allah said, ‘When I grew older I wished that I had accepted 
the dispensation of Allah’s Prophet 

Agreed upon. 

•al-Bukharr in al-Sahih: Bk.: al-Iman [The Faith], Ch.; 

e Most Beloved Element of the Religion in the Sight of Allah is the Most 
Consistent of It,” 1:24 §43; •Muslim in al-Sahih: Bk.: Salat al-musaftrin [The 
ravelers Prayer], Ch.: “The Virtue of Consistent Actions Such as Night Vigil 

Prayer and the Like,’ 1:540 §782. ^ ^ 

Ibid., Bk.: al-Sawm [The Fasting], Ch.: “The Body’s Right When Fasting ” 

^•697 ’Muslim in al-Sahih: Bk.: al-Siyam [The Fasting], Ch ■ “The 

Prohibition of Perpetual Fasts for Those Who are Harmed by Them ” 2-812- 

817 §1159- ’ ■ 





66 I ISLAM ON Mercy and Compassion 


Allah’s Messenger 0 ^ also forbade ‘^Uthman b. Maz un ^ from 
celibacy. Sa^d b. Abl Waqcjas ^ said, 



The Prophet forbade ‘^Uthman b. Maz'un from celibacy, and 
had he permitted him, we would have castrated ourselves. 


Agreed upon. 



A group of three people went to the Prophet’s wives and 
asked them about his worship. After they were informed of 
his devotions, they seemed to consider it small. They said, 
‘How can we possibly compare to the Prophet 0 when Allah 
has forgiven all the earlier and later sins (of all the people of 
your Umma)r One of them said, ‘As for me, I shall always 
pray the entire night.’ Another said, ‘As for me, I shall fast 
perpetually and never break my fast.’ And the last one said, 
‘As for me, I shall shun women and never marry. Thereafter 
the Prophet 0 came to them and asked, Do you say such- 
and-such.> As for me, by Allah, I have the most fear of Allah 


Set forth by •al-Bukhari in aU^ahlh: Bk.: al-Nikah [Marriage], Ch.: “The 

Prohibition celibacy and castration,” 5:195^' 547^^5 •Muslim in al-^ahth. 
Bk.: al-Nikah [Marriage], Ch.; “Fasting of that who is unable to support and 

marry,” 2.:iozo S140Z. 
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and awe of Him, yet I fast and break my fast, I pray and take 
rest, and I marry women. Whoever shuns my Sunna is not 

from me.’''‘^ 


Agreed upon. 

Once the Prophet ^ saw an elderly man being carried between his 
two sons. The Prophet 0 . asked, “What is the matter with him.>” The 
Companions ^ replied, “He vowed to walk [in the pilgrimage].” The 
Prophet ^ said, “Indeed, Allah has no need of this man’s self-torture,” 
^^tl then he ordered the man to mount a riding animal. 

When 'Uqba b. 'Amir asked the Prophet . 0 . for a verdict 
concerning his sister’s vow to perform the Hajj barefooted, the Prophet 

# said, “Let her walk and ride.”"-** 

Allah s Messenger 0 commanded us to deal with matters using 

gentleness, softness and ease, and he cautioned us against force lest 

people despair. Further, the Prophet 0 . informed us that for every 

servant or action there is a period of activity followed by a period of 

inactivity, and that the best of all things are those in accordance with 
his Sunna. Anas said. 



Ibid., Bk.: al-Nikdh [The Marriage], Ch.: “The Encouragement to Marry,” 

5=1949 S4776; ‘Muslim in al-Sahih: Bk.: al-Nikdh [Marriage], Ch.: “The 
Recommendation of Marriage for Those who are Able,” z:ro2o §1401. 

Ibid., Bk.: Jazd' al-sayd [The Penalty for Hunting During Hajj], Ch.: 
“Concerning the One Who Vows to Walk to the Ka'ba,” 2:659 §1766; ‘Muslim 

m al-Sahih: Bk.: al-Nadhr [Vows], Ch.: Concerning the One Who Vows to 
Walk to the Ka'ba,” 3:1263 1642. 

Ibid. 
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it.’ The Prophet # said, ‘Untie it.’ Then he said, ‘You should 

pray for as long as you have the energy, but once you become 
drowsy or fatigued you should sit down. 

Reported by Muslim and the wording is Ahmad’s. 


2.10 Extremism Destroys Communities 


Anas reported that the Prophet; 





Indeed, this religion is powerful, so advance to it with 
gentleness. 

Reported by Ahmad and al-Diya’ al-MaqdisI in al-Mukhtara, 

Similarly, there is the hadith of "^Abd Allah b. ‘^Abbas mentioned 
earlier: 


J ^ Sis' ^ ilUt Ldp J jiiii j 


Beware of going to extremes in the religion, for the only 
thing that destroyed those before you was extremism in the 

religion. 

Reported by Ahmad, al-NasaT, Ibn Majah and Ibn aTJarud. 

Ibn Khuzayma, Ibn Hibban and al-Hakim declared it authentic. 

The takeaway from all of this is that the Muslim should not cause 
his self to resent the worship of Allah, for the one who burdens his 
riding animal more than it can bear will neither travel across a land 


^49 Set forth by •Muslim in al-SahJh: Bk.: Saldt al-musdfirtn [The Travelers’ 
Prayer], Ch.: “The Command for the One who is Drowsy while Praying, or 
Who Mixes up The Qur’an or Remembrance, to Take Rest,” 1:541 § 7 ^ 4 ; 
•Ahmad b. anbal in al-Musnad^ 3:101. 

Set forth by •Ahmad b. Hanbal, al-IAusnad^ 6:198; •al-MaqdisI, cil- 
Ahddith al-mukhtdra, 6:120 §2115. 

Set forth by •al-Nasa’T, al-Sunan, 5:^68 §3058; 'Ibn Majah, al-Sunan, 
z:ioo8 §3029; •Ibn Hibban, al-$ahTh, 9:183-184 §3871; ‘Abu YaMa, al- 
Musnad, 4:31^5 §2.427; •al-TabaranI, al-M.u'^jam al-kabir, 12:156 §12747; 
BayhaqT, al-Sunan al-kubrd^ 5:127. 
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nor preserve its strength. 

The exalted A 4 essenger ^ taught that when someone experiences 
drowsiness while praying, he should take rest and discontinue his 
prayer. 'A’isha ^ reported that the Prophet 0 , said, 



When one of you experiences drowsiness while praying, he 
should lie down until he is no longer sleepy. If someone prays 

when he is drowsy, he may not know whether he is asking for 
forgiveness or cursing himself. 


This hadith is narrated by Malik. 


Another manifestation of the tolerance, ease and moderation of 
Islam is the fact that the Prophet forbade extremism and excessiveness 

in statements or actions. According to ‘Abd Allah b. Mas'^ud J,, Allah’s 
Messenger 0 said thrice. 


The extremists have perished.'53 



According to this hadith, extremism is forbidden since it leads a 

Muslim to destruction. 

Another manifestation of the tolerance, ease, moderation and 
mercy in Islam is the fact that it is possible for a Aluslim to catch up 
if he misses something, so long as he does not miss it by neglecting a 
legal ruling or abandon it altogether. This is why we find numerous 
instances where the Prophet .0 would say, “Do it; there is no harm 

done.” 


Set forth by •al-Bukharl in al-Sahih: Bk.: al-Wudu‘ [The Ablution], Ch.: 

“On Performing Ablution after Sleep,” 1:87 §zos»; •Muslim in al-Sahth: Bk.: 

Salat al-musafirtn [The Travelers’ Prayer], Ch.: “The Command for the One 

who is Drowsy while Praying, or Who Mixes up The Qur’an or Remembrance, 
to Take Rest,” 1:54^ §786. 

Set forth by 'Muslim in al-Sahth: Bk.: al-^Ilm [The Knowledge], Ch.: “The 

Extremists Have Perished,” 4:1055 §1670. 
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Allah’s Messenger # stood at Mina during the farewell 
pilgrimage as the people were asking him questions. A man 
came to him and said, “I inadvertently had my hair cut before 
I sacrificed.” The Prophet # said, “Sacrifice; there is no 
harm done.” Another man came and said, “I inadvertently 
sacrificed an animal before I cast the stones. The Prophet 
said, “Cast them; there is no harm done.” Everything that 
the Prophet ^ was asked about before or after its time, he 
replied, “Do it; there is no harm done.”^’'* 


Agreed upon. 




Ibn ‘Abbas related to us that Allah’s Messenger ^ would 
join the prayers when he was on a journey, and that during 
the battle of Tabuk he combined between Zuhr and ‘Asr and 

Maghrib and Tsha’. SaTd said, “I said to Ibn ‘Abbas, ‘What 
motivated him to do that? He replied, ‘He did not want to 


'54 Set forth by *al-BukharT in al-Sahth: Bk.; al-Hlm [The Knowledge], Ch.: 
“Delivering Fatwas While Stationary upon an Animal,” i :43 S83; •Muslim in 

al-Sahth: Bk.: al-Hajj [The Hajj], Ch.: “Regarding the One Who Shaves His 
Head before Sacrificing or Sacrifices before Casting Stones,” 1:948 
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make things difficult for his 

Reported by Muslim. 


2,11 Recommendation of Lenience and Tolerance 


Another manifestation of Islam’s tolerance and moderation is the fact 
that the Prophet ^ forbade his noble Companions from engaging in 
perpetual fasts. This was out of his mercy toward them. They saw that 
the Prophet ^ would fast perpetually without breaking his fast, but 
he informed them that he was not like them, and that Allah provides 
him with food and drink. This has been mass-transmitted from the 
Prophet ^ and is mentioned in the collections of al-Bukharl and 

Muslim from the hadith of Abu Hurayra, Ibn 'Umar, 'A’isha, Anas 
and Abu SaTd 

Abu Hurayra ^ reported, 



Allah’s Messenger ^ said, ‘Beware of perpetual fasting!’ 

The Companions said, ‘But you engage in perpetual fasts, O 
Allah’s Messenger!’ He said, ‘Indeed, I am not like you all. 

I spend the night and my Lord provides me with food and 
drink. Take upon yourself the actions that you can bear.’^^^ 

Agreed upon. 

Another manifestation of Islam’s tolerance, ease and mercy for the 
servants is the fact that the Prophet ^ encouraged us to be lenient 
when buying and selling and settling accounts, and in every other 
interaction we have with others. Jabir b. 'Abd Allah reported that 


Set forth by •Muslim in al-Sahfh: Bk.: Salat al-musafirfn [The Travelers’ 
Prayer], Ch.: ‘‘On Combining between Two Prayers while Resident,” 1:489 

§705. 

Set forth by •al-Bukharl in al-Sahth: Bk.: al-Sawm [The Fasting], Ch.: 

“On Perpetual Fasts,” 2:694 §^^865; •Muslim in al-Sahih: Bk.: aU^iydm [The 
Fasting], Ch.: “The Prohibition of Engaging in a Perpetual Fast,” 2:774 §1103* 
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Allah’s Messenger 





May Allah have mercy upon the man who is lenient when he 
buys, sells and settles accounts/^^ 

Reported by al-BukharT. 


Abu Hurayra ^ related, 



A man asked Allah’s Messenger ^ to settle his debt and 
began to speak coarsely to him. His Companions went for 
him and Allah’s Messenger ^ said, "Leave him alone; the one 
with a right is allowed to speak. Buy him a camel and give 
it to him,’ The Companions ^ said, ‘O Allah’s Messenger! 
We can only find one that is better than the age that this one 
warrants.’ He said, ‘Buy it and give it to him. The best of you 
is he who is most generous in settlement.’^^^ 


Agreed upon. 

Allah’s Messenger ^ also explained to us the Afterworldly virtues 
of being lenient to the one who is in dire straits. Abu al-Yasar ^ 
reported that Allah’s Messenger ^ said. 



Ibid., Bk,: al-lstiqrdd [The Loans], Ch.: ‘‘Easyness in Sale and Purchase,” 

2:730 §1970- 

Ibid., Bk.: al-lstiqrdd [The Loans], Ch.: '"Seeking Loans for Camels,” 
2:842 §2260; •Muslim in al-Sahth: Bk.: al~Musdqdt [The Sharecropping], Ch.: 

“On the One Whose Property is Damaged and Receives Something Better than 
It,” 3:1225 §1601. 
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Whoever gives more time to the debtor in dire straits or 
forgoes his debt, Allah shall shade him in His Shade/^^ 

Reported by Muslim. 


z.iz Allah’s Pleasure Lies in Helping and 

Forgiving Behaviour 



Whoever would be pleased that Allah grants him safety from 


a difficulty on the Day of Resurrection, let him relieve the 
difficulty of someone in dire straits, or let him forgo his debt.^^® 

Reported by Muslim. 



There was a man who was extremely lax in perfonr^nj^ good 
deeds and he used to loan money to people. [When he would 
loan money out] he would say to his secretary, “Take [in 
repayment of a loan] that which is easy and leave that which 
is difficult and overlook it, for perhaps God Most High will 
overlook us [our faults].” When that man perished, God 

Set forth by •Muslim in al-Sahlh: Bk.: al-Zuhd [Renunciation], Ch.: “The 

Long Hadith of Jabir and the Story of Abu al-Yasar,” 4:^302. §3006. 

Ibid., Bk.: al-Musaqdt [The Sharecropping], Ch.: “On Giving Reprieve to 
the Debtor,” 3:1196 §15^3. 
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Most High said to him, “Did you ever do any good deeds?” 
The man replied, “No, but I did have a young servant and I 
used to loan money to people, so when I would send him to 
collect the money owed, I would say to him, ‘Take that which 
is easy and leave that which is difficult and overlook it, for 

perhaps God Most High will overlook us’.” God then said, 
“I have overlooked your faults.”^^^ 

Reported by Ahmad and this is the wording of al-Nasa’I. 


2.13 Everything is Permissible unless Expressly 
Prohibited 


Allah has blessed the Umma with great favour and bounty, 

originally declaring everything permissible and halal. Only those 

things that are expressly declared hardm in the Holy Qur’an or 

Sunna are forbidden. This principle has been termed as al-ibdha al- 
asliyya. The Holy Qur’an has revealed: 



<{He is the One Who created for you all that is in the earth, 


Allah Jgi has created everything for the benefit of humankind. 

However, the law of prohibition restrains this phenomenon concerning 

the things Shariah has forbidden. This principle of permissibility 

encompasses all the animals, birds, plants and human acts except 

those declared forbidden in Islam. Interpreting this verse, al-Nasafl 
and al-Zamakhsharl write: 



j Gi 

Set forth by •Ahmad b. Hanbal in al-Musnad, 2:361 §8715; •al-Nasa^I 
in al-Sunan: Bk.: al-Buyu^ [The Sales], Ch.: “On Dealing with Others 
Well and Being Kind in Seeking Repayment of Loans,” 7:381 §3696; •Ibn 
Hibban in al-Sahih^ 11:422 S5403; •al-Hakim in al-Mustadrak, 2:33 

§2223. 


162 /"\ )- 

Our an 2:29. 

A!-TabarI,/ 5 wM'‘ al-bayan ft tafstr al-Qur'an, 1:149. 
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The phrase khalaqa lakum ^He created for you allf implies 
the things that are profited to the maximum and do not 
harm wisdom (mental faculties) any way. All such things are 
originally permissible and everyone can use and benefit from 

them."^4 


Another verse of the Holy Qur^an explicitly elaborates: 



iSay: Who has forbidden the adornment (and beautification) 
of Allah that He has produced for His servants and (who has 
also forbidden) the pure and clean food?^^^^ 


Here Allah ^ has enjoined His Beloved Prophet ^ to forbid 
people nudity and indecency and declare lawful the embellishment 
and decent embroidery on dresses and whatever has been made 

permissible in foods and beverages. 

Interpreting this verse, Abu al-Sa'^ud writes: 

Here is a proof that originally all foods, dresses and diverse 

ways of ornamentation are permissible. 



In the preceding verse (7:31), Almighty Allah states: 



Al-Nasafi, Madarik al-tanzif 1:35; •Al-Zamakhsharl, al-Kashshaf "an 
haqa'iq ghawamid al-tanziU 1:152,, 

Qur’an 7:32. 

Al-Tabarl, ]ami" aUbayan ft tafsJr al-Qufan^ 8:163. 

Abu ahSa^ud, Irshad ab"aql absallm ila mazaya abQur^dn al-kartm, 
3:224. 






7^ I ISLAM ON Mercy and Compassion 


^And eat and drink, but do not spend extravagantly because 

T A8 

certainly He does not like the extravagant.\ 

Al-Tabarl has stated that la tusrifu 4 do not spend extravagantly f 
also means ‘do not declare anything forbidden unless I have declared 

it hardm in My Book or on the tongue of My Beloved Prophet 

The examples to prove the validation of benefit principle are 

many where Allah ^ has clearly mentioned the forbidden things. 
However, He has not issued any injunctions to declare things that 
are permissible because they include 4 all that is created for you in the 

earth f. 

When it comes to the relations forbidden for marriage, described in 
detail in verse 4:23, He has clearly revealed the permissible relations 
in the very next verse: 





4 And (all women) other than these are made lawful for you. 4 

He has categorically mentioned the detailed list of forbidden 
relations for wedlock and clearly stated that every other relation is 
fair for the contract of marriage. 

In like manner, Allah has described the forbidden animals in the 
Holy Qur'an, but has not mentioned the permissible foods anywhere. 

He said: 



4 Forbidden to you is carrion (the animal that dies and 
is not slaughtered according to Islamic law) and (the 
discharged) blood and pork and that (animal) on which the 
name of someone other than Allah has been invoked whilst 

Qur'an 7:31. 

Al-Tabari, al-bayan fi tafsJr al-Qur^an^ 8:159. 

Qur'an 4:24. 
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slaughtering and (the animal) that dies by strangling or by a 


violent blow (not by any sharp instrument) or by falling from 


a height or the one that has been gored to death or which has 
been ripped apart and gnawed by a wild beast, save the one 


which you slaughter (before it dies), and (that animal too is 
forbidden) which has been slaughtered on idolatrous altars 
(dedicated to false gods). And this (is also unlawful) that you 
learn your fortune through divining (with arrows or divide 
shares by such means). All these works are sins.y^^ 



iHe has spelled out to you in detail (all) those things which 
He has forbidden to you.\^'^^ 

This explains why Allah ^ has forbidden asking many questions. 
A question may elicit reply amounting to the commandment of 

forbiddance of the thing questioned. Allah has said: 




strain (and you will be repelled by them). But if you enquire 
about them whilst the Qur^an is being sent down, they 
will be disclosed to you (i.e., fixated through revealing the 
commandments, but this will put an end to your choice of 
discretion, binding you to only one command). Allah has (so 
far) overlooked (these matters and questions), and Allah is 
Most Forgiving, Most Forbearing, 


Ibid., 5:3. 

Ibid., 6:119. 

Ibid., 5:101. 
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This verse signifies that if a clear command has not yet been 
revealed about a matter, people should not ask about it because Al a 
may reveal its forbiddance in reply to the question, restricting the 
choice. It alludes to the original permissibility of that thing before 


questioned about 


The pagan 


Arabs had forbidden themselves the meat or milk 


of certain animals of their own accord. Allah 



categorically 


condemned it, challenging who vested them with the authority 
declare this forbidden and that permissible. Allah ^ said: 

%\^ \j^j Jili- '1^ '^L=cLS\ Ul ‘^3^ 



^And do not tell a lie which your tongues utter: ‘This is lawful 
and that is forbidden/ thus fabricating a lie against Allah. 
Indeed, those who fabricate lies against Allah will (never) be 

delivered. 



4Say: ‘Give your view: Allah sent down for you (pure and 
clean) provision, but you declared some of those (things) 
unlawful and (others) lawful. ’ S^y: ‘Did Allah accord you bts) 
permission f Or are you fabricating a lie against Allah?’\ 


Both these verses prove that all things are perrnissible in origin 
unless declared forbidden by Allah or His Prophet #. No human has 

the authority to declare anything forbidden. . 

The Prophet of Mercy # also stated this principle of permissibility 
in many traditions. Salman ^ has narrated: 



>74 Ibid., i6:ii6. 
> 7 S Ibid., 10:59. 
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Once Allah’s Messenger 0 , was asked about ghee, cheese 
and furry clothes. He replied, ‘Permissible is what Allah has 
declared permissible in His Book and forbidden is what Allah 
has declared forbidden in His Book; and the things about 
which He has remained silent are forgiven.’^^^ 

Reported by al-Tirmidhi and Ibn Majah. 

According to Sa^d b. Abl al-Waqqas the Prophet of Mercy 
said: 



The Muslim with the greatest sin is the one who asks about 
something that has not been forbidden, but then it was 
forbidden because he asked about it.^^" 

Reported by al-Bukharl and Muslim. 

This saying of the Holy Prophet ^ clearly establishes the fact 

that the categorical commandment of Allah ^ or His Prophet ^ 
is an unavoidable pre-requisite for declaring something forbidden. If 
something has not been decreed forbidden, that act or thing will be 
considered permissible in Shariah. 



Set forth by •al-Tirmidhi in aUSunan: Bk,: aULibas [The Dresses], Ch.: 


What is said about furrv clothes? 




[The Foods] 


§1726; and Ibn Majah 




Eating of ghee and cheese 




S3367 


177 


Set forth by •al-Bukhari in al-Sahth 


tisam bi al-Kitdb 


[Holding Fast to the Book and the Sunna], Ch 

too many questions and burdening oneself wit 






hat is disliked 


concern one,” 6:2658 §6859; and Muslim in al-Sahth: Bk.: al-FadaHl [The 

Virtues and Merits], Ch.: “The Prophet’s veneration and leaving aside the 
questions which are not required,” 4:1831 §2358. 
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If a question effects prohibition of a thing, questioning 
becomes a major sin as it brings about the stricture of law an 
constrains all Muslims to forbiddance of a permissible thing. 
Killing someone is a major sin but its harm is only limite 
to the person murdered. Contrarily, the harm of enticing 
prohibition of a thing through raising a question affects the 
entire Muslim community. ... And the hadith narrates that, 
originally, things are permissible until^some commandment is 
found that annuls the permissibility. 


Allah and His Beloved Prophet # expanded the sphere of 

hilla (permissibility) and constricted the ambit of prohibition an 

forbidLnce (hurma) for the welfare of mankind. Following is the 
famous legal maxim that vividly depicts the unanimous viewpoint of 
imams in the books of Islamic jurisprudence; 



\j\ (3 ( 3 ^^ 


The original rule for everything is permissibility (unless a legal 
evidence prohibits it).'^^ 


In this way, practising Islamic teachings and f 
made easy through the humanitarian principle of al-ibaha al-asltyya. 


Ibn ajar al-'Asqalani, Path al-barl^ 13 : 2 . 68 . 

'79 Cited by -al-SarakhsT in al-Mabsut, 14=77; and al-SuyutI in al-Ashbah wa 

al-nazaHr, p. 6 o. 
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2.14 Legal Dispensations under Pressing Needs 

The boundless mercy of the Holy Prophet # covers the dire 

human needs and sanctions many exemptions from forbiddance. 

These dispensations vary from permission of certain food items to 

concessions in some farming and commercial practices. We can eat 

sh and locust, liver and spleen, and can practise contracts, such 

as ^arayd [to give away one or two palm trees for someone to sell], 

and farming and commerce, such as sharecropping, sales on credit 

[nastya], the right of returning goods [khiydr al-majlis], advance 
payments [salam], preemption [shufa] and so forth. 

While proclaiming the forbidden foods, Allah ^ has conceded 
dispensations as well when life is under threat: 







iHe has made unlawful for you only the dead animals and 

blood and the flesh of swine and the animal over which, 

whilst sacrificing, the name of someone other than Allah has 

been invoked. But he who is forced by necessity and is neither 

disobedient nor transgressing will not incur any sin on himself 

(if he eats that much which is required to survive). Allah is, 
indeed. Most Forgiving, Ever-Merciful.\^^° 


Here Allah ^ has allowed to eat the forbidden foods to save one’s 

life. It means that Islam does not question such acts as are committed 
in a state of dire need. 

• safeguard of human life is incumbent upon the 

individual himself. Islam has declared several food items unlawful 
due to various reasons: 
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4Porbidden to you is carrion (the animal that dtes and is not 
slaughtered according to Islamic law) and (the discharged) 

blood and pork and that (animal) on which the name of 

someone other than Allah has been invoked whilst slaughtering 

and (the animal) that dies by strangling or by a violent blow 
(not by any sharp instrument) or by falling from a height or 
the one that has been gored to death or which has been ripped 
apart and gnawed by a wild beast, save the one which you 
slaughter (before it dies), and (that animal too is forbiddenl 

which has been slaughtered on idolatrous altars (dedicated to 

false 

Islamic law may even award punishment to a believer on 
consuming certain unlawful items, Contrarily, Islam decrees to eat 
or drink these illicit objects when it becomes necessary to save life 

under survival conditions: 



4 Then if someone gets into a survival situation (and is forced 
by) ravenous hunger (and intense thirst i.e», driven by dire 
necessityy provided) he is not prone to sinning (i.e.y eats what 
is forbidden without being wilfully inclined to sin), then Allah 
is indeed Most Forgiving, Ever-Mercifuiy^^ 


When a clear law has explained what is lawful and unlawful in 
food, it is wrong for humans to proclaim anything lawful that is 

scripturally forbidden. 

Allah has revealed in sura al-An'^am (6:119): 



4 And what is the matter with you that you do not eat of that 
(meat) over which the Marne of Allah has been pronounced 
(at the time of slaughter? You regard these lawful animals 


Ibid,, 5:3. 
Ibid. 
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as unlawful without any reason), whilst He has spelled out 

to you m detail (all) those things which He has forbidden 

to you except when (under the unavoidable circumstances) 

you are forced (to eat the bare necessity just as a life-saving 

measure. So do not declare more things forbidden on your 
own anymore)X 


See the following verse oisura al-An^am (6:145): 



iSay: 7 do not find in that Revelation which has been sent 
to me anything forbidden to anyone who eats (such things) 
as he takes in food except carrion, or flowing blood, or the 
flesh of swine, for it is filthy and impious, or the sinfully- 
slaughtered animal on which some name other than Allah’s 
Name has been invoked at the time of slaughter. But he who 
becomes helpless (due to hunger), and is neither disobeying 
nor transgressing, then surely your Lord is Most Forgiving 

Ever-Merciful 



4 He has only forbidden you carrion, blood, the flesh of swine 
and (the animal) on which the name of other than Allah is 
invoked at the time of slaughter. But he who is faced with 
a survival condition (forced by necessity), neither defying 
(Allah’s injunctions seeking taste of lust), nor transgressing 
(the limit of necessity), then Allah is surely Most Forgiving, 

Ever-MercifuL h 
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These verses of the Holy Qur’an have unambiguously described the 

forbidden things. Alongside forbiddance, Allah ^ has ako conferred 
exception to the rule on those who face some danger to their life. 1 his 
signifies the right to life. Since human life has to be saved at all costs, 

the law of forbiddance is held in abeyance under survival conditions. 

Islam does not allow the believers to kill themselves with their own 
hands, i.e., through following the injunctions of Islam strictly without 
caring for necessities of life. For example, ablution is necessary before 
offering the ritual prayer, but if one does not find water or cannot 

perform ablution, he is allowed dry ablution— tayantmum—to ru 

face and hands with pure dust. The Holy Qur’an states: 





iAnd if you are sick, or on a journey, or return from a call of 
nature, or make sexual contact with (your) women and then 
fail to find water, then clean yourselves by using pure soil. So 

wipe your faces and hands.y^^^ 


The philosophy of tayammum has been described in the following 
verse: 



4 ^Allah does not want to make things hard for you, but He 
wants to purify you, and complete the bestowal of His favour 

upon you so that you may become grateful.'^ ^ 

This is the philosophy of ease and exception in Islam. We find 
numerous examples of dispensation practised in the Prophet s li e 

and in the Caliphate period as well. • u i 

Islam has prohibited men from wearing silk. However, the Ho y 



"*4 Ibid., 4:43- 

Ibid., 5:6. 
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Prophet # allowed two of his Companions to don silk. They are 

'Abd al-Rahman b. 'Awf and al-Zubayr He awarded them this 
exception on medical grounds. According to Anas 




'Abd al-Rahman b. ‘Awf and al-Zubayr complained to the 

Prophet ^ about lice, and he allowed them to wear silk. I saw 
them wearing it during an expedition.’'*^ 


Reported by al-Bukharl. 



I said, ‘O Messenger of Allah! We live in a land where famine 

often strikes us. Therefore, we do not have any option to avoid 

dead meat. The Prophet ^ replied, ‘When you do not find 

food for lunch and dinner, nor have any produce to eat, then 
eat from it.’^^^ 


Only Ahmad collected this narration and its chain meets the 
criteria of the two Sahths, 

• # A 


These Qur'anic verses and Prophetic traditions have established 

that Islam wants to save human life in every situation and under 

all circumstances. If one cannot save life except by making use of 
forbidden things, one is allowed to take them as much as is required 
for survival. If some obligatory acts of worship straitdace the 
performance of the rituals, Shariah allows relaxation in performing 
the obligatory acts of worship to protect life. For example if 


186 

Set forth by .al-Bukharl in al-Sahth: Bk.: al-Jihad wa al-siyar [Jihad and 
Military Expeditions], Ch.: “Silk during war,” 3:169 SZ763. 

Set forth by •Ahmad b. anbal in al-Musnad, 5:zi8 §§21948, 21951; and 
al-Bayhaqi in aUSunan al-kubrd^ 9*356* 




86 I ISLAM ON Mercy and Compassion 


someone fears loss of life due to enemy assault in the state of offering 
ritual prayer, he is allowed to break the prayer to safeguard his 
life. If someone’s life is threatened due to extreme hunger or thirst 
while fasting, he can break his fast. A woman who fears abortion 
due to unbearable condition while fasting has the permission to 

break her fast. If someone fails to find the safe way to Mecca to 
perform pilgrimage, he can defer this duty to perform Hajj. Islam has 
sanctioned these and many other dispensations to ease the believers 

to protect their lives from impending dangers. 

These are a few examples of some extreme necessities where 

Islam allows exception to the rule for the safety of human life. The 

authorities on Islamic jurisprudence have formulated the following 

principles pertaining to the conditions of necessity: 



• • 188 

Necessities legalize exception to prohibitions. 



When a matter constricts, it dilates and expands. 


2.15 Summary 

In sum, the manifestations of ease and tolerance in Islam are manifold 
and include every foundation and subsidiary branch of the religion. 
Another manifestation of the ease and tolerance of Islam is the fact 
that worship is made easy. It is difficult to present the individual proofs 
for all the examples of ease in our religion, but let us look at the ease 
found in the main issues. When it comes to ritual purification [tahaTa]^ 
the Lawgiver has allowed us to purify ourselves with seawater and 
other types of water, just as He has allowed dry ablution for the one 
who cannot find water, or who finds it difficult to use. Likewise, He 
has allowed us to wipe over leather socks due to cold weather and the 


Cited by •al-SarakhsI in al-Mabsiit, 10:154; and al-Shatibi in aU 
Muwdfaqaty 4:145-146. 

Cited by •al-NawawI in al-Majmu^^ ^ 8:16, 2.04; and aLSuyutI in 

al-Ashbdh iva al-nazdHr^ p. 83. 
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like. Moreover, the Lawgiver has informed us that the believer is not 

considered impure, even if he is in a state requiring major ritual purity 
{junub\ and so on and so forth. 


2.15.1 Obligatory Prayer 

When it comes to prayer, the Lawgiver has allowed us to join and 
shorten them when travelling. He has allowed us to pray our 
supererogatory prayers on a riding animal, no matter what direction it 
turns. The Lawgiver has not made the ritual prayer conditional upon 
its performance in a particular place—it is allowed anywhere—and 
He has not made it incumbent on women to pray during menses. 


2.15.2 Obligatory Fasting 


When it comes to fasting, the Lawgivv-i has allowed us to break our fast 


during journeys, and has allowed us to break it while being resident 
if we are unable to fast due to sickness and the like. Likewise, it is 

allowed to eat, drink and have intimate relations during the nights of 

Ramadan. 

♦ 


2.15.3 Obligatory Charity [Zakat] 

When it comes to Zakat, the Lawgiver has only made it incumbent 

upon those who possesses the minimum required amount to pay 

[nisab] and it has been in their possession for a year. Not only that, 

but the actual percentage of money that is paid as Zakat is small, and 
it is not due on items that are used. 

2.15.4 Performance of Hajj 

When it comes to the Hajj, the Lawgiver has not made it compulsory 
upon the one who is able, provided the way is secure. He has allowed 
certain actions to be done before or after their proper time on the day 
of sacrifice, and nothing of the Prophet’s actions on that day was made 
obligatory except for the standing. Likewise, the one upon whom there 

is an expiation is given the choice of performing a sacrifice, fasting or 
feeding the poor. 
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2.15.5 Tenets of Faith 

When it comes to the tenets of faith [^aqJda], the texts of the Shariah 
are vividly clear. There is no obscurity, complication or inexplicability. 
The rulings of the Sacred Law are applied according to their outward 
purport and no one is given a burden heavier than he or she can 
bear. There is no extremism in the religion, and simple mistakes, 
forgetfulness and coercion are forgiven. In our doctrine, the basis for 
things is that of permissibility [ibdha], and the forbidden things are 
relatively few in comparison to the great number of things that are 

allowed. 

2.15.6 Acts of Worship 

When it comes to acts of worship, it is recommended to follow the 
legal dispensations just as it is recommended to follow the strictures 
of the law. Legal dispensations include shortening prayers during 
travel, breaking the fast during sickness or journey, performing the 
dry ablution when water is either absent or difficult to use, reciting 
the Qur’an in one of the seven modes of recitation, being brief in one’s 
prayer and not lengthening it, and praying while seated for the one 

who is unable to stand and so on. 

2.15.7 Manner of Invitation [DaVa] 

When it comes to invitation and calling others, the calling is to be 
done with wisdom and goodly preaching and the caller should listen 
to the views of others. The caller should not isolate himself or herself 
or charge the Muslims with disbelief or blameworthy innovations and 

so on. 

2.15.8 Mu'AmalAt [Interactions] 

When it comes to interactions [mu'^dmaldt], we are encouraged to be 
lenient in buying and selling. Both the buyer and the seller should have 
the option of return. It is urged to forgive the debtor who is in dire 
straits and it is prohibited to unjustly consume the wealth of orphans 

and so on. 
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2.15.9 Marriage 

When it comes to marriage, it is allowed for the potential groom to 
look at the potential bride with the intention of betrothing her. In 
addition, Islam recommends setting a low dowry price and making 
marriage easy. It is made incumbent for the husband to financially 
maintain his wife and it has legislated divorce and annulment. 

2.15.10 Family Relations 

When it comes to personal relations, Islam prescribes familial piety, 
kindness to seniors and inheritance. It demands that the roads are 
given their rights. It allows for people to interact with women during 
their menses and informs us that their actions are permissible and that 
they do not defile the home, beddings or food. 

2.15.11 International Relations 

When it comes to international relations, Islam’s tolerance and ease 
manifests in times of peace and war. It enjoins kind treatment to the 
prisoners of war and forbids finishing the wounded off. It prescribes 
kind treatment to the People of the Scripture and the inhabitants of 
conquered lands and commands that we bury their dead. 

2.15.12 Sins and Punishments 

Other examples include: cancellation of the punishment of death for 
the person if the victim’s heirs agree to accept blood-money; prayer in 
any location; the sufficiency of repentance and remorse; the legality of 
dry ablution when water is absent or difficult to use; removal of the 
punishment in the grave for one who does not safeguard himself from 
urine dropping on his clothing or skin (it being sufficient to wash the 
affected location with water); the removal of sin from one who errs 
or forgets or is coerced; the dispensation for husband and close male 
relatives to mix with menstruating women; and many other things 
that were considered unlawful in the previous communities. 

And finally, when it comes to the self and the psyche, Islam has 
allowed the good things and forbidden the vile things. All of these are 
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bounties from Allah 5^ and indicate the immense tolerance and mercy 
of Islam. 
















tip 4>d» 



A l-Ra mAn [Most Compassionate] and al-Ra Im [Ever- 

Merciful] are the beautiful names of Almighty Allah which 
He manifested in the first verse of the Holy Qur’an. His Last 
Prophet Muhammad ^ is also a mercy for all the worlds. Moreover, 
the last book of Almighty Allah which was revealed to the Messenger 
of Mercy 0, is also mercy and blessing. The Holy Qur’an is Almighty 
Allah’s prestigious gift to mankind and a generous manifestation of 
His Beautiful Names—al-Rahman [Most Compassionate] and al- 
Rahlm [Ever-Merciful]. The Qur’an is truly a blessing from our Lord. 
Almighty Allah stated this attribute of the Holy Qur’an in many 
places: 



^And We have not revealed to you the Book except that you 
may explain clearly to thejn those (matters) in which they 
differ; and (also that this Book) is guidance and mercy for 
the people that have embraced faith, 



4And verily, it is guidance and mercy for the believer 



4These are Verses of the Book of Wisdom, Guidance and 
mercy for the pious.4^^"^ 


Ibid., 16:64. 
Ibid., 2,7:77. 
Ibid., 3i:2.-3. 
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All-Knowing.y^^ 




\ 




4jhis (Qufdn) contains proofs, which provide vision and 
lessons of warning to the people, and is guidance and mercy 
for those who believe with certitude. ^ 


Not only a blessing and mercy, but the Holy Qur’an is also a cause 
of mercy: 



4^And this (Qur’an) is a Book which We have revealed full of 
blessings. So (now) follow it and fear (Allah) persistently so 

that you are shown mercy. 




iAnd when the Qur’an is recited, listen to it attentively, and^ 
observe silence so that mercy may be bestowed upon you. 4 


In some places Almighty Allah stated that the Holy Qur’an is cure 
for both soul and body. The Holy Qur’an has remedies to illness, not 
only impurity within our heart and weakness of Jman but it can cure 

real diseases. Almighty Allah stated: 




Ibid., 44:6. 
*94 Ibid., 4s:zo. 
*95 Ibid., 16:64. 
*96 Ibid., 6:155. 
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4 O mankind! Surely^ there has come to you an admonition 
from your Lord, and a cure for all those (diseases) which are 
(hidden) in the breasts. And it is guidance and mercy (too) 
for those who are blessed with faith, h 






4^And We are sending down in the Qur^an what is healing 
and mercy for the believers, 



4^And if We had revealed this (Book) as a Qufdn in a non- 
Arabic language, they would certainly have said: ‘Why have 
its Verses not been expounded expressly^ Is the Book non- 
Arabic and the Prophet an Arab?' (So, O Esteemed Beloved, 
We have revealed the Qur^dn also in your language,) 
Say: ‘That (Qufdn) is guidance as well as healing for the 
believers, but those who do not believe, their ears are heavy 
with deafness, and that is blindness (as well) in their case, (as 
if) they are like men called from afar,'^^^^ 


This is one of the miraculous attributes of the Holy Qur'an that it 
provides all kinds of blessings, mercy and cures. There are numerous 
hadiths that elaborate this peculiar aspect of the Holy Qur'an. 

Here are some of these hadith reports. 

I. According to "^A'isha 



Ibid., 10:57. 
Ibid., 17:82. 
Ibid., 41:44. 
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The Prophet after reciting the mu’^awwidhat (the Qur anic 
exorcist formulae), used to blow on himself in the illness 
from which he died. When the illness aggravated, I used to 
blow the same chapters of refuge on him and would wipe his 

(own) sacrosanct hand over him for blessing. 

Ma'mar, the sub-narrator, asked Ibn Shihab al-Zuhrl: 

‘How would he blow the exorcist formula?’ He said: ‘(After 
reciting the chapters of refuge) the Prophet 0> used to blow 
on his hands, wiping the face with them.’^°° 



When any of the members of the household of Allah s 

Messenger 0. fell ill, he would recite the mu^awwidhat (the 
last two refuge chapters of the Qur’an) and blow on him. 


200 


forth by 


Bukhari in al-SahJh: Bk.: al-Tibb [The Medicine] 
and the Refuge Suras of the Qur’an,” 5;2.i65 §5403 & 


Ch.: 




Woman Doing an Incantation for a Man,” 5;ai7o S5419 


Muslim 


Sahth; Bk.: al-Salam [The Well 


44 


Doing an Incantation for 


§2192. 


Ahmad b. Hanbal in al-M.usnad^ 6:114 § 


Majah in al-Sunan: Bk.; al-Tibb [The Medicine], Ch 


Z497I, 26306. , , T> J 

“What Should be Recited When One Goes to the Bed 
NasaT in al-Sunan al-Kubrd, 4*2.55 S7086 


S3875 


al- 


Malik in aTMuwatta 


§1687. 

Musnad 


Hibban in aTSahth 
19 §1474- 


§2-963 


Abd b. Humayd 
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When the disease that proved fatal visited him, I used to 
blow on him and rub his sacred hand over his body as his 
hand had greater healing power than my hand.^°' 

Agreed upon by al-Bukharl and Muslim. 

3 . According to A’isha ^ 



When the Messenger of Allah ^ went to bed, he blew on his 

hands after reciting the Sura al-Ikhlds and the two suras of 

refuge (Sura al-Falaq and Sura al-Nds) and then he would 

wipe his face and his body with them as far as his hands 

could reach.” 'A’isha t added, “When the Prophet 0, was 

ill, he ordered me to do that (being unable to do it himself 
owing to debility).^°^ 

Reported by al-Bukharl. 


4* According to ‘Uqba b. 'Amir 




Set forth by •al-Bukharl in al-Sahth: Bk.: Fada'ilal-Qur’an [The Excellent 
Merits of the Qur’an], Ch.: “The Excellent Merits of the Mu'awwidhat (the 
Last Two Chapters of the Qur’an),” 4:1916 §472.8; •Muslim in al-Sahih; Bk.: 
al-Salam [The Well-being], Ch.: “Doing an Incantation for a Patient with the 
Mu awwidhat (the Last Two Chapters of the Qur’an) and Blowing,” 4:172,3 

‘Abu Dawud in al-Sunati: Bk.: al-Jibb [The Medicine], Ch.: “How to 
Perform the Incantation,” 4:15 §3902. ‘Ibn Majah in al-Sunan-. Bk.: al-Jibb 
[The Medicine], Ch.: “Blowing in the Course of Performimg Incantation,” 

2:1166 §3529. •al-Nasa’i in al-Sunan al-Kubra, 6:250 §10847. 

Set forth by •al-Bukhari in al-Sahih: Bk.: al-Tibb [The Medicine], Ch.: 
“Blowing in the Course of Performimg Incantation,” 5:2169 §5416. •Ahmad 

b. Ifanbal in al-Musnad, 6:154 §25249. Hbn Hibban in al-Sahih, 12:352 
§ 5543 - •al-Hakim al-Tirmidhi in Nawadir al-Usul, 3:213. 
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between 


While I was travelling with the Allah’s Messenger 

Ijuhfa and al-Abw., a .oS 


enveloped ns. Upon ,h is Allah's M'ssenger^ 

„fnge with Allah, ««"2ge wlh *e“ Lord ol (the whole 

ofl'ntTnklnl' He enioined me persistently: 

.eekine refuge in Allah, for no one seeks refuge with anyt g 

romparable to these snr^s (thongh they are 
I heard him reciting them when he led the people m prayer. 

Reported by Abu Dawud and al-Bayhaqi. 
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One night, while the Messenger of Allah # was performing 

the ritual prayer, a scorpion stung him when he put his hand 

on ground. He struck it with his sandal and killed it and 

said after completing the prayer: ‘Allah curse the scorpion! 

It does not spare the person engaged in the ritual prayer and 

the one not engaged in the ritual prayer, or the Prophet and 

other than the Prophet.’ He then called for salt and water, 

put It into a vessel, and poured it over where the scorpion 

had stung. He rubbed it with his hand, seeking refuge with 

Allah by reciting the mu^awwidhat (the last two chapters of 
the Qur'an)/®^ 

Reported by Ibn Majah in brief, Ibn Abr Shayba (the wording 
IS his), al-BayhaqI and al-Jabaranl. Its chain of transmission is 


According to al-TabaranI and al-BayhaqI, on the authority 


of Fudayl 


the authority of Mutarrif and he has 


not 


mentioned the Prophet’s killing the scorpion; (sufficing . 

state that) he called for water and salt and rubbed his finge 

with his hand and recited the Refuge Suras (that is, the las 
three chapters of the Qur’an) over it.’^°’’ 


6 . According to ‘Abd Allah jA 











4)IJ 





jti 


Allah’s Messenger 



Qur’an and honey.’^°^ 


said: You must use the two healers: the 


^ Set forth by ‘Ibn Majah in al-Sunan on the authority of ‘A’isha Bk.- 
Iqamat al-Salat wa al-Sunna ft-hd [The Performance of the Ritual Prayer 
and the Sunna therein], Ch.: “What Has Come to us Concerning Killing the 

S"ake in the Course of Ritual Prayer,” 1:395 §1x46. .Ibn 
Abi Shayba in a -Musannaf, 5:44 §^3553. .al-DaylamI in al-Firdaws bi- 

ma thur al-khitab, 3:465 §5442.. 

by .al-BayhaqI in Shu^ab al-tmdn, i.-yiS §2575. .al-Tabaranl 
vn al-Myam al-awsat, 6:91 §5890 & in al-Mu^jam al-saghtr, 2:87 §830 

•ahDaylamI in bi-ma'thur al-khitdb, 3:465 §5442. Accordning to 

ai-Haythami: Its chain of transmission is excellent.” 

Set forth by ‘al-Hakim in al-Mustadrak, 4:223 §7437. .Ibn Abl Shayba 
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Reported by al-Hakim, Ibn Ab, Shayba, » 

an authentic tradition in conformity with the sttpulation of 


Muslim.’ 



The Qur’an contains two healers: the Qur’an (itself) and 
honey. The Qur’an cures all the diseases of breast and honey 

remedies all other diseases. 


Reported by al-Bayhaqi. 



A person complained to Allah’s Messenger of his throat 
trouble. He said: ‘Make the recitation of the Qur an 
incumbent upon you (whereupon the throat trouble wi 

disappear).’^°* 



Reported by al-BayhaqI. 

. According to Talha b. Masraf 




They would say when the Qur’an is recited near a panent he 
feels better. When I went to Khaythama sk to inquire after 


his well-being, 1 told him that I found him better.’ He replied 



Musannaf, 5:60 §23689 & in 6:126 §3ooi9._ 


Tabarani in al-Mu 


kabJu 9:2.2.2. §907^ 


ab al-iman, 2.;5i9 S 


forth by 
forth by 


Bayhaqi in abSunatt al-kubta 




ab 


^^ .AM ^ T 


§2580 
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The Qur’an has been recited near me (and this is due to the 
blessing of the Qur’an).’-°^ 

Reported by al-BayhaqI. 
lo. According to "All 



Reported by al-Daylaml. 


Set forth by •al-BayhaqI in Shu‘ab ai-iman, i.-yiS Szsyo. 

Set forth by •al-DaylamI in al-Firdaws bi-ma'thur al-khitab 
<2980. • ’ 


2:197 
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On the Precedence of Allah’s 

Mercy over His Wrath 













i/i. According to Abu Hurayra the Prophet ^ said, 

“When Allah created the Creation, He wrote in His Book—and 
inscribes for Himself—that is near the Throne: ‘My mercy exceeds 

My wrath.’” 

Agreed upon by al-Bukharl and Muslim. 



oljj 

dz. According to Abu Hurayra the Prophet # said, 

“When Allah completed His creation, He wrote above His Throne: 
‘Indeed My mercy precedes My wrath.’” 


^ Set forth by •al-Bukharl in al-Sahth, Bk.: al-Tawhidy [Divine Unity], Ch.: 
“The words of Allah: ^and Allah warns you against Himself^^^ 6:2694 §6969; 

•Muslim in al-Sahlh: Bk.: al~Tawba^ [The Repentance], Ch.: The Vastness of 
Allah’s Mercy and That His Mercy Precedes His Wrath,” 4:2107 §2751; •al- 
Tirmidhl in al-Sunan: Bk,: al-Da^awdt, [The Invocations], Ch.: Allah Created 

One Hundred Mercies,” 5:549 §3543; •Ihn Majah in aUSunan: Bk.: aUZuhd 
[The Renunciation], Ch.: “What Is Hoped of Allah s Mercy on the Day of 

Resurrection,” 2:1435 §42-95; •al-Nasa^i in al-Sunan al-kubrd, 4:417 §775i- 

^ Set forth by •al-Bukhari in ahSahth: Bk.: al-Tawhtd, [Divine Unity], Ch.: 
^^And His Throne Was on Water, and He is the Lord of the Mighty Throne^" 
6:2700 S6986; •al-Nasa^T in al-Sunan al-kubra, 4:418 § 7757 ; •al-Jabarani in 

Musnad aLShamiyyJny 4-^75 §32-70* 
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Reported by al-Bukharl and al-Nasa i. 



3/3. According to Abu Hurayra Allah’s Messenger ^ said, 

“When Allah created the Creation, He wrote with His own blessed 
Hand, making it incumbent upon Himself: ‘Surely My mercy overtakes 

My wrath.’” 

Reported by al-Tirmidhi, al-Nasa’I and Ibn Abl Shayba. 
According to al-TirmidhI, “This is a fine authentic tradition.” 



forth by 


Ahmad b. Hanbal in dl-h/iustiud^ z ,433 §9595 


■Tirmidhi 



Da'wat^an Kasul Allah # [The Invocations from Allah s 

“Allah Created One Hundred Mercies,” 5.*549 §35435 


Messenger 

Nasa'i in al-Sunan al-kubrd^ 4 ‘ 4 i 7 §775 

7:60 §34199- 


Ibn Abl Shayba in al-Musannaf, 
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4/4. According to Abu Dharr the Prophet ^ narrated from Allah, 
the Blessed and Exalted, 

“O My servants! I have forbidden oppression for Myself and have 
made it forbidden for you, so do not oppress one another. O My 
servants! All of you are astray except those whom I have guided, so 
seek guidance from Me and I shall guide you. O My servants! All of 
you are hungry except those whom I have fed, so seek nourishment 

from Me and I shall feed you. O My servants! All of you are naked 
except those whom I have clothed, so seek clothing from Me and I 
shall clothe you. O My servants! You sin by night and by day, and I 
forgive all sins, so seek forgiveness from Me and I shall forgive you. O 
My servants! You will never attain to harming so as to harm Me, and 
you will never attain to benefitting so as to benefit Me. O My servants, 
were the first of you and the last of you, the human of you and the jinn 
of you, to be as pious as the most pious heart of any one man of you, 
that would not increase My kingdom a bit. O My servants, were the 


^ Set forth by •Muslim in al-^ahth: Bk.: al^Birr wa al-sila wa aUddab [Piety, 
Familial Integration and Manners], Ch.: “The Prohibition of Oppression,” 
4:1944 §2577; •al-Tirmidhi in al-Sunan: Bk.: $ifat al-qiydma wa aUraqdHq wa 
al-wara"^ ""an Rasul Allah ^ [Description of the Resurrection, Heart Softeners 

and the Scrupulousness of Allah’s Messenger ^], 4:656 S2495; •Ibn Abi Shayba 
in al-Mu$annaf, 6 :'/z §29557; •Abd al-A’^la b. Mashar in Nuskhat Abt Mashar^ 

1:23 §1. 
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first of you and the last of you, the human of you and the jinn of you, 
to be as corrupt as the most corrupt heart of any one man of you, that 
would not decrease My kingdom a bit. O My servants! Were the first 
of you and the last of you, the human of you and the jinn of you, to 
stand on a single plain and ask of Me, and were I to grant everyone 
what he asked, that would not decrease what I have, any more than 
a needle decreases the sea if put into it [and then taken out], O My 
servants, it is but your deeds that I count for you and then recompense 
you for, so let him who finds good praise Allah, and let him who finds 

other than that blame no one but himself.” 

Reported by Muslim, al-Tirmidhl and Ibn Abl Shayba. 

According to al-Tirmidhl, ''This is a fine tradition. 



5/5. According to Abu Hurayra 

“I heard the Prophet 0 > say, 'A servant committed a sin and said, 
“O my Lord! I have committed a sin” or he said, I have erred, so 

5 Set forth by •al-Bukhart in al-Sahih: Bk.: al-Tawhtd [Divine 
“The Words of Allah, Most High: ^They want to replace the speech ofAllah^, 
(,-L-rxs §7068; ‘Ahmad b. Hanbal in al-Musnad, 2.;405 § 92 - 45 ; •al-Hakim m 
al-Mustadrak, 4:270 §7608 (who said, “This is a rigorously authentic narration 
that fulfills the conditions of al-Bukharl and Muslim.”); ‘al-Bayhaqi m al- 
Sunan al-kubra, 10:188 §20553, •al-Arba‘un al-sughra, 1:30 §9. 
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forgive me.” His Lord said, “Does My servant know that he has a 
Lord who forgives sins and seizes on that account? I forgive him.” 
Then he refrained from sin until Allah willed. After some time, the 
man committed another sin and said, “O my Lord! I have committed a 
sin, (or I have erred,) so forgive me.” His Lord said, “Does My servant 
know that he has a Lord who forgives sins and seizes on that account? 
I forgive him.” He again abstained until Allah willed. After some 
time, the man committed yet another sin and said, “O my Lord! I 
have committed a sin, (or I have erred,) so forgive me.” His Lord said, 
“Does My servant know that he has a Lord who forgives sins and 
seizes on that account? I have forgiven My servant the third time as 
well. So let him do what he likes.’” 

Reported by al-Bukharl and Ahmad. 



6/6. According to Abu Hurayra the Prophet ^ narrated from Allah, 
“A servant committed a sin and said, ‘O Allah, forgive me my sin.’ 

^ Set forth by •Muslim in aUSahth: Bk.: al-Tawba [The Repentance], Ch.: 
“The Acceptance of Repenting from Sins,” 4:ziiz §2758; •Ahmad b. Hanbal 
in al-Musnad, 2:492 §10384; •Ibn Hibban in al-Sahih^ 2:392 §625; •Abu Ya^^la 
in al‘Musnad^ 11:408 §6534; •al-Hakim in al-Mustadrak, 4:270 §7608 (who 
said, “This is an authentic tradition conforming to the stipulation of the two 
Shaykhs [i.e., al-Bukhari and Muslim]) 
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Allah said, ‘My servant committed a sin and knew that he had a 
Lord who forgives sins and also calls him to account for sinning. (So 
He forgives him.) That servant then committed another sm and said, 
‘O Allah, forgive me my sin.’ Allah ^ said, ‘My servant committed 
a sin and knew that he had a Lord who forgives sins and also calls 
him to account for sinning.’ (So He forgives him.) That servant then 
committed yet another sin and said, ‘O Allah, forgive me my sm. 
Allah said, ‘My servant committed a sin and knew that he had a 
Lord who forgives sins and also calls him to account for sinning. (O 
My servant,) do as you like, for I have forgiven you’.” ‘Abd al-A‘la [one 
of the narrators] added, “I do not know if the statement ‘do as you 

like’ was after the third or fourth time. 

Reported by Muslim, Ahmad and Ibn Hibban. 



7/7. According to Abu Hurayra Allah’s Messenger # said, 

“The two of the men who would enter the Hellfire would severely 
scream therein. The Lord would say, ‘Take them out.’ When taken 
out, Allah would ask them, ‘Why were your screams so severe?’ They 


^ Set forth by •al-Tirmidhi in al-Sunan: Bk.: $ifat jahannam ^an Rasul Allah 
^ [The Description of Jahannam as Told by Allah’s Messenger #.], 4:714 
§2599; •Ibn al-Mubarak in al-Musnady i:68 §111. 
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would say, ‘We did that so You would have mercy upon us.’ Allah 
would say, ‘My mercy for you both is that you return to your places in 
the Hellfire and cast yourselves therein.’ Both of them would leave and 
the first man would cast himself back into the Hellfire and He [Allah] 
would make it a coolness and safety for him. The other one would 
hesitate and would not cast himself back into the Hellfire. The Lord 
would ask him, ‘What prevents you from casting yourself back into 
Hellfire as your companion did?’ The man would say, ‘O my Lord! I 
hope that You do not cause me to return to it after having taken me 
out.’ The Lord would say to him, ‘Your hope shall be fulfilled,’ and 
then both men would enter Paradise out of Allah’s mercy.” 

Reported by al-Tirmidhl and Ibn al-Mubarak. 
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8 /8. According to Abu Dharr 



Allah’s Messenger 



said 


“Allah » said, 'O My servants! All of you are astray except those 


whom I have guided, so seek guidance from Me. 1 shall guide you 
(O My servants!) All of you ate impoverished except those whom 

1 have enriched, so seek provision from Me and 1 shall P™''* 

you. (O My servants!) All of you ate sinful except those whom 1 have 

pardoned, so those of you who know that I am able to forgrve should 
seek My forgiveness and 1 shall forgive him and I will not care. (O My 
servants,) were the first of yon and the last of you the living of you and 
the deceased of you, and the moist of you and the dry of you to be as 
pious as the most pious heart of any servant among y servan s, 
would not increase My kingdom the weight of a gnat s wing, n were 
the first of you and the last of you, the living of you and the deceased of 
you, and the moist of you and the dry of you to be as wretched as the 
most wretched heart of any servant among My servants that would 
not decrease My kingdom the weight of a gnat’s wing. And were the 
first of you and the last of you, the living of you and the deceased 
of you, and the moist of you and the dry of you to stand ^ ^ing e 
plain and ask of Me, and were I to grant everyone what he asked, t 
would not decrease what I have any more than the sea is decrease i 
one of you passes by it and puts a needle into it an pu s it out. a 

is because I am the Magnanimous and the Majestic an ’ 

My giving is but speech and My punishment is but speech. Whenever 

I want something all I 


u 


Be” and it becomes 


Reported by Ahmad, al-Tirmidhi and Ibn Majah. According 


■Tirmidhi, “This is a fine tradition 
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forth by -Ahmad b. Hanbal in al-Musnad, 5=154 §^1405 


al-Tirmidhi 


Sifat al-qiyama wa al-raqa'iq wa al-wara'- "an Rasul Allah 0 . 

‘[Th'e of the Resurrection, Heart Softeners and the Scrupulousness 

^ . ..=uv -Ibn Majah in al-Sunan: Bk.: al-Zubd 


of Allah’s Messenger 
[The Asceticism], Ch 


<4 


§4157 
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According to Anas b. Malik ^5 
I heard Allah’s Messenger 0 , say, ‘Allah says, ‘ 



I 


says, “O son of Adam! 
-s long as you call upon Me and have hope in Me, I shall forgive you 

awr sins; what sins are there in you, I will not care. O son of Adam! If 

Qwr sins reached the furthest expanse of the skies, but you sought My 

I would forgive you and I would not care. O son of Adam! 



s 

I 

i 

1 


TOu came to Me with the earth’s weight in sins but met Me having 

miKX associated any partner along with Me, I would come to you with 
liie earth’s weight in forgiveness.”’” 


Reported 



Tirmidhi 


Tabaranl and Abu Nu'^aym 


According to al-Tirmidhi, “This is a fine tradition 
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lo/io. According to Hudhayfa 

“I heard Allah’s Messenger ^ say, ‘When the Anti-Christ appears, 
he will have fire and water with him. What the people will consider as 
fire will be cold water, and what the people will consider as cold water 
will be fire that will burn. If any of you encounters him, he should fa 
in that which will appear to him as fire, for it will be fresh cold water 
in reality.’ I also heard the Prophet # say, ‘There was a man from 
bygone people to whom the Angel of Death visited in order to seize his 

soul. He was asked [after his soul was seized], “Did you ever perform 
good deeds?” He replied, “I do not know.” He was then asked to thin 
about it more, after which he replied, “I do not know; however I used 
to trade with people in the world and deal leniently wit t em. wou 
give respite to those of straitened means and forgive the debts of t ose 
in dire straits.” Because of this, Allah allowed him to enter Paradise 
I also heard the Prophet # say, ‘Once there was a man in his death 
throes who, after losing all hope of surviving, ordered his family, 
saying, “When I die, gather for me a large heap of wood and kindle 
a fire under it. When it consumes my flesh and bones, take thein an 
crush them into a fine powder, and then wait for a windy day and cast 
them over the sea.” And thus they did. When Allah recomposed him. 
He asked, “Why did you do that?” The man replied, “It was 
of You.” So for that, Allah forgave him.’” ‘Uqba b. ‘Amir ^ added. 



Set forth by 


Anbiya' [The Prophets 


• What Has Been Mentioned About the Children of Israel,” §32-66 

and in Bk.: al-Buyu^ [Trade], Ch.: “Giving Time to Someone who is Able to Pa; 


His 




§197 
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‘‘I heard him [the Prophet say that this man was a grave-digger.” 

Reproted by al-Bukharl. 



ii/ii. According to Abu Sa'^ld al-KhudrI the Prophet ^ said, 

“There was a man among the communities before you to whom 
Allah had provided abundant wealth. As he was on his deathbed, he 

called for his children and asked, ‘What kind of father have I been 
toward you?’ They replied, ‘You have been the best father.’ He said, 
‘I have never done any good deeds, so when I die, burn my corpse 
and crush its remains and then scatter it on a windy day.’ They did 
as he had asked and when Allah recomposed him. He asked, ‘What 
motivated you to do that?’ The man replied, ‘You fear.’ Allah then 
cloaked him in His mercy.” 

Reported by al-BukharT, Ahmad and Ibn Hibban. 




0 > 
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Set forth by •al-Bukharl in al-Sahlh: Bk.: al-Anbiya^ [The Prophets ^], 
Ch.: “The Narration of the Cave,” 3:1282 §3291, and in Bk.: al-Riqaq [Heart 
Softeners], Ch.: “Fearing Allah,” 5:2.378 §6116; •Ahmad b. Hanbal in aU 
Musnad^ y,6^ §§11682,11753; •fbn Hibban in al-Sahlh^ §^49; •Abu 

Ya^^la in al-Musnady 2:314 §1047; •al-Tabaranl in al-Mu^jam al-kabir, 19:423 

§1026. 
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i/iz. According to Hudhayfa 
I heard the Prophet 



say, ‘There was a man who, when in the 

throws of death and without hope of survival, called for his family and 
ordered them, “After I die, gather for me a large heap of wood and 
kindle a fire under it. When it consumes my flesh and bones, take them 
and crush them into a fine powder and then wait for a hot or windy 

day and cast them over the sea.” When Allah recomposed and raised 

him. He asked, “Why did you do that?” The man replied. It was 
merely for Your fear.” So Allah forgave him.’” 

Reported by a.l-Bukh3.rI and al-Bazzar, 


.LaJ-^ ^ <3^ •‘3^ 
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3/13. According to Abu Hurayra 



, the Allah’s Messenger 



said. 



forth by 


Bukhari in al-$ahth: Bk.: al-Anbiya> [The Prophet 



Ch.: “The Narration of the 
7:244 S2.822; 




S3292; 


Musnad 


S52-94 


ab al-tman, 5:430 §7160; and cited by “Ibn 
al-'AvnT in ‘Umdat al-qart, 16:62 § 9743 ) 


Ibn Kathir in TafsJr al-Qur'dn al-Aztm 


>5 Set forth by .al-Bukharl in al-Sahih: Bk.: al-Tawhtd '^“'“ 7 ^} 

Ch ■ “The Words of Allah, Most High: iThey want to repine the speech of 


Allah},” 6:2725 §7 


Muslim in td-Sahth: Bk.: al-Tawba [The Repentance] 


r “ 4 e VastLro^ Mercy and That His Mercy Precedes His Anger 


§1756 


Malik in al-Muwatta’, x:240 §57 
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“There was a man who did not perform any good deeds and upon 
his deathbed, he ordered his family to take his body and burn it and 
scatter half of its ash in the earth and the other half in the sea. He 
swore by Allah, if Allah gets hold of him. He would punish him with 
a punishment that none of the creation has received. [So his family 
members did the same.] After this, Allah commanded the sea and the 
earth to gather the scattered dust particles of his ash and then Allah 
asked him, ‘Why did you do that?’ The man replied, ‘It was out of 
Your fear, and You know best.’ So Allah forgave him.” 

Agreed upon by al-Bukharl and Muslim. 



14/14. According to Abu Hurayra the Prophet 0 , said, 

“There was once a man who transgressed against his own soul 
[spent a sinful life], and when he was in death throes he ordered his 
children, ‘After I die, burn my corpse and turn it into a powder and 
then scatter my remains in the wind in the sea, for I swear by Allah, 
if my Lord gets hold of me, He will punish me in such a way that no 
one has suffered before.’ And so his children did as he ordered. Allah 
then instructed the earth, ‘Return that which you took of his dust 
particles,’ and suddenly the man was recomposed. Allah asked him. 


Set forth by •Muslim in al-Sahlh: Bk.: al-Tawba [The Repentance], Ch.: 
“The Vastness of Allah’s Mercy and That His Mercy Precedes His Wrath,” 
4:2110 §2756; •Ahmad b. Hanbal in al-Musnad^ 2:269 § 7 ^ 35 ; •Ihn Majah 
in al-Sunan: Bk.: al-Zuhd [The Renunciation], Ch.: “Repentance,” 2:1421 
§4255; •Abd al-Razzaq in al-Musannaf, 11:283 §20548. 
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‘What motivated you to do what you did?’ The man replied, ‘It was for 

fear of You, O Lord,’ or he said, Tt was out of fearfulness for You.’ So 
for that Allah forgave him.” 


Reported by Muslim, Ahmad, Ibn Majah and "Abd al-Razzaq. 




15/15. According to Abu Hurayra Allah’s Messenger ^ said, 

‘Tf the believers truly knew Allah’s punishment, no one would hope 
of attaining to His Paradise, and if the disbelievers truly knew Allah’s 
mercy, no one would despair of attaining to His Paradise.” 

Reported by Muslim, Ahmad and al-Tirmidhi. 


Set forth by •Muslim in al-Sahih: Bk.: al-Tawba [The Repentance], Ch.: 
“The Vastness of Allah’s Mercy and That His Mercy Precedes His Wrath,” 
4:2109 §2755; •Ahmad b. Hanbal in al-Musnad^ •al-Tirmidhl 

in al-Sunan: Bk.: al-Da'^awdt "an Rasul Allah ^ [Invocations from Allah’s 
Messenger ^], Ch.; “Allah Created One Hundred Mercies,” 5:549 S3542.; 
•Abu Ya'la in al-Musnad^ 1 1:392 §6507; •al-Daylaml in Musnad al-firdaws^ 
3*349 $505^; •al-Qurashl ) Husn al-z^nn billdh, 1:29 §19. 










Chapter Five 


On the One Hundred Parts of 
Allah’s Mercy, and that Ninety- 

nine OF THEM ARE RESERVED FOR THE 

Day of Resurrection 
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i6/i. According to Abu Hurayra 

“I heard Allah’s Messenger # say, ‘Allah created mercy in one 
hundred parts; He retained ninety-nine parts and sent one part to the 
earth. Due to this one part, the creation show mercy to one another, so 
much that the mare lifts up its hoof from its young colt lest she harm 

it.’” 

Agreed upon by al-Bukharl and Muslim. 




** Set forth by •al-Bukharl in al-Sahlh: Bk.; al-Adab [Good Manners], Ch.: 
“Allah Made Mercy One Hundred Parts,” 5:2.136 §5654; •Muslim in al-Sahth: 
Bk.: al-Tawba [The Repentance], Ch.; “The Vastness of Allah’s Mercy and 
That His Mercy Precedes His Wrath,” 4:^108 § 2 ^ 751 ; •al-DarimI in al-Sunan, 
2:413 §2785; ‘Ibn Hibban in al-Sahth, 14:16 §6148; •al-TabaranI in al-Mu^jam 
al-awsat, 1:2.97 §991; •al-BayhaqI in Sbu'^ab al-tman, 7:457 Sio 975 ' 
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17/2. According to Abu Hurayra the Prophet said, 

“Allah has one hundred parts of mercy. Of these. He sent one part 
that is shared between humankind and jinn and animals and insects 
Because of this one part shared between them, they show mutual 
affection and mercy, and due to it, the wild beast shows mercy to her 
young. Allah has reserved the remaining ninety-nine parts of mercy 
which He will have upon His servants on the Day of Resurrection. 

Reported by Muslim, al-Tirraidhi and Ibn Majah. 



17 


§2.752^; 


forth by •Muslim in al-Sahth; Bk.: al-Tawha [Repentance], Ch.-. The 

of Allah’s Mercy and That His Mercy Precedes His Wrath 

Ahmad b. Hanbal in al-Musnad, 2:434 S9607; ^ ' 

'<awat ^an Rasttl Allah & [Invocations from Allah s Messenger 


Ch 


4(1 


Hundred Mercies 


55 


§354 


in al-Sunan: Bk.: al-Zubd [The Renunciation], Ch.: 


fr4 


Majah 

Mercy 


of Resurrection,” 2:1435 §42-9 


Hibban in al-Sahth 




Mubarak in al-Musnad, i:zo §35; 'Abu Ya'la in al-Musnad 


§6445 
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18/3. According to Jundub 

“There was once a Bedouin who hobbled his camel and fastened 
its nose ring and then went to pray behind Allah’s Messenger After 
Allah’s Messenger ^ completed the prayer, the man went to his camel 
and untied it, mounted it, and called out, ‘O Allah, have mercy upon 
me and Muhammad and allow no one to share with us in that mercy!’ 
Hearing this, Allah’s Messenger ^ asked (his Companions ^), ‘Who 
would you say is the most deviant, this man, or his camel? Did you 
not hear what he said?’ The Companions ^ submitted, ‘Yes (we 
have heard, O Messenger of Allah).’ The Prophet ^ said, ‘You have 
constricted Allah’s vast mercy. Indeed, Allah created one hundred 
parts of mercy; He sent down one part by which the Creation—jinn 
and humankind and animals—show mutual affection toward each 
other, and has reserved the remaining ninety-nine parts. What do you 
say now, who is the most deviant, this man (who is unaware of the 
vastness of Allah’s mercy), or his camel (that is under his command)?”’ 

Reported by Ahmad, Abu Dawud and al-Hakim. According 
to al-Hakim, “The chains of this tradition are authentic.” 

According to al-Haythaml, “Abu Dawud reported its abridged 
form, and Ahmad and al-TabaranI narrated it. Ahmad’s sources 
are authentic, except for Abu "Abd Allah al-jushami, but no one 
declared him weak.” 



Set forth by •Ahmad b. Hanbal in aUMusnad^ 4:312. §18821; •Abu Dawud 
in al-Stinan: Bk.: al-Adab [Good Manners], Ch.: “Whom the Ruling of 
Backbiting Does Not Concern,” 4:271 §4885; •al-Ruwayanl in al-Musnad^ 
2:140 §957; •al-Hakim in al-Mustadrak^ 1:124 §187, and 4:276 §7630; •al- 
Tabaranl in al-Mu"jam al-kablr^ 2:161 §1667; •al-HaythamI in Majma^ al- 
zawa'id, 10:213. 
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19/4. According to Salman the Prophet # said, 

“Indeed, Allah ^ created one hundred parts ^ 

one part there is mercy shown between the Creation^, and due t , 
the wild beasts show affection to their young. Allah has reserve 

rtrlg ninety-nine pam of metcy which He ha, deferred nnt.1 the 

Day of Resurrection.” 

Reported by Ahmad, al-TabaranI and al-BayhaqI. 




said 


2.0/5. According to Ibn 'Abbas ^ Allah’s Messenger 

“Indeed Allah ^ created one hundred parts of mercy. Of them, 
one pa« has been dttribufed among the Creation, and the rema.n.ng 

ninety-nine are reserved until the Day of Resurrection. 

Reported by al-Tabarani and al-Haythaml. According to ah 
Haythami, “Al-Tabarin! and al-Bazzar teported with a 


chain.” 



^ 0 








Set forth by 


in 


§1038 


xo 


forth by 


Ahmad b. Uanbal in “05 

§612.6; •al-BayhaqI in Shuab al-tman, 2.15 

al-kabtr, ii:374 S12.047, and al- 


al-Mu^jam al-kabtr, 6:2.50 


Tabaram in al-Mu^jdtn 


Haythami in Majma^ al-zdwa id 
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ii/6. According to Muhammad b. Sirin and Khilas on the authority of 
Abu Hurayra the Prophet ^ said, 

“To Allah belong one hundred parts of mercy. He distributed one 
part of mercy among the denizens of the world, and it suffices them 
imtil their death. He reserved the remaining ninety-nine parts for His 
Spends {awliyd% and certainly Allah Most High shall take the one 
part of mercy that he divided among the inhabitants of the world and 
aid it to the ninety-nine parts, completing thereby one hundred parts 
reserved for His friends [awliyd^] on the Day of Resurrection.” 

Reported by Ahmad and al-Hakim (and this wording is 
his).” According to al-Hakim, “This is an authentic tradition 
conforming to the stipulations of the two Shaykhs [al-Bukharl 
and Muslim].” According to al-HaythamI, “Abu Hurayra ^ 

reported a similar tradition from the Prophet ^ set forth by 

Ahmad, and its sources are authentic.” According to al-AlbanI, 
“These are authentic chains of transmission contiguous to Abu 
Hurayra j^.” 




2^^. According to Mu'awiya b. Hayda the Prophet ^ said. 


^ Set forth by •Ahmad b. Hanbal in al-Musnad^ 2.:5i4 §10681; •al-Hakim in 

d-Mustadrak^ 1:123 §185; •al-HaythamI in Majma!' al-zawd'id, 10:385; •al- 
i^ybanl in Silsilat al-ahadith al^sahtha^ Si634. 

^ Set forth by •al-Tabarani in al-Mu'^jam al-kabir^ i9-*4i7 S10065 •Tamam 
ai*Razi in al-FawdHd, 1:248 §606; •Ibn 'Asakir in Tdrtkh Ditnashq^ 8:259; 
•al-HaythamI in Majma^ aFzawd^id, 10:385. 
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z 3/8. According to al-Hasan J., • j ^aii u nne 

“It has reached me that Allah’s Messenger # said, Allah has one 

reserved the remaining ninety-nine par distributed 

' 

grades and the right to intercede). 



Hanbal in al-Musnad, z:Si 4 S10680; 

al-HaythamI in Majma'^ al-zawa'td 


Hakim 


^ Set forth by 

,l-Mustadrak, 4 :z 76 $76^9 
,i.AlhgnT in Silsilat al-ahddith al-sahtha, 4-^76 §1634 
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Reported by Ahmad and al-Hakim. According to al-Hakim, 

This is an authentic tradition conforming to the stipulations 

of the two Shaykhs [al-Bukharl and Muslim].” According to 

al-HaythamI, “Abu Hurayra reported a similar tradition 

from the Prophet # set forth by Ahmad, and its sources are 

authentic. Reported by Khilas and Muhammad b. Sirin, and 

its sources are authentic.” According to al-AlbanI, “This is a 

link-missing [mursal] tradition with an authentic chain of 
transmission.” 



24/9. According to Abu Hurayra Allah’s Messenger said, 

Allah created one hundred parts of mercy and placed one part 

among the Creation. By this part they show mercy to one another. The 
remaining ninety-nine parts are with Allah.” 

Reported by Ahmad and al-Tirmidhi. According to al-Tirmidhi, 
“This is a fine authentic tradition.” 



2 

^ Set forth by •Ahmad b. Hanbal in al-Musrtad, 2:484 •al-Tirmidhi 



in 

.\Iessenger .#], Ch.: ‘'Allah Created One Hundred Mercies,” 5:549 §3541; •Ibn 
Kathir in Tafsir al-Qufan al-^A^tm, 2:201. 



Cited by al-HaythamI in Majma^ al-zawa’id, 10:385, and al-Hindl in Kanz 
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“Our Lota diviaed His mercy into one Pp yrd^’and 

other creatures show mercy 

parts are with Him and are rcservea lo 


Resurrection 


Reported by al-HaythamT and al-Hindi 



al-'^ummal, 4:439 §X040^ 





0 



'wilUt LiU\ 



♦ ♦♦ ♦ 


cyt oi 



Of the Seventy Thousand People of 
THE Prophet’s Umma to whom Allah 

SHALL Grant Paradise without 

RECKONING, EvERY THOUSAND AMONGST 

THEM SHALL TAKE ANOTHER SEVENTY 

Thousand 







i6/i. According to Sahl b. Sa'd S., the Prophet # said, 

“Certainly, seventy thousand (or seven hundred thousand [the 
narrator was unsure which of the two the Prophet 0 . said]) from my 

Lvnma shall enter Paradise (without reckoning). They shall all hold 

«n (by virtue of affinity) to each other until all of them, the first (the 

leading one) and the last of them, enter Paradise. Their faces will shine 
bke the moon when it is full.” 

Agreed upon by al-Bukharl and Muslim. 



^ Set forth by •al-Bukhan in al-Sahih: Bk.: al-Riqaq [Heart Softeners], Ch.: 
“Seventy Thousand Shall Enter Paradise Without Reckoning,” 51x396 $6177, 

and in Bk,; Hdd dl~hhulq [The Beginning of Creation], Ch.: *'The Description 

of Paradise and That it is Created,” 3:1186 S3075, and in Bk.: al-Riqdq 

[Heart Softeners], Ch.: “The Description of Paradise and Fire,” 5:2399 §6187; 

•Muslim in al-Sahih: Bk.: al-Imdn [The Faith], Ch.: “The Proof That Some 

Groups of Muslims Shall Enter Paradise without Reckoning of Punishment,” 

1:198 §219; ‘Ahmad b. Hanbal in al-Musnad, 5:335 §22839; ‘Ibn Kathir in 
Tafsir al-Qur'dn al-'^Azim, 1:394. 
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According to Abu Hurayra 
beard Allah s Nlcssengcr 


Seventy thousand members 


C—: w. .^roa/w r^ad.. a„d ^ a«a 

and 'said, ‘O Messenger of Allah! Supplicate Allah to ° 

ihe.,- The Prophet * sard. ‘O Allah, make K™ “ 

that, a man from the Ansar stood and said, O “«“"8 
Supplicate Allah to make me on. of them, too.’ The Prophet sard, 

‘^Ukasha beat you to it.’” 



Set forth by 


Bukhari in al-Sahib 


[Heart 


5:2396 


a,:-S.ve„., Thousand Shah Enter “/garnren. 

§6176, and in Bk.: [Clothing , 


§5474 


SahTh 


Some Groups of M^usiims 


'unishment, 


^5 


§216 


Ahmad b. Hanbal in al-Mu.mad, 2:400 S9202 


M 7 nda’ in al-Iman, §970 (with an authentic chain of transm. 


Tafstr al-Qur 
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o!jj 

28/3. According to Ibn ^Abbas the Prophet 0 , said, 

‘‘The bygone communities were displayed to me, and I beheld one 
Prophet passing by with a throng, another Prophet passing by with a 
small group, another Prophet passing by with only ten people, another 
Prophet passing by with only five people, and another Prophet passing 
by all alone. Then I looked, and lo and behold, I saw a large multitude 
of people. I asked Jibril 3^, ‘Are these my Umma}'" ‘No,’ he replied, ‘but 
look to the horizon.’ When I looked (to the horizon), I suddenly saw 
a large multitude of people. Jibril ^ said, ‘They are your Community 
and at their forefront there are seventy thousand who shall not be 
subjected to any reckoning or punishment.’ ‘Why?’ I asked. Jibril 
replied, ‘They did not treat themselves with cauterization [kay^\^ and 

they did not seek incantation [ruqya] from others, and they did not see 
omens in things, and they used to put their trust completely in their 

Lord.’ On hearing that, "^Ukasha b. Mihsan stood up and said, ‘O 
Messenger of Allah! Ask Allah to make me one of them.’ The Prophet 
0 said, ‘O Allah, make him one of them,’ After that, another man 

stood and said, ‘(O Messenger of Allah!) Ask Allah to make me one of 
them, too.’ The Prophet 0 said, “^Ukasha beat you to it.’” 

Reported by aLBukharl. 



Set forth by •al-Bukharl in al-Sahih: Bk.: al-Riqdq [Heart Softeners], Ch.: 
“Seventy Thousand Shall Enter Paradise Without Reckoning,” y.z ^^6 §6175. 
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29/4, According to Abu Hurayra 


The Prophet 



said, ‘Seventy thousand of my Umma shall 


O 


Paradise without reckoning.’ Upon hearing that, a man said, 
Messenger of Allah! Ask Allah to make me one of them.’ The Prophet 
0 . said, ‘O Allah, make him one of them.’ After that, another man 
stood and said, ‘O Messenger of Allah! Ask Allah to make me one of 


them, too.’ The Prophet 



said, “Ukasha beat 


5 ^ 


Reported by Muslim and Ahmad. 



30/5. According to (the detailed account of) Jabir b. 'Abd Allah the 
Prophet ^ said, 

“Then the believers will attain salvation; the first group to attain 
salvation will be seventy thousand who will not face reckoning. They 
will have faces shining like the moon when it is full. And those who 
come after them will have faces shining like luminous stars, and so 


Set forth by •Muslim in al-Sahth: Bk.: al-lman [The Faith], Ch.: “The 
Proof That Some Groups of Muslims Shall Enter Paradise without Reckoning 
or Punishment,” 1:197 ‘Ahmad b. Hanbal in al-Musnad, ziyoz §8016; 

•Ibn Rahawayh in al-Mnsnad, 1:143 §7^; ’Ibn Manda mal-Iman, z:894 § 974 - 

Set forth by •Muslim in al-Sahth: Bk.: al-lman [The Faith], Ch.; “Those on 
the Lowest Level of Paradise,” 1:177 §191; ‘Ahmad b. Hanbal in al-Musnad, 

3:345 S147Z1 (and the narration is fully connected to the Prophet #); •Abd 
Allah b. Ahmad b. Hanbal in al-Sunna, 1:248 §457; ‘Ibn Manda in al-lman, 
2:825 §851 (with an authentic chain of transmission); ‘Ibn Kathir m Tafstr al- 

Qufan al-'^Azim, i:394-395- 
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Reported by Muslim and Ahmad. 




^il6. According to Abu Hurayra Allah’s Messenger ^ said, 

‘T asked my Lord and He promised me that He would place seventy 
thousand of my Umma in Paradise with faces shining like the moon 
when it is full. I then asked Him to increase their number and He 
granted me that, adding seventy thousand for every thousand of them. 
I then said, ‘O my Lord, even if they are not from the migrants of my 
UmmaV He said, ‘In that case, I shall complete them for you with the 

Bedouins.’” 


Reported by Ahmad and Ibn Mandah and it has an authentic 
chain of transmission. 



Set forth by •Ahmad b. Hanbal in al-Musnad, 2:359 §8707; •Ibn Manda in 

al-Imdn^ 2.:895 §976 (with a rigorously authentic chain of transmission similar 
to those of Muslim); •al-Haythami in Majma'^ al-zawdHd^ 10:404 (who said: 

“Its men are those of rigorously authentic chains of transmission.”); and cited 
by •Ibn ajar in Fath aUBdri, 11:410 (who said: “It has a good chain”). 
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32/7. According to Hudhayfa b. al-Yaman 

‘^Once, the Prophet 0 ^ was away from us for an entire day. He did 
not come out and we feared he would not come out. After he came 
out, he fell into prostration and remained prostrate for so long that we 
thought his soul was taken while in that position. Then he raised his 
head from prostration and said, ‘My Lord conferred with me about 
my Umma^ asking what He should do with them. I said. Whatever 
You will, my Lord. They are Your creation and Your servants.” He 
conferred with me a second time and I said just as I did the first time. 
Then He said, T will not cause you to be saddened on account of 
your Umma, O Muhammad.’ Then He gave me the glad tidings that 
the first [group] to enter Paradise will be seventy thousand,-and that 
with each one thousand of them there will be an additional seventy 

thousand—none of them will face reckoning. 

Reported by Ahmad, Ibn Kathir and al-Haythami who said, “It 
has a fine chain of transmission.” 



33/8. According to Abu Umama 

Set forth by •Ahmad b. Hanbal in al-Musnad, 5:393 §2.3336; •Ibn Kathir in 

TafsJr al-Qufan 2:122; •al-HaythamI in Maima^ al-zawdHd, 10:68. 

53 Set forth by •al-Tirmidhi in aUSunan: Bk.: Sifat al-qiydma wa aUraqdHq 
wa al-wara^ [The Description of the Resurrection, Heart Softeners and 
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‘‘I heard Allah’s Messenger 0 say, ‘My Lord promised me that 
He would place seventy thousand of my Umma in Paradise without 
reckoning or punishment, and that with every one thousand among 
them there would be an additional seventy thousand and three 
Handfuls (of the denizens of Hell).”’ 

Reported by Ahmad, al-Tirmidhl, Ibn Majah, Ibn Abi Shayba, 

Ibn Abl "^Asim and Ibn Kathlr. According to al-Tirmidhi, ‘‘This 
is a fine tradition.” 



34/9. According to Abu Umama Allah’s Messenger p said, 

“Indeed, Allah promised me that He would admit seventy thousand 


Scrupulousness], Ch.: “Intercession,” 4:62.6 §2437; •Ahmad b. Hanbal in 

al-Musnad, 5:268 §22303 (with an authentic chain of transmission); •Ibn 

Majah in al-Sunan: Bk.: al-Zuhd [The Renunciation], Ch.: “The Description 
of Muhammad 2:1433 §4286; •Ibn Abl Shayba in al-Musannaf, 6:315 
§31714; •Ibn Abl Asim in al-Sunna, 1:260,261 §§588,589; •Ibn Kathlr in 
Tafstr al-Qufdn 1:295; ^^d cited by •Ibn ajar in al-Isdba^ 6:646 

§92.33 (with an an authentic chain of transmission); 

Set forth by •Ahmad b. Hanbal in al-Musnad, 5:2.50 §22156; •al-Jabaranl 
in al-Mu^jam al-kablr, 8:159 §7276; •Ibn Abl A§im in al-Sunna^ 1:261 §588 
(al-Albanl said: “Its chain is rigorously authentic and its men are all reliable”); 

•Ibn AbT Asim in al-Ahdd wa ahmathdnJ, 2:445 §1247; •al-Mundhirl in al- 
Targhtb wa al-tarhlb, 4:225 §5473; •Ibn Kathlr in TafsJr al-Qufdn 

1:395 (who said: “This is an authentic chain of transmission”); and cited by 

•Ibn ajar in al-lsdba ft tamytz al-sahdba, 6:646 §9233 (with an authentic 
chain of transmission). 
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of my Umma into Paradise without reckoning.” Yazid b. al-Akhun 
al-SulamI submitted, ‘‘By Allah, their presence in your Umma will 
be comparable to a reddish fly among black flies [i.e., miniscule in 
number].” Allah’s Messenger ^ said, “My Lord promised me seventy 
thousand, and an additional seventy thousand with every one thousand 
among them, and then He increased me three Handfuls. (He will take 
three Handfuls from Hell and admit them to Paradise befitting His 

Glory,)” 

Reported by Ahmad, al-TabaranI, Ibn Abl ‘^Asim and Ibn Kathlr. 

It has a firm chain of transmission and its sources are authentic. 



35/10. According to "^Utba b. ^Abd al-Sulami Allah s Messenger ^ 
said, 

“Indeed, my Lord has promised me that He will place seventy 
thousand of my Umma in Paradise without reckoning and then for 
every one thousand among them there shall follow seventy thousand 
more [and in al-Tabaranl’s words. Then every one thousand among 
them will intercede on behalf of seventy thousand people ], then 
Allah will deliver three handfuls of people from the Hell. Upon seeing 


Set forth by •Ibn Hibban in 
Mu'^jam aUkabtr^ 17:127 §312, 
•Ibn Kathlr in Tafsir al-Qufdn 
zawd^id^ 10:409,414. 


aUSahih, 16:232 §72.47; •al-Jabarani in aU 
and in •al-Mu^jam al-awsat, 1:127 §402; 

1 * 395 ; •al~HaythamI in Majma^ al- 
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this, ""Umar said, “Allah is the Greatest!” The Prophet ^ then said, 

“Allah shall permit the first seventy thousand to intercede on behalf of 
their fathers, mothers, and families, and I hope that He will make my 
Umma closest of those handfuls.” 

Reported by Ibn Hibban, al-Jabaranl and Ibn Kathlr. According 
to Ibn Kathlr, “Al-Hafiz al-Diya' Abu "Abd Allah al-MaqdisI 
said in Sifat al-Janna (The description of Paradise), T find no 
defect in this chain.’” 



36/11. According to Abu Hurayra Allah’s Messenger ^ said, 

“I interceded [with Allah on behalf uf my Umma and He said, 
‘You shall have seventy thousand who shall enter Paradise without 
reckoning.’ I said, ‘Increase for me.’ He said, ‘For every one thousand 
among them, you shall have an additional seventy thousand.’ I said, 
‘Increase for me.’ He said, ‘You have such-and-such.’” Abu Bakr 
said, “That is enough for us.” ‘Umar said, “O Abu Bakr! Let Allah’s 
Messenger ^ alone (accomplish)!” Abu Bakr said, “O ‘Umar! We are 
but one handful of Allah’s many handfuls.” 

Reported by Ibn Abl Shayba, al-Hannad and al-DaylamT. 


Set forth by •Ibn Abi Shayba in al-Musannaf^ 6:318 §31739; •Hannad b. al- 

SirrT in al-Zuhd, 1:135 §178; •al-Daylaml in Musnad al-firdaws^ 2.:3ii §3407. 







Chapter Seven - 

s 

On the Seventy Thousand People of 
THE Prophet’s Umma to whom Allah 

SHALL Grant Paradise without 

Reckoning, and Every Single Person 

AMONG Them will be Granted 

Additional Seventy Thousand to 
Enter Paradise with Him without 

Reckoning 



37/1. According to Abu Bakr al-Siddlq Allah’s Messenger ^ said, 

“I was granted seventy thousand who shall enter Paradise without 
reckoning. Their faces will shine like the moon when it is full and 
their hearts will be like the heart of one person. I then asked my Lord 
for more, and He granted me an additional seventy thousand with 
every single person.” Abu Bakr M said, “I think this shall be for the 
inhabitants of the villages and the bare-footed nomads.” 

Reported by Ahmad and Abu YaMa. 



' Set forth by ‘Ahmad b. Hanbal in al-Musnad, 1:6 $zz; ‘Abu Ya'Ia in 

M-Musnad, 1:104 Siii; ‘al-Haythaml in Majma^ al-zawaHd, 10:410; ‘Ibn 
iKathir in Tafsir al-Qur‘an al-^Aztm, 1:393. 
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38/2. According to 'Abd al-Rahman b. Abl Bakr Allah’s Messenger 
^ said, 

“Indeed, my Lord granted me seventy thousand from my Umma 
who shall enter Paradise without reckoning.” 'Umar said, “O 
Messenger of Allah! Did you not seek an increase to their number? 
The Prophet replied, “I sought more from Him and He granted me 
seventy thousand ioi every single person among them Ithe latterj.” 
'Umar asked again, “O Messenger of Allah! Did you not seek an 
increase to their number?” The Prophet 0 . replied, I sought more 
from Him and He granted me this much more.” 

Reported by Ahmad and al-Bazzar. 






39/3. According to Anas 



the Prophet 



said 


There shall be seventy thousand of my Umma who shall enter 
Paradise [i.e., without reckoning].” The Companions 0 . said. Increase 
us, O Messenger of Allah!” He said, “For every person among them 
there will be seventy thousand more.” The Companions ^ then said 


the Prophet 



Increase us, O Messenger of Allah!” Then 


he was standing on a hill, the Prophet 



added his handful. The 



forth by 


Ahmad b. Hanbal in al-Musnad, 1:197 S1706; •al-Bazzar in 


Musnady 6:234 § 
ithlr in Tafstr 1 

Set forth by 


Haythami in Majma^ aUzciwdHdy 10:410; 


Ibn 


Musnad. 6:417 § 37^3 


MaqdisI 


§ 


(who 




Ibn Kathir in Tafstr al-Qufan aUAztm 
tradition with reliable sources) 'Abd al 


Qadir b. al-SirrI. When asked about him, Ibn Ma'Tn said, ‘A pious man.’”); •al- 

' • chain is authentic 


Haythami in Ma/ma' al-zawS'id, 10:404 (who 
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Companions ^ said again, “Increase us, O Messenger of Allah!” The 

Prophet ^ said, [Like] this,” and then he added his handful. The 

Companions said, “O Allah’s Prophet! May Allah keep away these 
who enter the Fire ever after this!” 

Reported by Abu YaTa, al-MaqdisI and Ibn Kathlr. Its chain is 
fine. 




40/4. According to ‘Amr b. Flazm the Prophet ^ stayed inside for 
three days and would only come out to pray the congregational prayer, 
^^hen asked about the reason for this, the Prophet replied, 

“Indeed, my Lord promised me that He would place seventy 
thousand of my JJtntnci in Paradise without reckoning, so during these 
three days I asked my Lord for an increase, and I certainly found 
my Lord as a Bestower, Glorious [Majid] and Generous [Karim]. 
After that He granted me an additional seventy thousand for every 
mdividual among the seventy thousand. I said, ‘O my Lord! Will my 

Vmma attain such a large number.? He [Allah] said, T will complete 
the number for you by the Bedouins.’” 

Reported by al-Bayhaql. 



^ Set forth by ‘al-Bayhaqi in Shu^ab al-ttnan, 1:252, §268. 
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k. Abu Umama 



ported that he heard Allah’s Messenger 



say 


u 


A large group, similar in size to the two tribes of Rabi'a and 

Mudar, shall enter Paradise due to the intercession of a man who is 

A man asked, “O Messenger of Allah! Is not RabPa 

replied, “I only utter what 1 am inspired 


Prophet 




from Mudar?” The Prophet 



to say.” 

Reported by Ahmad and al-Tabaranl. According to al-Hay thami, 

“Ahmad’s sources and sources in one of al-Tabarani s chains 
are' authentic, except for 'Abd al-Rahman b. Maysara, who is 

reliable.” 




forth by 
Mu^jam al'kabir 


Ahmad b. lianbal in al-Musnad, 5:^57 §2-2.2-15; •al-Jabaranl 


§76 


and in •Musnad 


§1079 


ml in Majma'^ al-zawa'id 


Tafs 


Qur'an akAzim, 4:14^. 

4 ^ Set forth by ‘Ahmad b. Hanbal in al-Musnad, 5:312.; f; 

Sunan: Bk.: al-Zuhd [The Renunciation], Ch.: “The Description of Hell, 

2,11446 §432.3; •Ibn Abl Shayba in al-Musannaf, 6:313 S31702; •Abu Yala in 
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"One night I was with Abu Burda when al-Harith b. Uqaysh 
came in. That night, he narrated to us that Allah’s Messenger ^ said, 
•Iiadeed, there is a group of people larger than Mudar tribe who shall 
csscer Paradise due to the intercession of one person from my Umma^ 
and indeed, there is a person from my Umma whose size shall be 
increased (due to sins) in the Hellfire until he is one of its corners.’” 

Reported by Ahmad, Ibn Majah, Ibn Abl Shayba, Abu Ya 4 a and 
al-Hakim. According to al-Hakim said, “Its chain is rigorously 
authentic conforming to the stipulation of Muslim.” 



iol-Musnady 3*^54 §1581; •al-Hakim in al-Mustadrak ""ala al-Sahihayn, 1:242 
S238; •Ibn Abl ‘^Asim in al-Ahad iva al-mathanJ, 2:294 §1056. 
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Chapter Eight 


On the Increase of Allah’s Mercy 
TO His Servants in the Reward They 
Receive for Good Deeds, and the 
Pardoning of Passing Thoughts and 

Sins 












43/1 • According to Ibn "Abbas the Prophet ^ narrated from his 
Lord. He said, “Allah ^ decreed the good deeds and the bad deeds 
and explained them. So whoever intends to do a good deed but does 
not do it, Allah shall write for him a single complete good deed. 
If he intends to do a good deed and then does it, Allah ^ shall write 
for him ten good deeds, up to seven hundred good deeds, or even 
multiplied beyond that. And whoever wants to do a bad deed but does 
not do it, Allah ^ shall write for him a single good deed. If he intends 
to do a bad deed and then does it, Allah ^ shall write for him only 
one bad deed.” 


Agreed upon by al-Bukhan and Muslim. 



Set forth by •al-Bukhari in al-Sahlh: Bk.: al-Riqaq [Heart Softeners], Ch.r 

“Thinking to Do Something Good or Bad,” 5:2380 §6126; •Muslim in al- 
Sahth: Bk.: al-lman [The Faith], Ch.: “When a Person Plans to Do a Righteous 
Deed It Is Written Down But When He Plans to Do an Evil Deed It Is Not 
Written Down,” i:ii8 §131; •Ahmad b. Hanbal in aUMusnad^ 1:310 §2828; 
•Ibn Manda in al-lman^ i^94 §3 80; •al-Mundhirl in al-Targhib wa al-tarhlb, 

1:27 §21. 
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44/2. According to Abu Hurayra Allah’s Messenger ^ said, 

“Allah says [to the angels], ‘When My servant wants to commit an 

evil deed, do not write it until he performs it. If he then does it, then 

only write a single bad deed, and if he does not commit it for My sake, 

then write for him a single good deed. And when My servant wants to 

perform a good deed but does not do it, write down for him a single 

good deed. And if he performs it, then write down for him ten good 
deeds, up to seven hundred.’” 

Reported by al-Bukharl and Ibn Hibban. 




45/3, According to Abu Hurayra Allah’s Messenger ^ said, 


Set forth by •al-Bukharl in al~SahJh: Bk.: al-Tawhtd [Divine Unity], Ch.: 

"The Words of Allah, Most High: (They want to replace the speech of Allah)^ 

6:2724 §7062; •Ibn Hibban in al-^ahthy 2:105 §3^2.; •al-Bayhaqi in Shu'^ab 

al“tntdn, 1:300 §33^5 •al-Tabarani in Musnad abShdmiyytn^ 1:87 §123; •al- 

Daylami in Musnad al-firdaws^ 5-2,46 §8087; •al-QazwInI in al-TadwJn, 

1:489; •Abu Nu^aym in Tdrtkh Asbahdn^ 2:74 §1130; •Ibn Rajab in Jami"^ aU 
'uliim wa al-hikam, 1:349. 

Set forth by •Muslim in abSahth: Bk.: al-Iman [The Faith], Ch.: "When a 
Person Plans to Do a Righteous Deed It Is Written Down But When He Plans 
to Do an Evil Deed It Is Not Written Down,” 1:117 §12,8; •Ahmad b. Hanbal 
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“Allah says [to the angels], ‘When My servant thinks of performing 
a bad deed, do not write it against him, and if he commits it, write it 
down as a single bad deed. And if he thinks to perform a good deed 
but does not do it, write down for him a single good deed. And if he 
does it, then write down for him ten good deeds.’” 

Reported by Muslim, al-Nasa’T and ‘^Abd al-Razzaq. 




46/4. According to Abu Hurayra J., Allah’s Messenger ^ said, 

“Allah Most High says, ‘When My servant thinks of doing a good 
deed but does not do it, 1 write for him a single good deed. And if he 
does it, I write for him ten to seven hundred good deeds. And if he 
thinks to do a bad deed but does not do it, I do not write it against 
him. And if he does it, I write for him a single bad deed.’” 

Reported by Muslim. 



in al‘Mu$nad, 2:242 §7294; •al-Nasa’I in al-Sunan al-kubra, 6:344 §1x181; 
•Abd al-Razzaq in al-Musannaf, 11:287 §2:0557; •Ibn Manda in al-Imdn, 
1:491 §375; •Abu Ya 4 a in al-Musnady 11:171 §6282. 

Set forth by •Muslim in al-Sahjh: Bk.: al-ltnan [The Faith], Ch.: “When a 
Person Plans to Do a Righteous Deed It Is Written Down But When He Plans 
to Do an Evil Deed It Is Not Written Down,” 1:117 §128; •al-Hakim in aU 

Mustadrak, 4:275 §7624 (who said: “This tradition has an authentic chain of 
transmission”); •Ibn Manda in aUltndn^ x :493 S3785 •al-Daylaml in Musnad 
aUfirdaws, 3:173 §4463; ^Zayn al-Din \n aUlttihafdt al^saniyya, 1:18 §21. 
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According to Abu Hurayra Muhammad, Allah s Messenger 
^ said, 

“Allah ^ says, ‘When My servant speaks to himself about 
performing a good deed, I write a single good deed for him so long as 
he performs it, after which I write for him ten times its like in good 
deeds. And when he speaks to himself about performing a bad deed, I 
forgive it for him so long as he does not do it. If he performs the bad 
deed, I write it only as a single bad deed.’ The angels say, O Lord, this 
slave of Yours desires to commit a bad deed.’ Allah says and He is 
most aware of His servant— ‘Keep a watch on him; if he does it then 
only write it down as a single bad deed, and if he abandons it, write it 
as a good deed for him, for he abstains from it only out of My fear. So 
Allah’s Messenger ^ said, ‘When one of you perfects his Islam, each 
deed he performs is rewarded ten to seven hundred times over, and 
every sin he commits is only written as one bad deed and this is until 

he meets Allah’.” 

Reported by Muslim, Ahmad and Ibn Hibban. 


forth 


Muslim in al-Sahih 


Itnan 


(4 


When 


Written Down But When He 


Not 




n 


s 


Ahmad b. Hanbal 


Musnad. 


Hammam b. Munabbih al-San^^ani in al-Sahifa 


§53 
§379 


Musnad. 1:81 §240 


Hibban in al^Sahih 


Shu^ab al-tman, 5:389 S7045; 'Abu Nu‘aym in Musnad 


mustakhraj, 1:198 §335; ‘Ibn Hazm in al-Muhalla 
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48/6. According to Abu Dharr Allah’s Messenger 0 , said, 

“Allah says, ‘Whoever comes with a good deed will receive ten 
times its like, and I will increase him with more. And whoever comes 
with a sin, then his recompense is for that one sin only, or I forgive 
him. Whoever draws near to Me by a hand span, I draw near to him 
by an arm’s length; whoever draws near to Me by an arm’s length, I 
draw near to him by a bow’s length; whoever comes to Me walking, 
I come to him running; and whoever meets Me with sins that fill the 
earth, but meets Me without having associated any partners with Me, 
I will meet him with a similar amount of forgiveness.’” 

Reported by Muslim, Ahmad, Ibn Majah and al-Bazzar. 


Set forth by •Muslim in al-Sahth: Bk.; al-Dhikr iva al-du^'a wa aUtawba wa 
abistighfar [Remembrance, Invocation, Repentance, and Seeking Forgiveness], 

Ch.: “The Virtue of Remembrance, Invocation and Seeking Nearness to Allah, 
Most High,” 4:2068 §2687; •Ahmad b. Hanbal in al^Musnad, 5:153 §21398; 
•Ibn Majah in al-Sunan: Bk.: al-Adab [Good Manners], Ch.: “The Virtue of 
Deeds,” 2:1255 §3821; •al-Bazzar in al-Musnad, 9:399 §3991; •Abu Nu'aym 
in Hilyat al-awliya\ 5:56; •Ibn al-Mubarak in al-Zuhd^ 1:366 §1035; •al- 
NawawT in Riyad al-$dlihJn, 1:124 §124. 












Chapter Nine 


On Allah’s Descent to the Lower 
Heavens and His Calling Out to His 

Servants 













49 /i- According to Abu Hurayra Allah’s Messenger ^ said, 

“Our Lord, the Blessed and Exalted, descends each night to the 
lower heaven, when a third of the night remains and calls out, ‘Who 
calls upon Me that I may respond to him? Who asks of Me that I may 
give him? Who seeks My forgiveness that I may forgive him?”’ 

Reported by al-Bukharl. 



Set forth by •al-Bukharl in al-Sahth: Bk.: al-Da^awat [Supplications], Ch.: 
“Supplicating at Midnight,” 5:2330 §5962, and in Bk.: al-Tawhid [Divine 
Unity], Ch.: “The Words of Allah, Most High: ^They want to replace the 
speech of Allahf" 6:2723 S7056; and cited by ‘Ibn ajar in Path al-BarJ, 
11:129; ‘al-Ayni in "Umdat al-qart, 7:199. 

Set forth by •al-Bukharl in al-Sahth: Bk.: al-Jumu'^a [Friday], Ch.: 
“Supplication in Prayer During the Last Part of the Night,” 1:384 §1094; 
•al-TirmidhI in al-Sunant^k.: al-Da‘awat ‘an Rasiil Allah ^ [Invocations 
from Allah’s Messenger 0 ], 5:526 §3498 (al-Tirmidhl said: “This is a fine 
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-Our Lord, the Exalted and Sublime, defends "tf' ^ 
lower heaven, when the last third of the nig t 

iTay Sve hL? Who seeks My forgiveness that 1 may forgtve htm? 

Reported by al-Bukharl, Abu Dawud and al-Tirmidhi. 





said 


<: i/?. According to Abu Hurayra Js, Allah’s Messenger 

"When the first third of each night 

lower heaven and says, ‘I am the King I am the Kmg. Who . „ 

calls upon Me that I may respond to him? Who is it ^ 
that I may give him? Who is it that seeks My forgiveness that 1 m y 

‘fo^ivermr He keeps on calling ,n this way until the dawn breaks. 

Reported by Muslim, Ahmad and al-Tirmidhi. 



authentic tradition ); 

Ch.: “Replying to th( 

S147.9; 


Rabr 


Abu Dawud in al-Sw 

Jahmites,” 4*2'34 §473 
Musnad. irxoz §501 



Darimi 


-Sunan^ 1:4^3 


5^ Set forth by 


Muslim In al-Sahlh: Bk.i Salll -“.f 


Ch 


Time,” 1:52.x §758 


ight and How Supplications Are Answered Di 
Ahmad b. Hanbal in al-Musnad, x:4i9 S942. 


al- 


rmidhl in al-Sunan: Bk.; al-Salah [The Praye 
the Lowest Heaven Every Night , ^'3°’ 

irration of Abu Hurayra ^ is hasan-sahth 

-du^a\ 1:69 S30- 


Lord 


§446 (ai-Tirmidhl said 


MaqdisI in al-Targhtb ft 
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Set forth by •Muslim in al-Sahlh: Bk.: Salat al-musafirl 


and 


cc 


The 


and Recite Words of Remembrance,” 1:522 §758; •al-Nasa 


§10312 


§478; •al- 


§146; •al-BayhaqI in Fada'il al-awqat, 1:168 §5 


by ‘Muslim in al-SahJh: Bk.: Salat al-musafirt, 


Encouragement 


Traveler’s Prayer and Shortening It], Ch.: 

and Recite Words of Remembrance,” 1:522 §758; •al-BayhaqI in al-Sunan al- 

^bra, 3:2 §4428; ‘Abu 'Awana in al-Musnad, 1:127 §§ 377 , 378 ; ‘al-MizzI in 
Tahdhib al-kamaL 
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I may give him? Who is it 

indigent nor unjust?”’ 

Reported by Muslim. 



who is neither 




54/6. According to Sa'd b. Sahd: this addition 

This tradition ts knd to One who i 

Allah calls out extending His Hana, 


neither indigent or unjusi 

Reported by Muslim 




OIJJ 


cr/y. According to Abu Sa‘Id and Abu Hurayta *, Allah’s Messenger 



said 



forth 


Muslim in al-Sahth: Bk.: Salat al-musafirm wa qasruha 

Shortening It], Ch.: “The Encouragement to Supp 


and Recite Words of Remembrance,” §758 


forth 


Muslim in uMaW. Bk., 


and 

Words of Remembrance 


The 




§758 


Ahmad b. Hanbal 


Musnad, 3:34 § 


Nasa’T in al-Sunan al-kubra, 6 :iz 4 ^0315 


Abd 


Humayd in al-Musnad, §8^ 


i Shayba in al-Musannaf, 




§ 


M^m al-kabJr, zz:370 § 9 ^ 7 ; and cited by 


z 


•.68 
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“Indeed, Allah Most High lets the night pass until the first third 

of the night passes, and then descends to the lower heaven and says, 
‘Is there anyone seeking forgiveness? Is there anyone turning in 
repentance? Is there anyone asking? Is there anyone supplicating?’ And 
this is until the appearance of dawn.” 

Reported by Muslim, Ahmad and al- Nasa’T. 



Reported by al-Tirmidhi, al-Nasa^T and Ibn Hibban. According 

to ahTirmidhi, “Abu Hurayra’s tradition is fine authentic and 
has been narrated by him through several other chains in these 


words that the Prophet said, ‘Wherv one third of the ni^ht 


Set forth by •al-Tirmidhi in al-Sunan: Bk.: al~Salah [The Prayer], Ch.: 

“The Lord’s Descending to the Lowest Heaven Every Night,” 2:307 §446; 

. 1^ 1^ n tx i ^ ^ 3:201 §921; •al-Nasa’T in al-Sunan al-kubrd^ 6:125 
§10319; •al-Lalika’I in IHiqad ahl al-Sunna^ 3:440 §752. 
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remains, Allah ^ descends . . 
the various narrations. 


This is the most authentic of 




According to 'A'isha 
One night I did not find Allah’s Messenger 



I went 


look for him), and lo and behold, he was in al-Baqf Cemetery. He 
asked (me), ‘Were you afraid that Allah and ^at 

you had gone to visit one of your other wives. He sa d, A ^ 
descends on the night of the fifteenth of Sha'ban to ^he »ower heaven 
(befitting His Glory) and forgives more people than the ha 

flock of sheep of Banu Kalb tribe. 

Reported by al-TirmidhI, Ibn Majah and Ibn Humayd. 



>7 Set forth by 

af Fifteenth ol 


Titmidhl in al-Sunan: Bk.: al-Sawm [Fasts), Ch.: “The Night 

Majah in al-Sunan: Bk.: Iqamat 


§739 


Ch.; 




Night of Fifteenth 


/•rh/[Establishing the Prayer and 
\ ^ ^1 rt _ . €-r^Qn- •‘■Ahd b. Humayd ii 


s 


in 


Musnad, i :437 § 15^9 
Fada'il al~awqat, i:i 


§z8 


BayhaqI in Shu^ab al-iman, 3:379 S382.5 

il-Husaynl in al-Bayan wa al-ta rtf. 
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58/10. According to ‘'Ah b. Abl Talib Allah’s Messenger ^ said, 

‘‘See to it that you pray during the night of the fifteenth of Sha‘ban 
and fast during its day, for when the sun sets on that day, Allah 
descends to the lower heaven and says, ‘Is there not someone who 
seeks forgiveness that I may forgive him.^ Is there not someone who 
seeks provision that I may provide for him,^ Is there not someone who 
suffers affliction that I may grant him well-being.^ Is there not so-and- 
so who seeks such-and-such,^’ This continues until dawn.” 

Reported by Ibn Majah. 



jih 

59/11. According to ‘'Aisha ^ said, 

Set forth by •Ibn Majah in al^Sunan: Bk.: Iqdmat al-saldh wa al-sunna 
flhd [Establishing the Prayer and the Sunna Therein], Ch.: “The Night of the 
Fifteenth of Sha’^ban,” 1:444 §138^5 •al-BayhaqI in Shu ab aUtmdn^ 3*378 
538^^, and in •FadaHl al-awqat^ 1:12.2, §24; •ai-Fakihi in Akhbdr Makka, 
3:84 §1837; •al-DaylamI in Musnad aUfirdaws^ 1:2.59 §1007; •al-Mundhirl in 
al-Targhlb wa aUtarhlb^ 2:74 §1550. 

Set forth by •Ahmad b. Hanbal in al-Musnad^ 6:238 §26060; ♦Ibn Majah 
in aUSunan : Bk.: Iqdmat al-saldh wa al-sunna flhd [Establishing the Prayer 

and the Sunna Therein], Ch.: “The Night of the Fifteenth of Sha'ban,” 1:444 

§1389; •Ibn Rahawayh in aUMusnad^ 2:326 §850; •Abd b. Humayd in aU 
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U 


One night 1 did not find Allah’s Messenger 0 



I went 


look for him, and lo and behold, he was in al-Baql- Cemetery rats.ng 
hifhead upward toward the heavens. He asked me ‘Were yon afra.d 


Allah and His Messenger 



vvould act wrongly towards you? 1 
said m O MMsenget of Allah, rather,! thought that you had gone 

of your other wives.’He said,‘Allah » descends on the 


and forg 


night of the fifteenth of Sha^ban to the lower heaven 
greater number of people than the hairs on a flock of sheep of Banu 

Kalb tribe.’” 



S 3.1^1 

“’indeed, Allah manifests on the night of the fifteenth of Sha'ban 
and forgives His entire creation, save a polytheist or a slanderer. 

Reported by Ibn Majah, Ibn Hibban, al-Tabaranl and Ibn Abi 

'Asim. 


Musnad. i:437 


Husaynl in al’'Bdyufi wd dl-td Tify § 5^5 


al- 


SuyutT in al-Durr al-manthur, 7:402. 


Majah 


Set forth by -Ibn Majah in al-^unan : dk “7“ 

Fifremth of Sha'ban,” 1:445 §i390i ‘Ibn Hibban in ^ 


Hibban in al-Sahlh, ix:48i S5^^5 


■TabaranI in al-Mu’^jam al-awsdt^ 7:36 §6776 


Ibn Abi "Asim 


i:zz4 §5^^’ 

T^^rihh Himasha. 


Bayhaqi in Shu^ab al-Tman, 5 : 27 ^ 


Ibn Asakir 








Chapter Ten 



AND Sinful 








6 i/i. According to Abu Hurayra 

“Once, the Prophet ^ kissed al-Hasan b. "All [his grandson] ^ and 
al-Aqra" b. Habis al-TamIml was sitting in his presence. Al-Aqra*" said, 
‘I have ten children and have not kissed a single one of them.’ Upon 
hearing this, Allah’s Messenger ^ looked at him and said, ‘He who 
does not show mercy shall not receive mercy.’” 

Agreed upon by al-Bukharl and Muslim, 



Set forth by •al-Bukharl in al-Sahih: Bk.: al-Adab [Good Manners], Ch.: 
“Being Merciful Toward One's Children and Kissing and Hugging Them,” 
5:2,235 §5651; •Muslim in al-Sahlh: Bk.: al-FadaHl [The Virtues], Ch.: “His 
Mercy ^ Toward Children and Family Members, and His Humbleness and 
the Virtue of All of That,” 4:1808 §2315; •Ahmad b, Hanbal in al-Musnad, 
2:241 §7287; •Ibn Hibban in al-Sahjb^ 2:202 §457; •al-Bukhari in al-Adab 
al-mtifrad^ 1:46 §§91,99; •al-BayhaqI in al-Sunan al-kubrd^ 7:100 §13354; •al- 
Mundhirl in al-Targhib wa al-tarhjby 3:142 §3419. 
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6z/2. According to Abu Hurayra 

“Once, al-Aqra‘ b. Habis saw the Prophet ^ kissing al-Husayn 
and said, ‘I have ten children and have not kissed any of them. 
Upon hearing this, Allah’s Messenger 0 . said, ‘He who does not show 

tenderness shall not receive tenderness.’” 

Reported by al-Bukharl and Abu Dawud (the wording is His). 




63/3. According to Jarir b. ‘Abd Allah Allah s Messenger 0 said, 

“Allah will not be merciful to those who are not merciful to the 

# 

people.” 

Reported by al-Bukharl. 




Set forth by •al-Bukharl in al-Sahlh: Bk.: al-Adab [Good Manners], Ch.| 
“Being Merciful Toward One’s Children and Kissing and Hugging Them,” 
5;z235 §5651; ‘Ahmad b. Hanbal in al-Musnad, 2:241 §72-87; ‘Abu Dawud 
in al-Sunan: Bk.: al-Adab [Good Manners], Ch.: “A Man Kissing His Child,” 
4:355 §52-18; ‘Ibn H'bban in al-§ahth, 2:202 §457; ‘al-Bayhaqi in al-Sunan al- 
kubra, 7:100 S13354; ‘al-Bukharl in al-Adab al-mufrad, 1:46 §91. 

Set forth by ‘al-Bukharl in al-Sahth; Bk.: al-Tawhtd [Divine Unity], Ch.: 
“The Word of Allah: (Say: “Call Allah or call the Most Merciful.”), 6:2686 
§6941, and in •al-Adab al-mufrad, 1:48 §96; Hbn Abl Shayba in al-Musannaf, 
5:214 §25356; ‘al-QudaT in Musnad al-shihab, 2:66 §894; ‘al-Bayhaql in al- 

Sufian al-kubrd^ 9:41 §17682. 





On Allah’s Mercy for the Dissolute and Sinful 1 173 


64/4. According to Jarir b. ^Abd Allah Allah’s Messenger ^ said, 

“Those who do not show mercy to others will not be shown mercy 
by Allah.” 

Reported by Muslim. 



65/5. According to "Aisha Allah’s Messenger ^ said, 
“Allah loves gentleness in all things.” 

Agreed upon by al-Bukharl and Muslim. 



Set forth by •Muslim in al-Sahth: Bk.: al-FadaHl [Virtues], Ch.: “Mercy 
Toward Children and Family Members,” 4:1809 §2319; •al-Bukharl in al- 
Adab al-Mufrad, 1:48 §96; •Ibn Abl Shayba in al-Musannaf, 5:214 §25356; 
•al-Quda*^! in Musnad abshihdb^ 2.166 §894; •al-BayhaqI in al-Sunan al-kubrd^ 
9:41 §17682. 

Set forth by •al-Bukharl in al-Sahih: Bk.: aUAdab [Good Manners], Ch.: 
“There Should Be Gentleness in Everything,” 5:2242 §5678, and in Bk.: al- 
IstVdhan [Asking for Permission to Enter], Ch.: “How to Return the Greeting of 
Non-Muslim Citizens,” 5:2308 §5901, and in Bk.: abDa^awdt [Supplications], 
Ch.: “Supplicate to Allah Against the Polytheists,” 5:2349 §6032; •Muslim in 
al-Sahlh: Bk.: al-Saldm [Salutations], Ch.: “The Prohibition of Greeting the 
People of the Book First and How to Return Their Greetings,”4:1706 §2165; 
•Ahmad b. Hanbal in al-Musnad, 6:37 §24136; •al-Tirmidhl in al-Sunan: Bk.: 
al-lstVdhdn ""an Rasul Allah ^ [How Allah’s Messenger ^ Taught Us to Ask 
for Permission Before Entering], Ch.: “How to Greet Non-Muslim Citizens,” 
5:60 §2701; •al-Nasa’i in al-Sunan al-kubrd, 6:102 §10213; •Abd al-Razzaq 
in al-Musannaf, 6:11 §9839; •al-Bukharl in al-Adab al-mufrad, 1:164 §4^2.; 
•al-Mundhirl in al-Targhtb wa al-tarhlb, 3:278 §4047. 

Set forth by •al-Bukharl in al-Sahth: Bk.: Istitdba al-murtaddfn wa 
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“O 'A'isha! Allah is Gentle and He loves gentleness in all things. 




67/7. Another report reads, 

“Indeed, Allah is Gentle and He loves gentleness. He gives for 
gentleness what He does not give for harshness.” 

Agreed upon by al-Bukhari and Muslim. 




68/8. According to Jarir (b. ‘Abd Allah) 


anidJn wa qitalihiht [Asking Apostates 


the Prophet 



said 


and 




the Prophet 
^alayku 



§6528 


Without Being Explicit Such as Saying: al-sam 
Muslim in al-Sahth: Bk.: al-Btrr w, 


adab [Piety, Keeping Family Ties and Good Manners], Ch 


The 


§2593; ‘Ahmad b. Hanbal in al-Musnad, i;ii2 §9 


Adab [Good Manners] 




(4 


:Z 54 S4807 

Gentleness, 


Ibn Maiah in al-Sunan: Bk.: al-Adab [Good Manners] 


§3688 


Malik in al-Muwatta', 2:979 §1767 


forth by ‘al-Bukharl 

dnidtn wa qitdlihim [Asking 


Sahth: Bk.: Istitaba 
♦ ♦ • 

A nostates and Reb 


murtaddJn wa 
tn Renent and 


al-mu amain u/u -^ - jt 

Fighting Them], Ch.: "When a Non-Muslim Gmen or 


Prophet 



^alaykum;” 6:2539 §6528; ‘Muslim in ai-^unir,, 

adab [Piety, Keeping Family Ties and Good Manners] 


§6528 


Without Being Explicit Such as Saying: al-sam 
Muslim in al-$aht^: Bk 


§ 2-593 


Ch.: “The Virtue 

Ahmad b. Hanbal in al-Musnad, 1:112 §902; 


Abu Dawud in al-Sunan: Bk.: al-Adab [Good Manner^ 


cc 


:254 S4807 

Gentleness, 


Maiah in al-Sunan: Bk.: al-Adab [Good Manners], Ch 


§3688 


Malik in al-Muwatta\ 2:979 § 


68 


forth 


Muslim in al-Sahth 


adab 
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“He who is denied gentleness is denied all good.” 

Reported by Muslim, Abu Dawud and Ibn Majah. 



Reported by Ahmad, al-Tirmidhi and Ibn Abi Shayba. 
According to al-Tirmidhl, “This is a fine authentic tradition.” 



Keeping Family Ties and Good Manners], Ch.: “The Virtue of Gentleness,” 
4:2003 §2592; •Abu Dawud in al-Sunan: Bk.: al-Adao [Good Manners], Ch.: 
“Gentleness,” 4:255 §4809; •Ahmad b. Hanbal in al-Musnad, 4:3^2; •Ibn 
Majah in al-Sunan: Bk.: al-Adab [Good Manners], Ch.: “Gendeness,” 21:1216 

§3687; •Ibn Hibban in al-Sahthy 2:308 §598. 

Set forth by •Ahmad b. Hanbal in al-Musnad, 2:160 §6494; •al-Tirmidhl 
in al-Sunan: Bk.: al-Birr wa al-sila ^an Rasul Allah ^ [Piety and Keeping of 
Family Ties as Taught by Allah’s Messenger #], Ch.: “Having Mercy Towards 

People,” 4:323 §1924; •Ibn Abl Shayba in al-Musannaf^ 5:2.14 S25355; •al- 
Hakim in al-Mustadrak^ 4:175 §72.74. 
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According to ^Abd Allah b. ^Amr tracing it back, told that 


the Prophet # said 


-Those who show mercy [al-rahi’^O’i] be shown mercy by the 
All.M«cifu! lal-Rahmhnl; so show mercy to those on earth and you 

will be shown mercy by Him Who is in heaven. 

Repotted by Abu Dawud and Ibn Abl : 

Keporvcu jt _ ^ - fine authentic tradition 


MundhirT and Ibn Qudama, “This 




71/11. According to Hudhayfa Allah’s Messenger 

/ ^ A _ ^ 



said 


There was once a man tom the communities before you whose 


soul the angels seized. They asked 


Did you ever perform good 


He replied, ‘No.’ The angels said, ‘Try to recall. He then 
::: ‘I usfd m loan money to people and 1 would order my servant to 


forth by 


'Abu Diwud in al-Sumn: Bk.: al-AM [Good 


Mercy 




§494 


Ibn Abi Shayba in al-Musannaf, 5:114 S 2’5355 


Bayhaqi in al-Sunan al-kubra, 9 - 4 i 


Shu'ab al-tman 


S 


Ibn Qudama in Ithbat sifat 

.. .al-Mundhiri in al-Targh,b wa al-tarhib 


Firdaws^ i:z88 §332'^ 


Musnad 

3:140 


§34 


forth 


Muslim in al-Sahlh: Bk.: al-Musaqa Ch.: “The 

Time for Someone Who Is Unable to Pay His Debt, 


Hanbal in aFMusnad^ 


Nasa 


§1560; •Ahmaa d, r^ai Dealines With People and 


§6193 


Darimi 




al - Sunan . 2:32.4 §254^ 
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give respite to the one of straitened means and to pardon the one who 
was unable.’ Allah then said (to the angels), ‘Leave him.’” 

Reported by Muslim, Ahmad and al-Nasa'I. 




72/12. According to Abu Hurayra Allah’s Messenger ^ said, 

“There was a man who never performed good deeds, except that 
he removed a thorny branch from a road—one that was cut off a 
tree and thrown away or was lying there for some other reason—and 
appreciative of his act, Allah placed him in Paradise.” 


Reported by Ahmad, Abu Dawud and Ibn Hibban. 




73/13. According to ‘Abd Allah b. Yazid 

“The Prophet ^ forbade plundering and mutilation.” 


Set forth by •Ahmad b. Hanbal in al-Musnad, z:zS 6 §7^345 •Abu Dawud 
in al’Sunan: Bk.: al-Adab [Good Manners], Ch.: “Removing Harmful Things 
from the Pathway,” 4:362 §5245; •Ibn Hibban in al-Sahih^ 2:297 §540; •al- 
Tabarani in al-Mu^'jam al-awsat, 3:276 §3133; •al-DaylamI in Musnad al- 
Firdaws^ 3:99 §4276. 

Set forth by •al-Bukhari in al-Sahih: Bk.: al-DhabdHh wa al-sayd [The 
Slaughtered Animals and Game], Ch.: “The Offensiveness of Cutting Parts 
of Living Animals or Seizing Them for Targeting,” 5:2100 §5197; •Ahmad b. 
Hanbal in 4:307 §§18762,18764; •Ibn Abl Shayba in al-Musannaf, 

4:481 §22321; •Ibn al-Ja'd in al-Musnad, 1:85 §476; •Ibn Abl 'Asim in aUAhad 
wa al-mathdnJ^ 4*i37 §2.117; •al-Tabaranl in al-Mu^jam aUkabtr^ 4:124 §3872. 








Burayda ^ said 
Ma^z b. Malik came to the Prophet 



and said, ‘O Messenger 


“Ma^z D. MailK ^ * * r ^ ^ ^ 

of Allah, purify me!- The Prophet # sa.d, ^ 

eeek Allah-y forgiveness and repent to H,m. So he went away 


Set forth by 


Muslim 


udud [Prescribed Punishments] 




Ch 




§49; 


One Who Confesses to 

al-kubra^ 4:z86 §71^35 

f/-Mwsna(i,4'^34“i35 §^ 2.91 


3:i3ii-'i32-2. 


§1690 


al-Daraqutnl in al-Sunan, 3:91 
_ ^ - .-1 Te.Keir5nT in 
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not far—and then returned, saying, ‘O Messenger of Allah, purify 

me!’ The Prophet ^ said, ‘Woe to you! Go back and seek Allah’s 

forgiveness and repent to Him.’ So he went back—but not far—and 

then returned, saying, ‘O Messenger of Allah, purify me!’ Allah’s 

Messenger repeated what he said twice before, and when Ma'^iz came 

back for the fourth time the Prophet ^ asked him, ‘From what shall I 

purify you?’ He replied, ‘From adultery.’ Allah’s Messenger ^ asked, 

‘Is he insane?’ The Companions informed him that he was not insane. 

Then he asked, ‘Did he drink alcohol?’ A man stood up and smelled 

him but did not smell the stench of alcohol. So Allah’s Messenger 

^ asked, ‘Did you commit adultery?’ ‘Yes,’ the man replied. Allah’s 

Messenger ^ then ordered that he be stoned to death, and after he 

was stoned the people took two views with regard to him. One group 

opined: ‘He destroyed himself and was encompassed by his sins.’ The 

other group said: ‘There is no repentance better than that of Ma‘iz’s. 

He came to the Prophet 0 , and placed his hand in his, saying, “Stone 

me.”’ The contention between the two groups remained for two or 

three days. Allah’s Messenger 0 came out as they were sitting and 

greeted them and sat down among them. He said, ‘Seek forgiveness 

for Ma‘iz b. Malik.’ The Companions ^ then said, ‘May Allah forgive 

Ma‘iz b. Malik.’ Then Allah’s Messenger 0 said, ‘He repented with 

such a sincere repentance that, were it to be divided among a people, 
it would suffice them all.’” 

Reported by Muslim, al-Nasa’T, al-Daraqutnl, Abu ‘^Awana and 

abTabaranl. 
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and was 


75/15. According to 'Imran b. Hu§ayn 

p Jam Wtt rsad Jof Ja, 'op Jet of AUah! 

? ,ave committed an offence that calls for the 


establish it against me! Allah’s Prophet 



;jrrjid! .;^::t ;«wci a„d hnns h. 

eiven birth.’ The guardian did as he was told. Then A P 

pronounced his judgment over her and h 

her and then he commanded and she was stoned ^ 



The PrlLt^ rephed, 'Certainly, she has repented in such a way that, 
if her repentance were to be divided among seventy people of Medina, 
• tlTdTen^ugh for them. Have you found any repentance better 

than this? She sacrificed her life for Allah Most Hig . 



Reported by Muslim and al-Darimi. 
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forth by •Muslim 


udud [Prescribed Punishments] 


Ch.: “Confessing One’s Adultery 


yy 


§ 


DarimI 


35S 


TabaranT in al-M.u’-jant al-awsat, 5:117 M 43 j 


Mizzi 


Tahdhib al-kamal, 34 : 32-5 §7^54 
Hazm in al-Muhalla, ii:iz7- 


ShawkanT in Nayl al 
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76/1. According to Abu Hurayra the Prophet 0 . said, 

“Once, there was a panting dog near a well and it was on the verge 
of death due to severe thirst. A prostitute from the Children of Israel 

saw it and she took off her shoe, filled it with water and gave the dog 
drink. As a result she was forgiven.” 

Agreed upon by al-Bukharl and Muslim. 



77/z. According to 'Abd Allah b. ‘Umar the Prophet ^ said, 

“Once, a woman entered the Hellfire due to a cat that she kept tied 

up. She neither fed it nor set it free so that it could eat of the vermin 
of the earth.” 

Reported by al-Bukharl. 


Set forth by •al-Bukharl in al-Sahth: Bk.; al-Musaqat [Watering], Ch.: 
“The Virtue of Providing Water,” 2:834 §2236; •Muslim in al-Sahth: Bk.: al- 
Salatn [Salutations], Ch.: “The Unlawfulness of Killing Cats,” 4:1760 §2242. 

Narrated by al-Bukharl in al-Sahtht Bk.: Bad'u al-khalq [On the Beginning 
of Creation], Ch.: “There are Five Injurious Animals that may be Killed in the 

Sacred Precint,” 2:1203 §3140; ‘Ibn Majah in al-Sunan: Bk.: al-Zuhd [The 
Renunciation], Ch.: “On Repentance,” 2:1422 §4256; ‘‘Abd al-Razzaq in al- 

Musannaf, 11:284 §2^0549. 
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78/3. According to Abu Hurayra Allah’s Messenger # said, 

“Once, a woman entered the Hellfire due to a cat that she kept tied 
up. She neither fed it nor set it free so that it could eat of the vermin of 

the earth, so it died of starvation.’ 

Reported by Muslim. 



7 * Narrated by -Muslim in al-SahJh: Bk.: al-Birr wa al-sila wa al-Adab 
[Piety, Familial Integration and Good Manners], Ch.: The Un aw u ness o 
Tormenting Cats and other Non-injurious Animals,” 4:2.110 SZ619. 

79 Set forth by -al-Bukharl in al-Sahth: Bk.: al-Musaqat [The Watering], 

chapter, “The Virtue of Providing Water,” i:833 §2.^34, and m Bk.: a - 
Mazalim wa al-ghash [On Oppression and Wrongful Seizure of Land], chapter^ 
“Allowing Wells on Pathways as long as They Do not Cause Inconveniance, 
2-870 S2334; -Abu Dawud in al-Sunan: Bk.: al-Jihad [The Striving , chapter, 
“tL Commands Pertaining to the Riding of Animals and Beasts of Burden, 

x: 2.8 §2550; -Malik in al-Muwatta\ 2:929 §1661 
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"‘While a man was walking he felt thirsty and went down a well and 
drank water from it. On coming out of it, he saw a dog panting and 
licking mud because of excessive thirst. The man said (within himself), 
‘This (dog) is suffering from the same agonizing thirst I did.’ So he 
(went down the well), filled his leather socks with water, caught hold 
of it with his teeth, climbed up and watered the dog. Allah appreciated 
his (good) deed and forgave him. The people asked, O Messenger of 
Allah! Is there a reward for us in serving (the) animals? He replied, 

‘Yes, there is a reward for serving any animate.’” 

Reported by al-Bukharl and Malik. 



80/5. According to Abu Hurayra Allah’s Messenger ^ said, 

“Once there was a severely thirsty man walking on a path. (As he 
was walking) he happened on a well, went down and drank from it. 
As he came out, he noticed a panting dog licking the wet earth due to 
severe thirst. The man said (to himself), ‘This dog is just as thirsty as I 
was,’ and he went down, filled his leather sock with water and held it 


80 forth by •Muslim in al-Sahih: Bk.: al~Sulam [The Salutations], chapter, 
“On Giving Food and Water to Honoured Animals,” 4:1761 S2.2.44; •Ahmad 
b. Hanbal in al^Musnad, 2.1375, 5 i 7 , 5 ^^ SSS8861,10710,1076^; •Abu Dawud 

in al^Sunan: Bk.; al-Jihad [The Striving], chapter, “The Commands Pertaining 
to the Riding of Animals and Beasts of Burden,” 2:28 §2550; •Ibn ibban m 
al-Sahth^ 4:185 S7595; •al-Nawawi in Shark Sahlh Muslim^ 14:242, 
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in his mouth until he climbed up and made the dog drink it. Allah was 
gracious for his action and forgave him.” The Companions %. asked, 
“O Messenger of Allah! Are we rewarded for our kind treatment we 
extend to animals?” He replied, “Yes, (goodness done to) everything 
that has a functioning liver (i.e., is animate,) is rewarded.” 

Reported by Muslim and Ahmad. 



8 i/6. According to Abu Hurayra the Prophet ^ said, 

A prostitute saw a dog moving around a well on a hot day and 

hanging out its tongue because of thirst. She drew water for it in her 

leather socks (and made it drink). She was pardoned (for this act of 
hers).” 

Reported by Muslim, Ahmad, Abu Ya'la and Ibn ibban. 



8i 


<4 


forth by •Muslim in al-^ahth: Bk.: al-Saldm [The Salutations], chapter, 

Honoured Animals,” 4:1761 §2.2.45; •Ahmad 


b. Hanbal in al-Musnad, zi^oy § 
§6035; •Ibn ibban in al-Sahth^ i:iio § 


Musnad 


Si 

Set forth by •al-Tabarani in al-Mu'jatn al-kabtr, 8:2.34 §7915; ’al-Bayhaql 
in Shu^ab al-iman, 7:482. §11070; •al-Bukharl in al-Adab al-mufrad, 1:138 

S181. 
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“Whoever shows mercy, even when slaughtering a sparrow, Allah 
will show mercy to him on the Day of Resurrection.” 

Reported by al-Tabaranl, al-BayhaqI and al-Bukharl in al-Adab 
al-ntufrad. According to al-HaythamI, “Al-Tabarani reported it 
with authentic sources.” 




83/8. According to Ibn ‘Umar 

“The Holy Prophet # cursed the one who mutilates animals.” 

Reported by al-Bukharl and al-Nasa’I. 



84/9. According to Ibn ‘Umar 

“He passed by some people who had fixed a chicken in the ground 
and were practising archery on it. He said: ‘Indeed Allah’s Messenger 

^ has cursed the one who mutilates animals.’” 

Reported by Ahmad. 



Set .forth by •al-Bukhari in al-Sahth: Bk.: aUDhabdHh wa al-Sayd 
[Slaughtering and Hunting], chapter, “The prohibition of mutilation of live 
animals,” 512100 §5196^ •al"N[asa’lin^3i/-Swwiiw; Bk.: ul^I^cihdyd [Slaughtering], 
chapter, “The prohibition setting up animals in a cage as a target, 

S4442; •al-Dariml in aUSunan, 2:113 §i 973 ; •Ibn ibban in aUSahth, 12:434 

§5617. 

Set forth by •Ahmad b. Hanbal in al-Musnad, 2:13 §4622. 
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85/10. According to Sa'ld b. Jubayr 

“I was once treading a road in Medina in the company of Ibn 
^Umar ^ when we saw some boys shooting arrows at a chicken tied as 
a target. So Ibn ‘^Umar said: ‘Who has done it?’ (Hearing this) the 
boys dispersed. He said: ‘Indeed, Allah’s Messenger 0 , has cursed the 
one who mutilates animals.’” 

Reported by al-Dariml. According to al- akim, this is an 
authentic tradition in conformity with the stipulations of 
Shaykhayn. 



oljj 

86/11. According to Hisham b. Zayd, 

“Anas and I went to see al-Hakam b. Ayyub and (upon entering) 
Anas saw some boys or lads who had set up a chicken and were 


Set forth by •al-Darirai in al-Sunan^ 2:113 §19735 *^ 1 " akim in aU 
Mustadraky 4:261 §7575; •Abu Nu'aym in ilya al-Awliyd\ 4:296. 

Set forth by •al-Bukharl in al-Sahih: Bk.: al-DhabdHh tva al-sayd 
[Sacrificial Animals and Game], Ch.: “The Offensiveness of Cutting Parts 
of Living Animals or Seizing Them for Targeting,” 5:2100 §5194; •Ahmad 
b. Hanbal in al-Musnad^ 3:171 §12769; •Abu Dawud in al-Sunan: Bk,: al- 
Dahdyd [Sacrificial Animals], Ch.: “The Prohibition of Seizing Animals for 
Targeting and the Order to Slaughter Gently,” 3:100 §2816; •al-Bayhaqi in 
al-Sunan al-kubrd^ 9:86 §17908. 
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shooting arrows at it. Anas ^ said. The Prophet ^ forbade tying up 
animals so that they could be shot and killed.’” 

Reported by al-Bukhari. 



87/12. It is reported that Ibn '^Umar ^ went to see Yahya b. Sa^ld and 
saw one of Yahya’s boys targeting stones at a chicken that was tied up, 
Ibn ‘^Umar walked over to the chicken, untied it, and brought both the 
chicken and the young boy to Yahya b. Sa^^Td and said, 

“You must forbid your son to tie up this bird and kill it, for I heard 
the Prophet 0 , prohibit the tying up of animals and killing them.” 

Reported by al-Bukharl. 



Set forth by •al-Bukharl in al-Sahth: Bk.: al-Dhaba'ih wa al-sayd 
[Slaughtered Animals and Game], Ch.: “The Offensiveness of Cutting Parts of 
Living Animals and Seizing Animals for Targeting,” 5:2100 §5195; •Ahmad b. 
Hanbal in aUMusnad^ 2:94 §5682; •Abu Awana in al-Musnad^ 5:53 §77^5; 
•al-BayhaqI in al-Sunan al-kubrd^ 9*334 §19268. 
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88/13. According to Sa"id b. Jubayr 

“I was once in the company of Ibn ^Umar ^ when he and his 
companions passed by some young men or a group who were shooting 
arrows at a chicken tied as a target. When they saw Ibn ‘^Umar 
they dispersed and Ibn ^Umar called out, ‘Who did this? Indeed, the 

Prophet ^ cursed the one who does this!’” 

Reported by al-Bukharl. 




89/14. According to Sa'^ld b. Jubayr 

“Once Ibn "^Umar passed by a group of young men from Quraysh 
who were shooting arrows at a tied bird. Every arrow that they missed 
came into the possession of the owner of the bird. When they saw Ibn 
"^Umar they dispersed. He exclaimed, ‘Who did this? May Allah 
curse whoever did this! Indeed, Allah’s Messenger 0 , cursed the one 


Set forth by •al-BukhM in al-Sahth: Bk.: al-DhabaHh wa absayd [The 
Slaughtered Animals and Game], Ch.: “The Offensiveness of Cutting Parts 
of Living Animals or Seizing Animals for Targeting,” 5:2100 §519^; •Ibn al- 
Saraya in Sildh al-mu^min ft aUdu^d\ 1:229 S412; •al-Husaynl in al-Bayan wa 
aUta^rtf^ 2:162 §1367; •al-"AsqalanT maUWuquf^ald aUmawquf^ 1:105 S^ 34 - 

Set forth by •Muslim in al-'Sahih: Bk.: al-Sayd wa aUdhabaHh wa tnd 

yu'kalu min al-hayawdn [The Hunting, Slaughter and what may be Eaten of 
the Animals], Ch.: “The Forbiddance of Tying the Animal and Making it a 
Target of Arrows,” 3:1550 §1958; •al-Tirmidhi in aUSunan: Bk.: aUSayd [The 
Hunting], Ch.: “What has Come to Us about the Offensiveness of Eating the 
Animal Killed after Trapping,” 4:72 §1475; •al-NasaT in al-Sunan: Bk.: al- 
Dahdyd [The Sacrifices], Ch.: “The Prohibition of Eating the Animal Used as 

a Target,” 7:239 § 4444 - 
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who takes a sentient being as a target.’” 

Reported by Muslim, al-Tirmidhi and al-Nasa^I, 




90/15. According to "Abd Allah 

“Once we were with Allah’s Messenger ^ on a journey and he went 

to relieve himself. (When he was away) we saw a sparrow with her two 

young hatchlings. We took the two hatchlings from it, and (greatly 

upset) she came and began to spread out her wings. When the Prophet 

^ returned, he asked, ‘Who tormented this bird by taking her young 

ones? Give them back to her.’ Also, he saw an anthill that we had set 

on fire and said, ‘Who set this on fire?’ When we told him that we did 

it, he said, ‘It is not fitting for anyone to punish with fire save the Lord 
of the Fire.’” 

Reported by Abu Dawud. 



Set forth by •Abu Dawud in aUSunan: Bk.: al-]ihad [Striving], Ch.: “ 
The Offensiveness of Burning the Enemy with Fire,’’ 3:55 §2.675, in Bk.; 

al-Adab [Good Manners], Ch.: “Killing Small Ants,” 4:367 §5268; and cited 

by •al-Dhahabl in al-KabdHr^ 1:206; •al-ZaylaT in Nasb abrdya, 3:407; •al- 
Nawawl in Riyad al-sdlihJn^ 367 §367. 






192, 1 ISLAM ON Mercy and Compassion 



According to ^Abd Allah b. Mas'^ud 

“Once when we were on a journey with’ Allah’s Messenger 
we passed by a tree that had two hatchlings of a lark in it and we 
took them. Afterwards, the sparrow [mother] went to the Prophet 
screaming. The Prophet ^ asked, ‘Who tormented this bird by taking 
her young ones?’ When we told him that we did it, he said, ‘Give them 
back to her.’” 


Reported by al-Hakim and al-Bayhaql. According to al-Hakim: 
“This tradition has an authentic chain of transmission.” 



92/17. According to ‘Abd Allah 



1 (Jliji o!jj 


The Proph 



dismounted during a journey for a break and went 


himself. (Upon returning, he found that) a man 


olony on fire 


that was either on the ground or on a tree. Allah 


Messenger 0 , said, ‘Who among you did this?’ A man from them said 
‘1 did it, O Messenger of Allah,’ The Prophet ^ said, ‘Put the fire out 
Put the fire out.’” 


Reported by Ahmad and according to al-Haythami, Ahmad’s 
sources are authentic. 


Set forth by •al-Hakim in al^Mustadrak: Bk.: al-Dhabd'ih [Slaughtered 
Animals], Ch.: “4:267 §7599; •al-BayhaqI in DalaHl al-nubuwwa^ 1:321; •al- 
Hannad in al-Zuhd^ 2:620 §1337; •al-Jazarl in al-Nihdya^ 4:121. 

Set forth by •Ahmad b. Hanbal in al-Musnad^ 1:396 §3763; •al-TayalisI 

in al-Mmnady 1:46 S345; •al-Fakihi in Akhbdr Makka, 5:141; •al-HaythamI 
in Majma" aUzawd'id^ 4^i* 
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The common perception of Islam in the western media is 
one of austerity and rigidity, and, in extreme cases, severe 
cruelty. The situation is not helped by the strict and 
narrow-minded interpretation of the religion by a number 
of its adherents. However, those who are willing to 
scratch below the surface and look further will see that 
nothing is further from the truth; Islam does not teach 
anything except universal love, mercy, compassion, peace 
and benevolence. 

Shaykh-ul-Islam Dr Muhammad Tahir-ul-Qadri is an 
eminent and internationally recognized and renowned 
Islamic scholar, orator and authority on Islamic sciences. 

In this book, he presents numerous quotations from the 
Qur^an and authentic hadith to help the reader discover 

the prime position of the qualities of mercy and 
compassion in the Islamic faith. Shaykh-ul-Islam has 
meticulously referenced all quotations to ensure accuracy 
and clarity in order to dispel any doubts about the matter. 

Through his distinctive solid scholarship and 
methodology, Shaykh-ul-Islam demonstrates how Islam 
promotes spiritual endeavour, moderation, ease and 
tolerance, and is not merely concerned with ritualism and 
outward forms of piety. 

For Muslims, the book is essential reading to help reclaim 
Islam from those who portray it as merely a socio-political 
enterprise devoid of compassion for humanity and the rest 

of creation. Non-Muslims, on the other hand, will be able 
to appreciate these lesser known aspects of Islam, which 
in fact form its core philosophy. 
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